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SHORT HISTORY OF THE RAMA VARMA RESEARCH
INSTITUTE AND ITS BULLETIN

The idea of establishing a Research institute in Cochin State was entertained
as early as September 1920, and the first stage in its materialisation was reached in
January 1925 when Shri. P. Narayana Menon was the Diwan. The aim was to start
a consulting and Research Library of rare books including Granthas with special
reference to the territories forming the old Kerala counfry.

The Government appointed a small comittee to draw up a scheme for providing
facilities for research work. According to the scheme approved by the Government
the object of the institute was to collect books, journals and unpublished manuscripts
on the History of South India in general and of Kerala in particular to afford facilities
for carrying on research work on the ancient History of Cochin, to publish a bulletin
and a series of rare and important works. An annual recurring grant of Rs. 2,000/-
was made available to the Committee for working out the schemes.

The Institute grew up steadily enhancing its reputation among scholars. In
1944 at the instance of the then Diwan of Cochin Sir George T. Boag, an Advisory
Committee for Archaeology was set up, and with a view to maintain closer contact
between the members of the Institute and the Archaeological Department, the Advisory
Committee ‘of the Department of Archaeology was appointed as the Managing
Committee of the Research Institute. At a subsequent meeting of the members of
the Institute and the Advisory Committee of the Department of Archaeology presided
over by the Diwan, it was decided to organise a society devoted to the study of the
History and evolution of Indian culture and civilisation with special reference to
Kerala. And in order to enable the members of the Society to get into closer touch
with the cultural and scientific activities outside the State, it was also decided to seek
affiliation of the Rama Varma Research Institute as the Cochin Branch of the
Archaeological Society of South India. The affiliation was granted early in 1945,
and it has been recognised by the Government of India and by organisations abroad
as one of India’s Cultural Institution,

After the integration of the 2 States (Cochin and Travancore in 1949, theT. C.
Government expressed their doubt whether thereis a real necessity for continuing
the Institute as a separate institute name.)

Rama Varma Institute depending on Government Grant. At that time some
institutions came forward to take up this society, but in 1958, it was transferred to
the Kerala Sahitya Akademi.

The first issue of the Bulletin was published in 1930.  Altogether 15 volumes
were published, the last one in 1948, The other publications of the Society are 1) The

EVOLUTION OF MALAYALAM MORPHOLOGY By L. V, Rama Swami Iyer
and 2) FOLK PLAYS AND DANCES OF KERALA by M. D. Raghavan.

Certain volumes of the Bulletin are now completely sold out and as such the Akademx '
undertook reprinting these volumes as they contain invaluable articles. E
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KRSNAS OF KERALA
BY
Vidyanidhi K. R. PISHAROTI, M. A.

The presence of numerous problems of identity among the
various well-known Malayali writers is the most important of
the aspects which strike the student, working his way through
the history of Samskrit Literature in Kerala. The chief among
them are the problems of Kuladekhara, of . Narayana, of
Vasudeva, of Krsna etc. problems which have arisen from
the recurrence of similar names as authors of well-known
works and from the absence of all authentic information
leading to their identification. Certain aspects of the first
three of these have already been noticed by the present writer?;
and here it is proposed to notice the last mentioned problem?.

Even a cursory acquaintance with the religious traditions
and the Samskrit Literature of Kerala points out to the general
student more than half a dozen Krsnas. The foremost among
these is the well-known Krsnalilasuka, familiarly known as
Villamangalam®. Our traditions have a number of interesting

1. Vide the writer’s paper on the Kulasekharas of Kerala,
the Indian Historical Quarterly: Vol. VI1pp. 319-330; on
Ngrayawae THQ. Vol. IX; on Rgmakatha, the Bulletin of the
School of Oriental Studies: Vol. V, part iv.

2. One aspect of this problem is set forth in IHQ Vol
VIipp. 334-342.

3. There appears to exist two A farent versions regardrﬁg: e

the correct name. Some call it Vilva-mangalam and others
Vzlla-mangalam The first of these interpretations does. _ﬁﬁ
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stories in which Villamangalam Svamiygr is a central figure; and
when these are analysed and viewed historically, Villamangalam-
svamiygr resolves itself into three bhaktas who lived in widely
different periods®. Besides this triad, there are three other
Krsnas, one figuring as the author of the Bharatacaritakivya®
and the Dhruvacaritacampu, another as the Guru® of Narayana
Pandita the author of the Meya part of the Mgnameyodaya

appear to be correct, for one Villamangalasvgmiygr refers to
his family as Kodandamangalam which cofresponds to Villu-
mangalam. This term has later degenerated in popular parlance
into Villgngalam- We do believe that the term has originally
had nothing to do with Vilva, the sacred tree of the gaivites,
even though the first Villgngalam was himself a saivite.
However, against this is the view of Durgaprasadayati who
refers to Vilvamangalam also as a . variant name of
Kodandamangalam.. Compare the following extract:

capamangalagyho yatisvaro vilvamangalagyho vibhati yah |
mahyamesa paricarakaranad brahmatamupagatah prasidatu
We have, therefor, to believe that the confusion has come
to exist even at the time of the original Lilasuka.
1. One aspect of this problem has been discussed by
Mr. A. G. Warier in his paper on FVillvmangalams. vide IHQ.
Vol. VII pp. 334-342.

2. This work is published in the Trivandrum Samskrit
Series. :

3. Compare for instance the following extract from the
Meya part of the Manameyodaya:
krsno vibudhadhipatirnisnato vitaranesu vidyayah |
musnpatu hrdayatimiram pusnpatu ca mangalani sakalani |
also:
krpsah kavyarthamimamsakaparivrdhatah kavyamargava
gantaiti |
The same reference is also found made in the colophon
of the authors commentary on the Raghuvaméa and the
- Kumarasambhava. Narayanapandita had other Gurus also,
 and when we compare the references, we are struck by the
fact that while his other Gurus are all brahmins, this particular
Krsna is a non-dvija.
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and the last a Yativarya, variously called Krsnananda,-yati,-
yatindra,—sarasvati, including the Guru of Raghavananda?,
the author of the Tgtparyadipika on the Mukundamala of
Kulasekhara. Thus we have three sets of Krsnas—the
Svamiygr, the poet, and the Guru.

