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PREFACE

The first script of Atheism was ready in 1938.
But the Management of the College where | was
teaching, prohibited me from publishing my views
on atheism in writing or in speech. Earlier in 1933,
another College removed me from service for
contributing to a magazine the article, Th?
Conception of god.

So, when the ban on atheism came to me a
second time, | was faced with the alternatives
either to compromise my views on atheism with
the needs of a secure job, or to leave the job and
gain the freedom to propagate atheism. My wife
and | chose the latter. Consequently, in 1940, we
got into the stream of public life. We worked in
the slums of ‘untouchables’, addressed hundreds
of public meetings on atheism, edited weekly and
monthly magazines to propagate atheism and
answered questions of readers. We joined the
struggle for the political freedom of India, served
terms of imprisonment, toured the country on
speaking engagements and discussed atheism
with Mahatma Gandhi. My children and my
colleagues married inter-caste with a view to break
social isolations. | participated in the Congress



of the International Humanist and Ethical Union
at Boston, U. S. A., in 1970 and went round the
world addressing meetings and exchanging views
on atheism. The experiences posed a question to
me : how is an atheist different from and better

than a non-atheist in the way of his life? The
answer is Positive Atheism.

Whereas the script of 1938 took the traditional
negative view of atheism and was a polemic in
disproving the basis of faith in the existence of
god, Positive Atheism lays down the precise atheistic
attitude towards several aspects of life. Though
the script of 1938 missed publication owing to
the stress and strain to which | was exposed on
leaving the teaching profession, friends in
Mudunur village publised the Telugu version of
the book, Nastikatvamu (Atheism) in 1941 (239
pages). Nastikatvamu went through three editions.
But it generally presented the traditional negative
attitude. This book adds positive content to
atheism.

Because positive atheism asserts freedom of
the individual, a dectailed code of canduct is
incompatible with the freedom. Theistic scriptures
like The Bhagavadgita, The Bible and The Quran pres.
cribed dos and don‘ts of life from morn to eve and
from birth to death, since they did not recognize
freedom of the individual. Atheism is the opposite.



Therefore Positive Atheism indicates only the guide-
lines for the individual to plan his or her, own
life with full initiative and moral responsibility.

| am thankful to Dr. F. Muliyvil and to
Mrs. G. F. Muliyil for going through the script of
Positive Atheism and offering useful suggestions
for its improvement. | have incorporated the sug-
gestions in the book. | could not, however,
replace the word ‘promiscuity’ (chapter VIIl), since
| feel that the word, without odium; conveys the
sense | mean. | thank Prof. R. V. R. Chandrasekhara
Rao and Mr. G. Mahadevan for their constructive
suggestions. My sons, Lavanam and Vijayam,
have been of great assistance to me in the
preperation of this book.

| am obliged to the Merker family (Sweden)
for their continued support for my work ever since
| came to know them eight years ago.

GORA

Atheist Centre, Patamata,
Vijayawada-520006 India.
November 15, 1972.



~X7e are happy to bring out the second
print of this book, “Positive Atheism™
received world_wide attention as it aims at
providing a new alternative to solve human
problems. Gora is no more. But his thoughts
continue to inspire the younger generation to
achieve equality in all spheres of life.

July 26, 1978 ATHEIST CENTRE




CHAPTER |

THEISM AND ATHEISM

THEISM and atheism express man’s attitudes to

the world around him, Primitive man’s world
consisted of wind and rain, sun and moon, dream,
disease, and death. When people gathered into
clans, families and tribes, the social’ needs of
custom and morality cropped up into the world.
In the modern age, political, economic and techno-
logical systems dominate man’s world.

With his skill, imagination and intelligence,
with his feelings of fear, hope, love, greed and hate
and with his needs of hunger, lust, knowledge,
plan, comfort and ambition, man reacts to his
surroundings. The factors of the environment, in
their turn, discipline and influence man’s ways of
understanding and the extent of satisfaction of
his needs. Real man is himself in relation to his
world.