Our traditions are rich in their reference to a
Villamangalam Svamiyar. A Svamiygr of this name is held to
have founded the shrine at Trivandrum. Another is referred
to as the contemporary of Talakkulat Bhattatiri, the famous
astrologer, who, according to the Kali chronogram, rakset
govindamarkap, is held to have passed away early in the
thirteenth century?. Still another Svamiyir of the same name
is mentioned as the contemporary of Manaveda, prince of
Calicut, the devotee- poet of that royal house, who wrote ‘the
Kysnattam, also called the Kyspagiti, in the fifties of the
‘seventeenth century?®.

The Padmangbhasvami temple at Trivandrum is said to °
have been founded by a Villamangalam Svamiyart, Tt scems
to have been the rule that the divine Lord Krsna would
manifest himself before the Svamiyar every day to receive the
oblations. One day it so happened that the Lord was Ilate,
and the saint, losing his temper, warded Him off with the back
of his hand. This is held to be very insulting, and so the Lord
at once disappeared, saying that he would meet Him again in
the Anantankatu, literally the forest of Anantan. The saint
did not expect such disappearance, and so called after him,
but to no purpose. He became very sad and wandered about
in search of the forest, so-called. In the course of his

1. Vide the writer’s Introduction to his edition of the
Mukundamala, Annamalai University Samskrit Series, No. I.

2. Vide the writer’s paper on Sastras-Practical and
Theoritical, published in the Quarterly Journal of the Mythic
Society, Bangalore, Vol- XXI, No. 3.

3. This prince is held to have lived in the seventeenth
century, based on the Kali chronogram, grahya stutzrgatkaka:h,‘
which occurs in the Kysnagiti o s

4, This tradition some do not accept.. But. th&éﬁs;;_;;. ;

nothing in the tradition itself which makes it unacceptab’lm?
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wanderings, he reached the outskirts of the modern Trivandrum
when he heard an unapprochable weman terrifying her child,
by saying that she would throw him into the Awantankatu, if
it continued to be so naughty. The svamiyar was delighted
to hear this name uttered; he repaired to the woman and asked
her where the forest was. Learning its situation, he proceeded
thither and began his search for the divine form. Before long
he visualised the presence—the beatific form he was so familiar
with. He had then nothing with him to offer Him and so
welcomed Him with some tender mangoes in a cocoanut shell.

The present shrine of Trivandrum is said to have been founded
at the site where the Svamiyar visualised the Lord, and the

first offering to the deity enshrined there even today is
reported to be mangoes in a golden shell, reminiscent of the
old incident. The Puspanjali priest of this temple has
traditionally been the Head of the Najuvil Matham, at Trichur,
and this is cited as an indication, proving that the Svamiyar
who visualised the divine presence was the head of the Najzuvil

- Matham. Tradition would also have it that the temple was

founded on the day expressed by the chronogram, abrahma.
A pious tradition would have it that this expresses the Kali
«day; but this cannot certainly be accepted as such, for the
available historical data would disprove such an antiquity for
any temple any where in India®. We are, therefore, inclined
‘to take this as referring to the Kolla era, in which case the
-origin of the temple may be put down to 827 A. D. This date
is not unsupported by other considerations which we have

.. elaborated elsewhere. In this founder of the Trivandrum
_temple we have then the earliest Villamangalam Svamiyar and
-an‘iiidication-of ‘his age we get from the Kolla chronogram,

abrahma.
Tradition has interesting details to give regarding the

-contemporary of Talakkulatt Bhattatiri, the famous Kerala

astrologer A Villamangalam Svamiyar was suffering from an
acute pain in the stomach, and no medicine could give him

- 1. This is not the only instance of the manipulation of

such chronograms. Compare for instance: padma, describing
the pratistha of the shrine at Trippunithura, and dhamavapa

-of the Irinjalakkuta temple. In these cases there isthe same
basic motive of giving the temple a very high antiquity.
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any relief. He, therefore, consulted the famous astrologer
who, after casting his horoscope, said that his complaint was
incurable and that it wasa divine gift to enable him to finish

his prarabdakarma within the shortest time possible and attain
salvation. He also added that the Svamiyar had been suffer-

ing from the same complaint in his previous birth and that he
would suffer from the same complaint even in his next birth
which, however, would be the last. This tradition is interest—
ing in that it refers to three and only three Villamangalam

Svamiygrs and that in different periods of history. Since we
know the date of the astrologer, this Svgmiyir must have lived

in the latter part of the twelfth and the early part of the
thirteenth century®.

Coming to the last of the Vil'amangalams tradition makes
him the contemporary of Manaveda of Calicut who lived in the
seventeenth century®. Himself a great devotee®, the prince
wished to visualise the divine beauty of the Lord Sri Krsna
and so requested the Svgmiygr, who was the head of the
Najuvil Matham, to help him to realise his desire. Through
his instrumentality, the prince was enabled to see the vision
divine; but overpowered by his emotions, he wished to embrace
the Lord, when He disappeared, stating that that was not
desired of Him by Villamangalam. But in the struggle, the
prince was able to snatch a peacock feather from the Lord’s
coronet, which for a long time graced the coronet of the actor
that impersonated Krsna in the Kysnattamkali®. - Since the

1. This is evidenced by the Kali chronogram—rakset
govindamarkah—approximating to the first half of the
thirteenth century; also see citation in note 1 p. 70 and 2p.
71 ante.

2. Vide the Kali chronogram cited in note 3 p. 71 ante.

3. The tradition. as it runs in the royal family of Calicut,
is slightly different. This would make the then Zamorin hlmself
the great devotee, to whom was vouchsafed the divine vision
through the 1nstrumentahty of Villamangalamsvamiyar, while
Manaveda was only a great scholar. Both these are contem-
poraries, and this difference of tradition does not materially
affect our interpretation of Villamangalam.

4. The coronet with the divine peacock feather stuck'-' 611";[ T

to it was destroyed in a family fire.
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date of the Kysuattam is fixed, as seen from the Kali chrono-
gram, grahya stutirgathakaih, this Villamangalam must be
ascribed to the seventeenth century. That there was at this
time an eminent saint and a decp devotee of Sri Krspa is
made clear also by Meppattiir Narayana Bhattatiri who refers
to him in his Prakriyasarvasva in the following terms:

yo vrndavanavasino niyaminassaksatkrtadhoksaja-
ddusprapam khalu naradadhruva iva prapopadesam param |
yasyapastasamastavastukutukam krsnavalokotsvava-
kridakautuki manasam vijayate so’yam mahatma nrpah ||

From what has been said it will be clear that the three
Villamangalams we have mentioned, cannot all be identified.
Because they are associated with three different periods, as set
forth in the three chronograms—abrahma rakset govindamark-
aj, and grahyastatirgathakaif,—they must certainly be held to
be three different individuals. This, then, necessitates the
consideration of the significance of the term Villamangalam.
And the first question that has to be asked is—what is the
exact term: whether it is Villamangalam or Vilvamangalam? If
the word is Vil or Villu, then it means a bow, but if the word
is Vilva, then it has reference to the tree so-called. 1In
common parlance, the name is uttered by the local Nampiitiris
as Villatigala which would show that the correct term is Vil(u)

plus Mangala®. That this is the correct term is also clear from
the Samskrit rendering of the same, Kodandamangala. Because

Villamangalam 1s a Malayali, we are inclined to accept the
Malayali tradition and practice in this matter and would, there-
fore, say that Villamangala is the correct name. This Illam is
located at Puttancira near Cranganore, in the area in which the
earliest Villamangala, according to tradition, had his activities
before he became a Svamiyar. Villamangalam being the name
of a Nampatiri family, the expression, Villamangalam Svamiyar
would mean the Svamiyar from the Villamangalam Ilam. 1If,
therefore, we speak of Villamangalam Svamiyars from a histori-
cal point of view, it would only mean that there were three
Syamiyars from the family of Villamangalam at different times;

1. The correct Malayalam term for bow is Vil or Villu.

A strict pronunciation would have the term as Villumangala,
which in the mouth of a foreigner could easily become Vilva-

e ~ mangala.
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and so far as this view is concerned, there is nothing improbable
in such an assumption. It may here be noticed that it is the
usual practice among Namputiris to refer to one another by
the name of their family rather than by their name, and this is
true irrespective of the position which the individual might
occupy in the social and religious life of Kerala. Hence we
may relevently conclude that Villamangalam Svamiyar must be
taken as a popular designation, and it means only the Svamiyar
from the Nampttiri I/lam of Villamangalam® .

This explanation would make it clear that Villamangala
is neither the name of the individual nor is it a title. It is only
the name of a house. This, then raises another question : what
is the name of the individual who is popularly known as FVilla-
mangalam Svamiyar? Sarngadhara in his Paddhati quotes from
Srikysnakarpamyta and acknowledges his indebtedness by saying
iti vilvamangalam’sricarananam?. This, than, forms at least one
categoric reference which gives the name of one Villamangalam
Svamiyar. Since Villamangalam is the name of a Malayali Illam
and since this is not found mentioned in the Karyamytam
itself, we have necessarily to conclude that Sirpngadhara conn-
ected Liladuka with Villamangala purely on the basis of a
tradition which migrated from Kerala to distant parts of India
and which, in its migration, introduced one change in the name,
the change of villu into vilva. The tradition that Srikrsnalila-
suka is a Villamangala is strong with us even today; and this is
supported by literary evidence as well. Thus in the Sricihna-
kavya, or Gopikbhiseka, as it is otherwise called, as recorded by
its commentator Durgaprasadayati, in the Stotraratnasahodara
and in the Purusakara, the author’s name is mentioned as
Srikyspalila’suka. These literary references, side by side with
the tradition and the statement of Sarngadhara, make it out
more than a plausible suggestion that Villamangala is Srikysna-

1. This explanation would obviate the difficulty experien-
ced by Mahakavi U. S. P. Iyer as set forth in his article: vide
Quarterly Journal of the Keralasahityaparisad, Vol. VI, No. 2 p.
171.

2. Vide the paper cited in note 1 p. 70 ante : vide page _
338 itivilvamangala’sricaranamam. RN
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lilasuka. And this view must stand till better and more trust-
worthy evidence is forthcoming.

It will be clear from the preceding that one of the Filla-
mangalam Svamiyars was a Srikrsnalilasuka, and, the question,
therefore, arises which Svamiyar was Liladuka. Available
evidences suggest that the author of the Karpamyta was a Sri-
krsnaliaduka. Since the Purusakara has to be ascribed to the
second Villamangalam, and since that is mentioned to be the
work of Krsnalilauka, it has to be presumed that the second
Villvamangala was also a Krsnalilaguka. So far as the third
Svami yay is concerned, we are yet in the dark as to what his
name was. It may relevently be assumed that the third Svami-
yar also was given this title by a pious progeny: if it may not
be a name, then it would be a courtesy title, for the reason he
was as great a poet and devotee as his predecessors. And, so
far as we know, all* these three Svamiyars must have been the
heads of the Natuvil Matham at Trichur:

Villamangalam, we may therefore say, was the name of the
family of the original Srikrsnaliladuka. It was evidently a very
religious family which produced, as we have seen, at least three
distinguished bhaktas who rose up to the headship of the
Natuvil Magham at Trichur The literary fame of the first
descended upon his successors of a later day, because they were
also equally brilliant bhaktas and scholars and poets; and this
probably accounts for the historical confusion, so far -as
Lilasuka traditions are concerned.

If now we turn from traditions to literature, we find
Krsnalilasuka, or more simply Lilasuka, figuring as the author
of certain works. Among them the more important are the
following: Srikysnakariamyta, Purusakara', Sricihnakavya, or
Gopikabhiseka,  Stotraratnasahodara, Daksinamgrtistava etc.
Now of these, the first is an original hymn of praise, the second
a grammatical treatise, the third a Kavya in Prakrit and the
last two a callection of hymns- The last of these is definitely
a hymn of praise in honour of Siva, and we have a statement

| ;ijrfr %

Vide the paper mentioned in note 2 p. 75.
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in the Karnamyta itself that Lilasuka was originally a Saivite*.
In view of the fact that we have postulated three Villamangalas
on the basis primarily on tradition which is not, however, un-
supported by literary evidence the question arises: whether the
works mentioned above are all the works of one Villamangala
or of different Villamangalas? In other words, we have now
to discuss which Villamangala wrote which work.