Man's reaction to his world has been of two
kinds: first, he surrenders to the forces of his
world and drifts in the stream of its factors;
second, he asserts himself upon the surroundings
and harnesses the factors to satisfy his needs.
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The former is motivated by the slave.mind and
the other by his sense of freedom.

Primitive man whose knowledge was meagre
and sense of security weak, was more prone to
be timid and submissive than bold and assertive.
His method of understanding was simple and
anthropomorphously anological. So he imagined
that a man-like god created and controlled the
world and he surrendered to the concept. That
god should have been conceived in masculine form
reflects man’s domination.

Faith in the existence of god was useful to
the primitive man. It satisfied his curiosity. He
thought that all things and events were god’'s
creations and dispensations. Surrender to god
satisfied his slave.mind. As the concept of god
was fashioned after human form, god was attri-
buted the human qualities of righteousness, love
and mercy. Obedience to a righteous god, however
imaginary, served him at that stage to establish
moral conduct in social groups. Faith in a god
of love and mercy kept up hope amid troubles.
Further, worship of god with song, dance and
ritual satisfied man’s aesthetic cravings. Thus the
concept of god answered the several needs of the
primitive man in a primitive way. And man stuck
to god with intense faith.

Along with god, man fancied the existence
of soul as a detachable part of the body. Dreams
were supposed to be soul's rambles in strange
lands during man’'s sleep and death as its perma-
nent escape from the body. Imagination of the
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existence of other-worlds, like heaven and hell,
and of rebirth, followed the need to provide dis-
embodied souls with a habitation. Faith in the
existence of soul and ancestral worship dispelled
man’s fear of death.

Belief in the existence of god and of soul
and the influence of the belief on man’s conduct
constituted religion. And the essence of religion
was man's surrender to god. Therefore, in terms
of god (theos), which was the first one to which
man surrendered, the attitude of surrender has come
to be known as "theism’.

Religion was the early phase of the attitude
of surrender. Surrender absolved man of the sense
of responsibility and afforded him the security and
tranquility of a caged bird. Within the quietude
of religious belief, theists started thinking and
grew rational. So the analogical method of under-
standing vielded place to the advanced ways of
causal logic and epistemological inquiry. Conse-
quently, the concept of god gradually changed from
the primitive fetish to a metaphysical notion of
'being and becoming.” The noisy ritual, blood-
sacrifices and ancestral worship of early religious
belief were replaced by the silent meditation of
later religion.

However intellectually subtle religious under-
standing was, it was spiritual in as much as the
concepts of god, soul, other-worlds and after-life
were intangible. They were imaginary and not
perceptible to the physical senses of sight, sound,
taste, smell and touch. Therefore, a further advance



4 POSITIVE ATHEISM

of rationalism carried theistic understanding from
visionary spiritualism to concrete materialism.

Materialism is irreligious because it rejects
the notions of god, soul, other worlds and after-
life for not being perceptible to the physical
senses. |t deals with the realities of physical
circumstances and of political and economic insti-
tutions. Out of the materialistic understanding
of the world arose notions of natural laws like
evolutionary process, dialectical development, geo-
graphical conditioning, genetic constitution and
historical necessity. Unlike faith in divine dispen-
sation and inference of basic being, natural laws
are based upon concrete evidences.