To the earliest of Villamangalas? we ascribe the famous
Karngmyta. The earliest exponent of Vaisnavism in Kerala,
we believe, is Kuladekhara, the author of the Mukundamala,
whom we identify with the founder of the Vaisn avite shrine at
Trikulaéekharapuram in the suburb of Cranganore, or Maho-
dayapuram as it was then called, and assign him to the close of
the seventh century 2. This, as we have elsewhere noticed,
is not inconsistent with the history of Vaisnavism in Kerala and
in South India. When, however we compare the Vaisnavism

1. Compare verse 24 of chapter II of the Karnamrta
daivah vayam na khalu tatra viciraniyam
paficaksarijapapara nitaram tathapi |
ceto madiyamatasikusumavabhasam
smerananam smarati gopavadhikisoram. ||

2. We are not unmindful of the tradition which connects
Vilvqman}_éfaz'a_ with Bengal; we are, however, not in full
possession of the details of this tradition and the implications,
arising out of this, from mutual literary references and,
therefore, refrain from offering any remarks on that subject.,
If it may be proved that author of the Karzgmytam is a Bengali, -
unconnected with Villamangala, then the Bengali tradition
must be allowed to stand; but then it becomes difficult to
explain the reference made by Sarngadhara. If, onother
hand, it is proved that Liladuka is a Villamangala: then it will
certainly become difficult to connect him with Bengal, unless
it is presumed that this family migrated into Kerala during the
time of the great Sri Samkara and his disciples, particularly
Sureévaracarya; and such a migration is not difficult to assume,
because even SureSvararcarya himself is said to be a migrant.

3. Vide Introduction to the writer’s edition of the
Mukundamgala, Annamalai University Samskrit Series No I.
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elaborated by Kulasekhara * and that by Villamangala, there
is essential difference between the two. For the former is an
adherent of the Ngrayaniya type of Bhigavatism, while the
latter revels in the Rgdhakysna type. This would suggest that
Lilasuka must have lived after Kulasekhara, so asto give the
necessary time interval to allow the various branches of
Vaispavism to merge completely in the cult of Srikysna of
Brindavana. When we are also told that Lilasuka was the
sisya of Padmapadacarya 2 , that he succeeded to the headship
of the Natuvil Matham, the patron diety of which is Sri Kysna,
and that the head of the Nasuvil Matham has from times im-
memorial been the Puspanjali Svamiyar of the temple at
Trivandrum 2, it is but legitimate to hold that the first
Villamangala Lilasuka may well be ascribed to the ninth
century- This identity is feasible in as much as it gives the
necessary interval of time for the development of the Kysna
cult in Kerala and for a pious progeny to invest the
Trivandrum shrine with a high antiquity. And be it noticed
that this date is not inconsistent with the criptogram of the
founding of the temple, abrahma, as we have interpreted it *.

To the same author, Villamangala the first, must be
ascribed the Prakrit poem, Sricihnakavya, as its commentator

1. Vide introduction to the writer’s edition of the
Mukundamala, Annamalai University Samskrit Series No. 1,
pages iii & iv.

2. Compare the statement of commentator Durgaprasa-
dayati:

sripadmapadamunivaryavineyavarga-
$ribhiisanam munirasau kavisarvabhaumah |

Mr. Parameswara Iyer does not accept this interpretation;

he would say that this has reference only to the si a =
This is far-fetched. : . 2 saiieade

3. Mr. Iyer does not accept the tradition of Lilzsuka's
founding the _Trlvandru_m. temple, but it is so strong that one
cannot reject it, unless it is definitely proved to be impossible.

4. -The cryptogram gbrahma gives 521 days after the
starting of the era which we believe is the Kolla Varsa. In
which case it will be 827 M. E. that is, nearly a decade after

' ‘the passing away of the revered sage Sri Samkara.
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would have it. Compare, for instance, the following extracts':

$rikrsnalilasukanamadheyam

natvamunim taccaranabjabhrngah

sricihnakavyasya padarthamatram

vaktum yate vistarabhih hitaya |

sripadmapadamunivaryavineyavarga-

Sribh@isanam munirasau kavisarvabhaumah |

. srikrsnartipaparamamrtapanasila-

scakre tadiyacaritam bahudha hitaya I
These extracts would have it that Srikrsnalilasuka was the
greatest among the disciples of Sripadmapadacarya, that he
was a great bhakta of Srikrsna and that he had written many
works in different forms on the life and doings of the Lord.
The reference to Padmapadacarya,* who is a direct disciple of
Sri Samkaracarya, would definitely show that this Lilasuka
must be put down to the ninth century. In view, therefore, of
what we have already said about the author of the ‘Kartamyta,
it would be seen that these two works have to be ascribed to
the same writer. To the same author, Villamangala the first,
must also be ascribed the two other hymns Stotraratnasahodara
and the Daksipamartistava®. With reference, however, to the
commentary Purusakara, this cannot be ascribed to the earliest
Villamangala, for this work quotes from a twelfth century
work. In view of this internal reference, it has to be assigned
to the second Villamangla, the contemporary of Talakkulatt
Bhattatiri. :

It may be noticed here that in some of the works here
ascribed to Villamangala the first there are references and
hymns of praise to Siva. This is not inconsistent with what
is found in the Karzgmyta itself: compare for instance the
extract:

—_—

1. Vide the Triennal Catalogue of the Govt. Or. Mss.
Library, Madras from 1922-23, to 1924-25 Vol. V Part I,
Samskrit A, page 6117,

2. Vide note 2 page 78. So far as we could see, the avail-
able evidence does not necessitate the giving up of the straight
forward interpretation, as Mr. Iyer wishes: vide the Quarterly
Jggr?gé of the Kerala Sahitya Parisad, Vol. VI, No. 2, pages
168-169. .