Though materialism is more realistic than
spiritualism, materialism too is theistic, since it
requires man’s surrender to natural laws or to
historical forces. As far as man’'s attitude to his
world is concerned, the materialist dictum, "It is
not the consciousness of men that determines
their being, but, on the contrary, their social being
that determines their consciousness’, is not
different from the religious prayer, "Oh God, Thy
will be done.”” Both signify man’s surrender to the

one or to the other. The only distinction betiween
the two is, spirituality is godly and materia-

lism is godless. In short, materialism is godless
theism. Therefore, theism is not so much the
belief in the existence of god as man’s subordi-
nation to something regarded superior to
him. It is man's attitude of surrender to this

world, whether it is wunderstood spiritually or
materialisticallv.
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But surrender is incompatible with: real
living. Surrender loses initiative and breeds passi-
vity, whereas living needs activity. From digging
out tubers, picking up fruits, hunting animals
and seeking water in primitive times to the modern
methods of crop farming and animal breeding, man
has to strive in order to earn food. House build-
ing, town planning and every achievement which
makes life comfortable entail endeavour to harness
natural resources to human needs. Thus real
living requires man’s active mastery over his world
as opposed to passive surrender. Mastery is there-
fore, anti-theistic or atheistic. Whereas theism
stands for man’s surrender to his world, atheism
is man’'s mastery over his world.

Though “"atheism’’ looks nagative in form, it
is positive in content. Not an uncommaon practice
of etymology expresses an affirmation by the
negative of its contrary. “Independence”, “atom®
and “umpire” are formed in that manner. Every
language contains examples of the practice.
“Atheism’’ is one of that type. In positive terms
"atheism’® means man’'s mastery over his world.

Mastership manifests man's sense of free-
dom while surrender represents his slave-mind.
Like love and hate, the opposite feelings of
slavishness and sense of freedom are inherent in
the ambivalent human nature. The theistic attitude
of surrender is the manifestation of the slave.
mind; the atheistic attitude of mastership is the
manifestation of the feeling of freedom. Since
real living needs assertion, all practice of life is
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always atheistic. Theism is only a theory, the
attitude which is dominated by the slave-mind.
Theists think that they are not free and that their
lives are ordained by god or determined by circum=
stances. But in practice they necessarily choose
and act with the sense of freedom. Religionists
pray, '"'Oh God, Thy will be done’; in practice
they go their own way, Materialists aver that th2
social being determines the consciousness of men;
but in practice they go to contraol the social being
through their dictatorship. To that extent all
theists are atheistic in practice,

The inconsistency between theory and
practice makes theists inevitably dishonest. The
more active they are, the more dishonest they
appear with reference to their profession of
surrender. Since comforts increase with planning,
initiative and active satisfaction of wants, dis-
honest theists live comfortably. But to call a
spade a spade is easy. So the mass of theists
honestly believe in surrendzr, cripple initiative,
achieve little and fall into want. They drift in
the stream of circumstances rather than turn the
tide in their favour. Thus wide inequalities
range in the theistic milieu, the dishonest sailing
at the top, wealthy and powerful, and the honest
sinking ' to the bottom in destitution. The
inequalities correspond to the degree of self.
assertion on the one hand, and to the extent of
surrender on the other.

Primitive people were not dishonest when
they propitiated evil spirits to escape the fury of
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elements and the ravages of disease. OQutsice the
superstitious ritual of = Mumbo Jumbo and
hocus-pocus, they were naively free’ to hunt, to
revel and to bawl. The equality of freedom, how-
ever small, kept them equal. Except the autho-
rity to safeguard the taboos of a totem, the chief
of a clan could not command more comfort than his
kith and kin. It was the sophisticated thinking
of the rational theists that entangled them in
the inferences of their own logic. By regarding
god as the almighty or by considering the process
of evolution as deterministic, modern theists
denied freedom totally to themselves. This was
an absurd stance in real life. Hence dishonesty
increased in civilized theism and increased
inequalities as well.

Theism enabled civilized inequality to replace
primitive equality. In the name of gcd, fate and
custom, priests and princes cppressed honest folk.
The glories of theistic civilization were the pro-
ducts of slave labour. Pyramids of Egypt, the
Great Wall of China, Temples of India and the
Kremilin of Russia were raised by the intellectual
classes with forced labour. Roman imperialism and
Moghul monarchy were nourished by the blood and
sweat of slaves. Brahminical intellect shone
bright in contrast with the forced ignorance of
Sudra populations. Man’'s pride thrived on woman'’s
motherhood. White skin claimed preference to the
black. Wealth grew on the surplus value of
sweated labour.

The security which resulted from settled life
and the development of technological aids should
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have helped all people to grow equally rational
and free and therefore to live equally well. But
dishonest priests and princes who were tempted
by greed of pomp and power, took advantage of
their position and tried to foster honest theistic
faith in common people. Honest. theistic faith
carried with it the attitude of surrender and made

common people liable to easy exploitation by
swindlers. In order to tighten the grip of exploita-
tion, everyone who was beniefited by it conpired
against the common people. The story of
this conspiracy was the darkest chapter in the
history of civilization. Priests anointed kings to
exercise divine right and invested them with the
halo of awe instead of responsibility. The kings in
their turn, assisted priests with military power to
put down heretics. The Crusades of the middle-
ages were clear illusirations of the collusion
between priests and princes. Hindu epics tell
that King Dasaratha deputed his sons, Rama and
Laxman, to fight those who disturbed the reli-
givus ritual of Viswamitra. Inquisition wickedly
arrested the scientific movement started by Bruno
and Galileo. The pact between priests and princes
continued till princes pushed out the priests who
were ti eir rivals in power. Secular chiefs assumed
.autocratic authority to rule the people and
demanded obedience. The people were treated
as mere subjects of the State and they remained
slaves by surrender to god at first and by
obedience to authority next.

As godly theism got discredited due to the
growth of rationality and rise of secularism,
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exploiters employed the skill and talent of scien-
tists, scholars, artists and academicians to preach
godless theism. Despite their knowledge and
attainments, the ‘elite’ were not particular about
honesty. They hung on to persons with wealth,
power and influence, carried out their commands
and shared with them the spoils of exploitation.
They supported the sovereignty of the State and
the validity of laws of nature. They asserted
causal determinism and supplied factitious argu-
ments to condone inequality. Historical necessity,
evolutionary process, genetic constitution, intelli-
gent quotiient and physiognomic characters were
the highsounding phrases with which they con-
fused the common man and cowed him down into
acceptance of his downtrodden condition. Modern
labourers stood bewildered last in the queue of
evolutionary changes just as their fathers in slums
gazed wistfully at the otherworld. Further, scien-
tists armed politicians with lethal weapons to put
down rebellious rationalists and heritics, if they
could not be allured with bribes. The manufac-
ture of the atom-bomb, was a glaring example of
the prostitution of scientific skill. Instead of
employing nuclear energy wholly for social welfare,
it was used to abet the crimes of power-hungry
politicians.

Though materialism is realistic in preference
to religious faith, materialists lack the moral con-
siderations of religious men. while religious
men practise charity and compassion as means of
attaining salvation, materialists consider ethics
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and culture as mere reflections of objective con-
ditions. The amorality of materialistic politics
and economics renders exploitation callous and
hard.hearted. Files of clerks, flasks of scientists
and wheels of machines impersonalize exploitation
and industrialise personal profit. Materialists look
upon man as no more than a cog in nature’'s mill
which runs in time and space by laws of evolu-
tion, dialectics and rhythm. They justify war,
wealth, power and poverty as parts of natural
processes. Materialism dehumanises its systems
and considers individuality insignificant. Geno-
cide of racism and belligerency of nationalism
are more ruthless than the blood-sacrifices of
superstition. By and large, materialistic civili-
zation reduced the masses of people into posi-
tions where they are no more useful than as
labourers in factories, as soldiers in battles or
as voters in democracies while a few cheats rule
over them and live with pomp and show.