3. Vide Trivandrum Samskrit Series No. 1.
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daivha vayam na khalu tatra vicaranayam iti *

It may possibly be that by birth and family persuation Villa-
mangala was an ardent adherent of Siva; but when the Kysna
cult became popular in Kerala through the patronage of Kula-
dekhara = and the natural appeal that the cult always makes to
theistic minds, this must have become the favourite cult of the
elite. An interesting relic of this change is also found in the
life of Sri Samkara, if, indeed, our traditions regarding his birth
and death may be believed in. For, the venerable sage was
born through the blessings of the Lord enshrined at Trichur 2,

yet his last stotra was the Visnubhujangaprayita. If this may
be taken as an indication of the popularity of the Fisnu cult,
- then we might say that Vaispavism became the popularly accepted
cult of the mtellegentza even during the last days of Sri Samkara-
And quite in keeping with this, his followers also accepted the
new creed. But this, as we have already set forth elsewhere %,
did not produce any anti-Saivism. To the Malayalis all gods
are equally great; they are kathenotheistic in their religious
outlook and religious practice.

Coming now to the second set of Krsnas, we are inclined
to identify the poet Krsna, the author of the Bharatacarita and
Dhruvacarita, with the Guru of Narayanapandita, the author of
the Meya part of the M anameyodaya The poetic skill of the
former as evidenced by the poems * and the encomiums heaped
upon his Guru by Narayana © are not mutually inconsistent.
The absence of all titles with reference to the mention by
Narayana of his Guru and the author of the Bharatacarita indi-
cates, if at all it indicates anything, that Krsna was not a .
brahmin. He might probably be identified as a member of

Vide verse extracted in note 1, page 77.
Vide citation made in note 3, page 77.
Vide IHQ Vol. V No. 4, page 676 692.
Vide IHQ Vol IV No. 4, page 702-719.

5. Compare for instance the Bharatacarita which is |
published in the Trivandrum Samskrit Series.

6. Vide extract already cited in note 3 page 70.

BN
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the highly scholary family of Desamangalatt Wariyam the tradi-
tional Kulaguru of the royal family of Calicut; or he might be a
Pisharoti of the Aniyatt Pisharam, if the traditions of this family
may bebelieved. In any case, from the information now avail-
able, it will be seen that the Guru of Narayanapandita cannot be
identified with a Villamangala Svimiygr, because the former
was a non brahmin; for the same reason, the Guru of Ragha-
vnanda, the commentator of the Mukundamala must also be
different from the Guru of Narayanapandita. In view of the
fact that the date of Narayanapandita is fixed, it may be
assumed that his Guru, Krsna, may be assigned to the latter
half of the sixteenth century and the first half of the seven-
teenth century.

Coming now to the last of the Krsnas, variously called
Krsnananda, Krsnanandayati, Krsnanandayatindra, Krsnanan-
dasarasvati, he was a diciple of Vasudevendrasarasvati and of
Ramabhadrayatindra', This latter saint was himself the
disciple of the former and figures as the author of the Brahma-
pravanadipika, the Mahgvakyaratnivali, and the Sidhantas-
lokatraya. He had also another disciple, Sadasivabrahmendra,
the author of Pgficikarana. Vasudevendrasarasvati figures as
the author of Zatvabodha, and he had another Sisya, called
Svayamprakasendra. Krsnananda says that he was initiated
by Vasudevendrasarasvati and he must, therefore, be the same
Krsnananda whom Ranganathadiri refers to as his own Guru
in his Purusgrtharatngkara.  For, there he says that his Guru
was the Sisya of both Vasudevendrasarasvati and Rambhadra-
yatindra. From this it will be clear that Krsnanandasarasvati
was a great scholar, and his scholarship and his spiritual
position, as the head of the Natuvil Matham brought him many
Sisyas from far and near who looked up to him with great
reverence and respect. It may possibly be that this Krsnananda
also belonged to the Villamangala family, and in that case it is
but pertinent that heis treated with all the glory associated
with the first Svamiyar of the family.

If, then, we may identify the third Villamangala with
Krsnanandasarasvati, one question deserves to be answered: how

1. Vide introduction to the Mukundimala, pp.iv and v
already cited. : : - ,
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can the head of the Natuvil Matham be on terms of intimacy
with Prince Manaveda of calicut, as that royal family was
always on terms of enmity with ‘the king of Cochin, in the
centre of whose territory is situate the Natuvil Ma_tham? It
may possibly be that political jealosies were forgottenin the
midst of religious ecstacies, and in the matter of honouring
great religious leaders, personal animosities were forgotten.
It is worth while also to remember that the Natuvil Matham
had many temples under its control inthe area which then
formed partof the kingdom of the Zamorin and which are
now in South Malabar. These aspects apart, history tells us
that about this period the Mirtatavali branch of the Cochin
royal family and the Zamorin of Calicut were on terms of
friendship * '

We have in the preceding pages tried to unravel the Krsna
problem, in so far as it has a bearing on literature; and from
the line of argument advanced here, we may speak of three
Villamangala Svamiyars who were very eminent in religion.
They are:

1. Srikrsnalilasuka Villamangala Svamiyar I; founder of
the temple at Trivandrum and the author of Kysnakarnamytam
etc., the Disciple of Padmapadacarya and the Guru of Durga-
prasadayati; the second president of the Natuvil Matham; must
have lived in the ninth century.

2. Srikrspalilasuka Villamangala Svamiyar II: a great
" Bhaktaand scholar, the author of Purusakiram; the contem-
porary of Talakkulatt Bhattatiri; probably the president of the
Naguvil Matham; about the end of the twelfth century and the
first half of the thirteenth century.

3. Srikrsnalilasuka Villamaagala Svamiyar II: honoured
the contemporary of Manaveda of Calicut; possibly identical
with Krsnanandasarasvati; the seventeenth century.

4. Krsnanandasarasvati, the Guru of Raghavananda, the
author of the Sidhantasidhatijanam; possibly identical with
Villamangala 111, as mentioned before.