The wide inequalities among the people
which resulted from theistic faith, spiritual or
materialistic, are obviously unjust, because all
humans belong to the same kind. All cats live
equal; all larks fly equal; all humans also ought
to live equal. The variation in their talents and
feature neither warrants the wide differences
between lords and labourers, between Brahmins
and Paraiahs or between Nordics and Negroes, nor
is it correlated to the distinctions in economic
opportunity, political power, and social respect.
Not ail lords, Brahmins and Nordics are strong
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and intelligent, and not all labourers, Paraiahs and
Negroes are weak and dull. The wvariation is
evenly distributed among all people, regardless of
their class, caste and race. Equal opportunities
develop all people equally well. Even the diffe-
rence in sex is found no bar to the expression of
abilities. The exploits of Joan of Arc and of
Jhansi Laxmi Bai defied mighty generals, just as
the achievements of Paul Robeson, Lumumba and
B, R, Ambeadkar attracted admiration. A millionaire
who loses at the Stocks seeks odd.jobs to eke
out a livelihood while a clerk who wins a Sweep.-
stake can buy up his master's business. Spread
of socialism abolishes class differences and
change of faith discards distinctions of caste.
Promiscuous mingling blurs racial features and
wars and diplomatic negotiations alter national
frontiers. There is nothing inherent that binds
one to a distinction. Moreover, human love and
skill can remove the disadvantages imposed by
physical handicaps.

Because distinctions of caste, class or race
have no solid foundation, inequality among people
is obviously unjust. So from time to time, down.
trodden people have resented their indignity. The
pains of the flesh here and now have been too
real to be soothed long by hopes of bliss in the
other-world or by the fruits of ultimate success,
especially when the downtrodden see their dis-
honest brethren roll in comfort.

The fallen people have two alternatives to
save themselves from the degradation of subjection.
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Either they have to adopt the line of dishonesty
and go the way of crooks, or they have
to discard theistic faith, feel free, act bold,
achieve desires and live happy and equal. The
choice is between dishonest theism and honest
atheism.

Dishonesty may win temporary gain, but it
does not change the system in vogue. When a
poor man turns a thief, he may succeed in
acquiring some wealth to keep him above want.
But that does not change the competitive system
of private property which perpetuates economic
inequality. The few who sneak across a national
frontier may escape a political dictatorship, but
they do not end autocracy. As long as a wicked
system remains, its evils recoil on everyone.

Riots and strikes by the downtrodden are
protests against the injustice of inequality. Yet
they have not proved a permanent remedy. They
replace one kind of injustice with another. Demo-
cratic revolutions established political equality
through universal adult suffrage, but they retained
social and economic inequalities. Rise of socia-
lism abolished economic inequality, but it tigh-
tened the grip of political dictatorship. Humanism
recognised equality in social respect, but it hardly
interfered with political and economic inequalities.

Therefore the safe and stable method to
fight inequality and to abolish downtroddeness is
the adoption of atheism. All people are, of
course, invariably atheistic in practice. If they
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think also atheistically, they not only  grow
honest but they remove restrictions on initiative,
act free, achieve more and earn comforts. Indeed,
all free men live equal, because they belong to
the same species.

Primitive conditions of ignorance and insecu-
rity which fed man into slavish submission, do
not obtain in these civilized times. Where religi-
ous sentiments linger, worship is social rather
than devotional and artistic rather than ritualistic.
Technological progress has eqguipped man with
power to contral and subdue factors of the envi-
ronment instead of submitting to their savage
fury. Also, instead of fancies of the other world,
modern man’s ideals are realistic. It is unneces.
sary for an honest man to be theistic any fonger.

The slave-mind, contained in theistic faith,
abetted inequality. By meek submission, slaves
permitted capitalists, autocrats and aristocrats to
ride roughshod and made tyrants of their brothers.
Tyranny does not end until slavery is abolished,
and slavery does not go until theism is abolished.
So freedom-loving honest persons naturally spread
atheism in order to rouse the masses against
tyranny of any kind. Among such stalwarts were
Moses, the Buddha, Socrates, Confucius, Jesus,
Mohammad, Voltaire, Marx and Gandhi. Their
contemporaries, regarded them as heretics, if not
altogether as atheists, and contemporary vested
interests persecuted them for disturbing the
current systems and beliefs. Meletus accused
Socrates as an atheist and condemned him
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to drink hemlock, Jesus was crucified for
uttering “blasphemy.” Maoses, Mohammad and
Marx were banished from their native lands for
preaching revolution. Gandhi was assassinated
for non-Hindu leanings. Nevertheless, heretics of
every age were prophets for future generations.

Indeed every prophet was more atheistic
than his contemporaries. The atheistic content
in the teaching of prophets set more men more
free. The release of freedom  raised popular
rebellions against dishonesty and inequality.
Yet the prophets had to compromise some times
with the theistic systems in vogue, in order to
communicate with their contemporaries. The
Buddha fought superstitious ritual, but allowed
fatalism to remain. Jesus and Mohammad decried
old gods, but installed new gods again. Marx
demolished religion but propounded materialism
with similar logic. To Gandhi goes the credit of
translating principles of truthfullness into pro-
grammes of action, but hs spoke in the language
of theism.

The result of compromise has been reaction.
The remnants of theism in the teachings of pro-
phets corrupted society again. Clericalism
triumphed over missionary zeal. Managerial
systems restricted the freedoms of socialism.
Elected representatives appropriated the powers
of people. Virtue was placed in a niche and was
worshipped by corrupt devotees. Freedom of the
individual was again in jeopardy. So prophet
after prophet and rebellion after rebellion had to
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fise to cieansz the body politic of the remhems
of theism with blood and sweat. The progress
of civilization followed the maich of atheism.

Stable progress is possible when atheism is
wholly adopted. Atheism in thought, word and
deed asserts man's mastery over his world with-
out reservation and there by establishes equality
with honesty in social relations. Honest life
revises the systems in vogue, as they have been
but a mixture of traditional theism.and modern
rationalism. Unless the systems are completely
atheistic, they cannot subserve the needs of
complete honesty and complete equality.

What, then, is the picture of atheistic
philosophy, atheistic ethics, atheistic politics,
atheistic aesthetics and atheistic technology?



CHAPTER Ii

ATHEISTIC PHILOSOPHY

PH!LOSOPHY means the understanding of
reality. It has two aspects: first, the understand-
ing, and second, the reality.

An understanding is very significant in
human life, since it overrides the influence of
circumstances. But for the supremacy of under-
standing, there would have been no place in
human [life for suicide and celibacy which are
wholly repugnant to the basic instincts of self.
preservation and race-preservation. Capitalists
and socialists, democrats and fascists, racists
and humanists living under the same roof fail to
communicate because their understandings differ.
On the other hand, persons of the same ideology
establish comradeship, even though they live far
apart with only a remote chance of ever meeting
one another. Thus, as understanding plays a big
role in moulding the pattern of behaviour. A man
is known by his philosophy.

It is the philosophy of private property that
keeps millions of people starving while a few live
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in plenty. It is the philosophy of caste-system
that keeps a large number of Hindus untouchables.
It is, again, a philosophy that drives hermits into
seclusion or leads persons to martyrdom. Change
in the understanding of life changes man’s ways
of life. Radical changes in the outlook of popula-
tions have sparked off tevolutions that shook the
world.

While an understanding is important, the
understanding of reality is equally important. But
what is real? Different persons understand the
same situation differently, according to their
motives and interests. The same flower means
differently to a child who plays with it, to a
housewife who decorates a vase, to a trader who
sells bouquets, to an artist who paints colours,
to a student who dissects parts and to a poet
who projects visions. Similarly the slave.mind of
theists finds the world superior to them, while
atheists feel masters in every situation.

Among the different understandings, which
is real? The evaluation of reality in understanding
is as important as the understanding itself. If
the understanding is real, it contributes to a
common understanding and also places a man on
a sound footing. Unreality bogs him in misery.