1. Vide the Cochin State Manual, pp. 88 and 89; also the
Record Granthavari.
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5. Krsnarya, the last of the Krsnas, we have noticed, is a
Warier or Pisharoti; the author of the Bharatacrita, possibly
also of the Dhruvacarita; the Guru of Narayanapandita; seven-
teenth century.

We may here notice one more Krsnananda, the author of
the Sarirakamimamsakasatrasangraha. This great divine lived
at Trichur at the time, when Cochin was ruled over by Rajaraja
and Ravi Varma; cf. the following extract:

Srirajarajaravivarmamahipatibhyam

rajanvati vasumati sakalapi tabhyam |
Now the name Rajaraja, asthe title or name of the kings of
Cochin does not occur after the fourteenth century, and so the
inference is that this king must have lived in the thirteenth
century or earlier. We are told that he had a gisya, called
Sivangal, who is reported to have disappeared in the forest for
final beatitude in the year 1317 A. D. There is nothing im-
possible in identifying this Krsnananda with Vilamangali-
svamiyar 11. :

We have in the above pages tried to introduce some order
into the confused Kysua problem. The conclusions we have
arrived at are purely tentative and have no pretence to finality.
Enough however, has been said to show that this is an inter-
esting problem in the history of Samskrit Literature in Kerala.
This is yet a virgin field; much has yet to be done, before one
can understands the full scope of the Kerala Contribution to
Samskrit Literature, and the culture that is briefly termed
Samskritic.

We wish to notice here one or two assumptions made by
earlier writers on the subject. Of these the most important
is the view advanced by Mahakavi Ullur S. Parameswara Iyer
that the author of the Karnimyta was the native of Conjee-
varam *. The reasons for this assumption have not been
fully given, and the view has already been controverted 2.

1. Vide Mr. Iyer’s article in the Sadguru on Agastya-
bhatta; Vol. 1L, pp, 479-481; he has in a subsequent paper
withdrawn this position. :

2. Vide citation in note 2, page 69 ante.
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With the evidence now at our disposal we have necessarily to
come to the conclusion that Villamangala was out and out a
Malayali. Mr. Govinda Warier in his interesting paper on
Villamangalam Svamiyar has said that Durgaprasadayati, the
commentator of the Sricihnakavya, was a Kashmirian *. This
author also is certainly a Malayali. The name of this writer,
before he became a Sanyasin, was Narayanapriya * and he
belonged to the Nampiitiri Illam, called Patti Tekketam in the
village called Agatiyar ,, near the modern Kunnamkulam.
He was a deep devotee of the goddessenshrined at Mukkola #

called Muktisthala in Samskrit. In writing his commentary,
he was helped by a Pisharoti friend of his, Krodamanna Rama
Pisharoti® , the earliest Pisharoti name we have so far met with
in the history of Samskrit literature. From the opening stanza
of his Advaitaprakasa we also understand that Durgaprasada
was the disciple of Govindasramayati® . If, therefore, Mr.
Warrier has his Durgaprasada in view, then he is evidently
wrong. From the opening verses of his commentary on the
Sricihnakavya, one is justified in assuming that the comment-
ator was also the disciple of Villamangala and that he became

1. Vide note 2, page 69 ante.
2. Compare the concluding verse of his Advaitapraksa:
govindasramakagurukah krtavanstavadesa etadalpa-

matih |
durgaprasadayatlh prlyantanarayanasca namnayam |

3. Compare the concluding portion of his commentary
on the Sricihnakavya:

vallyankitah purvapakarasobhldvxrupatopetatavarna esah |
pravakti yesam khalu namnadheyamagastyakagramabhu-

vam gatanam=
4. Compare: &

muktithalalayasivapadabhaktilesat—ityadi
5. Compare:
krodamanviditaramavaisnavah kévyadevaguruviprabhakti-

man |
asti hanta sahakaritam gatah svastaye jagata udyatasya me, |

It may be mentioned here that a Pisharam of this
name is still existing in that locality.

6. Compare the citation given in note 2 page 69 ante.
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a member of the family of Svgmiyar’s brother., The com-
mentator also must, therefore, be assigned to the ninth
century. ?

Subsequent to writing this article, we read with more than
passing interest an A. P. I. message published in the Hindu of
the 12th Janvary under the caption Works of Villamangala-
Three works found in Travancore. 1t must really be a matter
of gratification for all Samskritists to hear that more works of
the venerable seer have been unearthed. We do not, howevert
accept the view of the reporter that there is only one Villaman-
galam. The message only confirms our view that there are

1. Compare the opening verse:
prakrtagrathitamadbhutam ki yat-
tannibandhanamabandhanapradam |
tatkanistakulagohamadarat
tatra kificidabhivacmi bhaktitah |

Now the term kanistakulagoham is very interesting.
Here the word far going before must refer to Krsnalilisuka,
and the statement would mean that the commentator Durga-
prasadayati belonged to the Kula of his younger brother, We
believe that the phrase must be ku/ijah and not kulagah. If the
latter is the correct term, then it must mean that the commentator
was not by birth a member of the saint’s family, but must have
been adopted into it. And this adoption must have taken place
after Lilasuka became a sanygsin. But this seems to be far-
fetched; and one would say that the commentator was the son
of Lilasuka’s brother, and he also followed Lliaduka in
accepting sanygsa later. It may be noticed here that he was
also the disciple of Lilasuka, as could be seen from the follow-
ing extract :
srikrsnalilasukaanamadheyam
natva munim taccaranabjabhrigah |
The last phrase is generally used only by one who is a
direct disciple. = Compare for instance the reference by
Locanakara : bhattendurajacarapabjakrtadhivasah. Assuming,
then as we have to on the basis of this reference, that Durga-
prasadayati was the son of Lilasuka’s brother and that he was
also the disciple of the saint himself, the date of the comment-
ator becomes fixed: he must be an younger temporary of
Lilaguka, i. e. mut be put down to the ninth century.
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three Villamangalas. The famous Karpgmyta was the work of
the earliest Villamangala and so he cannot be assigned to the
thirteenth century. The title of Lilasuka was not Villvaman-
gala but Villamangala; heis popularly called Villangala, and
this is correctly rendered into Samskrit as Koda”damangala.