Facts of perception are real to all normal
persons. That coal is black, fire is hot and syrup
is sweet are facts beyond dispute, except when
the sensations are impaired as when the eye is
colour-blind and when the tongue is parched.
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Certainly, the knowledge of what we see, hear,
smell, touch or taste is limited to the structure
and capacity of our sense organs. We do not
know how things look to an insect with compound
eyes and to an animalcule which has no defined
organs of sense perception. We are what we are
and our knowledge of facts is our own. The use
of aids dozs not alter the position, since what
one can see through a microscope or hear by a
stethoscope, another can do likewise.

But our knowledge is not confined to facts
of perception. The play of imagination modifies
facts into ideas through synthesis, analysis and
sublimation. The products of imagination are not
real in so far as they cannot be perceived by
the five senses. An idea of tomorrow iliustrates
their non-reality, since tomorrow does not exist
today. WNevertheless an idea of tomorrow pro-
foundly influences our life today by way of pro-
vision for the future. All indirect knowledge,
that is, knowledge of anything which i s beyond
the immediate reach of eye, ear, nose, tongue
and skin, is non-real. Despite their unrealiiy,
ideas immensely enrich human knowledge and
enlarge human life. In short, we are civilized
because we imagine.

ldeas may be visionary as in poetic imagi-
nation or disciplined and systematized as in
theories. They may be seasoned with experience
as in intuitions and may be balanced as in judge-
ments and opinions. Guesses and speculations
are ideas with expediency and risk associated
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with them. Ideals, wishes, plans and promises
are ideas which extend far into the future. what.
ever form ideas take, they are all products of
imagination and are non-real by their very nature.

Unlike facts, the non-reality of ideas does
not make them readily acceptable. Common
understanding is possible on facts, as they are
verifiable and demonstrable. If anyone disagrees
about the description of a giraffe, he can be
shown the animal in a zoo. But tomorrow cannot
be shown today. It is an idea which should be
held only by faith. One has to share or reject
another’s idea at his own risk. We know facts;
we trust opiniens.

In spite of the non-.reality of imagination,
there is the method of science 1o evaluate the
amount of reality in them. For instance, tomor-
row's weather may be forecast today as bright.
The forecast is based on a mass of meteorological
evidence available today. Yet the forecast is a
non.reality today, because tomorrow is a non-
reality today. When actually tomorrow happens
and comes within factual experience, the forecast
reveals itself to be true or false, according to the
factual experience of brightness or dullness of the
weather.

Imaginations are primarily non-real deriva-
tions of basic facts. They are at first neither
true nor false. They are just opinions to be
believed in or rejected at one’s own choice. But
imaginations sift themselves into truths and
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falsehoods when they are subjected to verification
with further facts. Truths are imaginations which
stand the test of verification and falsehoods are
imaginations which fail in the test. The method
of sifting the true from the false among
imaginations through verification with further
facts is the method of science.

As truths and falsehoods are relative to
verification with further facts, wunverified and
unverifiable imaginations are neither true nor
false. They remain opinions. ‘‘Absolute truth”
is a misnomer in this context, because the claim
of absolutness evades verification. All “absolute
truths’” like first-cause and infinity are mere
imaginations and, at best, hypotheses. Similarly,
poetic imageries are pleasant fancies which are
pure imaginations. Giants of fables and angels
of mythology are examples of unverifiable imagi-
nations which amuse children and teach morals.
Neither popularity nor respect can invest an
imagination with the validity of truthfulness or
condemn it as a falsehood without subjecting it
to the indispensable condition of verification
with further facts.

While a fact is wholly verified, a truth con-
tains an element of faith in its unverified part.
So a truth is a generalisation while a fact is
finite. Consequently, a faith to be a truth is not
verified ordinarily by all the facts that it com-
prehends. |If that were done, the truth turns out
into a fact itself and loses the advantage of

























































































































































































































































































































