The report further states that Sri Caitanya visited Travancore
and took three copies of the Karpgmyta from there.  This

statement is as interesting as the implication arising from there
is curious. While we are not in a position to state anything
about the postulated visit of Caitanya to Travancore, we must
repudiate the suggestion of Villamangala’s connection with the
modern state of Travancore. For, every student of history
we mean Kerala History, knows that Travancore, in the sense
in which we now understand the term, was non-existent at the
time of Vilamangala, even if he be assumed to have lived in the
13th century, as the report would have it. That a Villaman,
gala founded the shrine at Trivandrum does not bring him into

any relationship with the modern state so-called, for this has
come into being only after the beginning of the 18th century.

Dealing with the cold facts of history, the reporter has -given
a poetic touch, when moved by a sense of patriotism, he con-
verts a notable Malayali into a Travancorean! This weakness
has appeared in a pronounced from in some of the articles

that appeared in the Hindu Supplement, issued in connection
with the birthday of His Highness the Maharaja of Travan-

core. - If we may follow the line of argument adopted there
and elsewhere, we could as well say that Kalidasa and Harsa
and Bhavabhiiti, in short all eminent Samskritists, are British
subjects. Britisher would no doubt laugh at such a statement.

Such implications, when countenanced by scholars of standing
and repute, really deserve to be condemned. ?

1. Since writing this article, my attention was drawn to
an article on subject by Ullur S. Parameswara Iyer, published
in the Traimasika of the Keralasahityaparisad. He accepts a
synthesis of the three Lilasukas and ascribes the synthesised
saint to the period between 1200 and 1300 A. D. This date
becomes quite fit so far as the second Lilasuka is concerned,
with of course a slight re-adjustment. The arguments he has
advanced do not necessitate a revision of the views here set

forth, for we are not prepared to discard traditions and twist the
evidence supplied by literary sources.




THE PRAVESAKA

(A Sixteenth century Sanskrit Grammer in verse)
BY
P. S. ANANTANARAYANA SASTRI,

Maharaja’s College, Ernakulam.

Versification in the field of Sanskrit Grammar was begun
by Vartikakara who gave a metrical form to many Vartikas.
Patafijali also, in his effusion of eloquence, has occasionally
written his expositions in verse form. Later on, the famous
grammarian Bhartrhari wrote his work on the philosophy of
grammar entitled Vakyapadiya exclusively in verses. Drawing
inspiration from these ancient writers, the author of Pravesaka
has produced a simple treatise, on Sanskrit Grammar in verse,
which is of immense practical value for the student and the
scholar alike.

The author of this treatise, Acyuta Pisharoti of Trikkan-
diyir, was the first Guru of that famous poet and grammarian
of Kzerala, Meppattir Narayana Bhattatirippad. As the date
of Bhattatirippad has been definitely known from his writings,
the determination of the date of the present author too does
not leave room for conjectures and uncertainties. Bhatta-
tirippad is said to have composed an obituary stanza on the
demise of his revered Guru, which runs as follows:—

hanta jyautisatantra paryavasita
tithyrksayoste katha

dharstyaikapravanasi vaidyasarane
nastosyalankara ha

he sabdagama; nirdayam vibudhata
lubdairnipidisyase

vidyatma svarasarpadadya bhavatam
adharabhiiracyutah |

The portion ‘vidyatma svarasarpat’ gives the date of the
demise in the traditional form of representing figures by letters.
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It is equivalent to 17,24,514 indicating the day since the com-
mencement of the Kali age. The author is said to have lived
a long life and seen his worthy pupil enjoying his well-merited
reputation, This date falls 33 years later from the date of the
completion of the Narayaniya which is believed to be 762
Malayalam Era.

This stanza besides embodying the date of the demise of
our author throws light upon his attainments in different
branches of learning. He was an astronomer, a physician and
a rthetorician of repute. These three departments of learning
are lamented for by Bhattatirippad as having sustained a severe
loss in the absence of his Guru, whereas the loss to grammar is
described as something of a future occurrence, the implication
being that grammar was safe as long as he was alive. One
Ravi Varma Raja of Vettattunad was the patron of this author,
whom the author eulogises in the following verse in the
Pravesaka:—

laksmya prakasdavisayam rafijayannijaya nijam
nityamudyan vijayate sukrtalambanar ravih

The author’s object in writing this treatise was to make
the subject easy for the less intelligent and industrious. It is
also probable that he wrote this for the benefit of those sections
who were not allowed access to Panini by orthodox opinion.
The advantage of versification in facilitating memorisation is
indisputable. The author has introduced several original
modifications in Prakriya (process of word formation) inde-
pendently of Panini, and these save alot of round-about
circuits for arriving at the desired form. Even the Samjfias of
Guna and Vrddhi have been dispensed with. The conven-
tions relating to the preponderance of later Sitras over the
eallier ones and the assumption of the non-existence of later
Sitras in some cases have not been adopted. Of course, there
might be imperfections, resulting from this non-adherence to
Panini, in some details. But a working knowledge of Sanskrit
Grammar absolutely necessary for writing and speaking good
Sanskrit correctly aimed at by the author does not suffer from
the absence of such technical conventions, which make the
subject difficult of comprehension without the help of a
teacher. Forone who has acquired the capacity to under-
stand simple Sanskrit, Pravesaka would serve the purpose of a
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_self-educator in grammar.  The author has made many devi-
ations and departures from Panini in the matter of Prakriya.
He seems to be fully alive to the fact stated by Bhartrhari, viz.

‘upayah $iksamapanam balanamupalalanah
asatye vartmani sthitva tatah satyam samihate |

The various ways of  derivation shown in grammar are
adopted as a means for teaching the correct form. They are
not real. It isjust like arriving at truth by false assumptions
which are not real. Hence he has independently analysed the
words into their component parts of the base and the termi-
nation and the like.

From the various portions of Pravedaka it is made clear
that the author was well-versed in Patafijalis Mahabhasya and
Kagikavrtti. In the definition of Nityastritva (the word being
exclusively feminine forthe purposes of grammar) he has
accepted the view taken by Kadika and not by Kaiyata, the
commentator on the Mahabhasya. In explaining the -rule of
yu and vu to be substituted by ana and aka respectively, he
makes use of the expression Nasika which is finally resorted to
by Patafijali. Pravedaka is full of such internal evidences in-
dicating the author’s acquaintance with Mahabhasya and
Kagika. .

The author’s analysis of the subject matter is very logical
thorough. After a few indispensable Sarmjiias and Paribhisas
he gives the rules of Sarhdhi wherefrom the forms of individual
words in sentences are correctly understood. Then comes the
classification of words into Subanta and Tinanta and their
forms in their differeat aspects are fully dealt with. The base
of a Tinanta can be a primitive or derivative root. According
to this order, primitive roots are fully treated and then the
derivative ones are taken up. There too the forms in the
Sarvadhatuka are given first place and those in the Ardhadha-
tuka are given the second. Then comes the meaning of case-
terminations, Karaka, which show the mutual relation of
words in sentences.  Samasa, blending of words involving the
dropping of case-terminations, is the next topic. The nominal
and the verbal derivatives are then dealt with in their logical
order. Towards the end some conventions of Panini are further
explained so as to enable the reader to have easier access to
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Panini. That a native scholar of so early a period had so
much analitical faculty and practical sense is simply admirable.
Pravedaka consists of nearly 600 stanzas, all in the
Anustup metre with the single exception of one in Arya.
Some old scholars of Kerala have written glosses in Malayalam
on this work. The illustrations of various usages in this are
combined with poetic beauty also. The following may be
taken as an instance.
Bhréayate vayurayam sabdayante valahakah |
Sukhayante grhesvadhya baspayante viyoginah
This shows the author’s taste for fine poetry.

One point of historical importance is suggested by the
examples given by the author in two contexts. In the Karaka-
prakarana we have ‘adhisete katarh bhatah’ ‘A bhata (a low-
caste man) lies upon a mat’. In the context of the verbal
derivatives, the following is seen ‘isadadhyamkara viprah
syurduradhyarmmkara bhatah.” ‘It is very easy to make
brahmins rich; but difficult to make bhatas rich’. The word
bhata used here stands in opposition to vibra. Whether this
is indicative of a particular use of the word that was prevalent
in Kerala or whether the word invariably conveyed the idea
of a fighter on the battle field has to be investigated, because
much has been built up by researchers in Malayalam on the
use of the word bhata by Kuiijan Namiyar,

A portion of the Pravesaka ending with Subanta has been
published in Malayalam script with a Malayalam Commentary.
The publication of old, unpublished and useful Sariskrit
manuscripts having received the benevolent attention-of the
government of H. H.  The Maharaja of Cochin, the Sanskrit
College Committee, Tripunitura, was authorised to take up
one or two works as a beginning in the enterprise. The first
choice of the Committee was most - deservedly given to the
Vedanta Paribhasha Sarhgraha by the late abdicated Maharaja
of Cochin, that prince among Sanskrit scholars. Praveseka
was taken up as the second and the honour of editing it with
a short commentary in Sanskrit was conferred upon the writer
of this article, who isalso a member of the above Committee.
The humble editor has striven his best to discharge the duty
entrusted to him. The book has been published recently.



A PRIMER OF MALAYALAM PHONOLOGY

BY

L. V. RAMASWAMI AIYAR M. A., B. L.

CHAPTER 1V
Sandhi

( continued )

D

Consonants and Consonants

Elaborate rules govern the changes arising from the
meeting of consonants and consonants in external sandhi in
literary Tamil. @ Some of these literary Tam. changes are
practically absent in Old Mal. texts, while others are found
embodied sometimes in accordance with a tradition that does
not appear to have struck root in Old Mal., since they ceased
to command even literary recognition towards the closing
stages of the Old Mal. period. A few, however, which were
shared by the literary and the colloquial dialects alike (both in
Tam. and in Mal.), have continued to exist.

On the other hand, a few new changes, not germinally
unrepresented in Middle Tam. colloquials, were popularised
in Mal.—It may be observed that in almost all respects in
which Mal. rules vary from literary Tam. ones, parrallels are

available in the colloquial inscriptional instances of Middle
Tam.

1. (i) -1+ k-, p-,c-:— The literary Tam. rule is that
the (alveolar) lateral becomes changed to an alveolar plosive
in all casal compounds; in comparisonal and qualitative com-
pounds (among non-casal ones); in sequences where the
Middle Tam. “conditional endings il and -al are involved (as



92 RESEARCH INSTITUTE BULLETIN

in vandat’® ceyvan) ; and optionally in sequences of subject and
predicate (as in kal kuridw beside kat kuridw) where the first
constituent is a monosyllabic word with a short radical vowel,

(ii) Middle Tam. colloquial instances like the following
already show the absence of these changes:—mel cellan'ind’a
[SII, I, p. 118], vadal panam [ib., I, p. 92], kengai karaiyil
karam basuvai [ib., I, p. 109].

(i) The earliest west cost inscriptions have illustrations
with and without this change of 1>t :—

n’at’padu [TAS, II, p. 173 ff.], but n’alpadw, and
n a]ppadu.l [ib., IV, p. 47], and n’at’kalam [ib., ITI, p. 13];
at ’cellom and -alccellum [ib. II, p. 173 ff.]; vayit’kkal [ib.];
arulicceygaiyal-k-koyiladigarigalay - [ib., II, p. 447 ;
kallinmel-k-katti [ib.] ; ceppuppattuattll p-pattaparidw [ib.,
II, p. 68].

(iv) Already in the inscriptional instances where the
change of 1>t’ does not occur, one notes the optional doubling
of the plosive following. This tendency became fixed in Mal.
in later stages; and wherever literary Tam. required the change
of 1to t’ in this context, Mal. characteristically “doubled’ the
plosive following without altering the character of the alveolar
lateral itself (except to devocalise it partially).

(v) Lil 3, 26, prescribes the change for Mal. and gives
instances like kat’kulam; but other instances like pal-k-kindi,
contained in the commentary on sutra 20 of this text, show
how the stitrakara merely followed tradition here.

1. Thet’ shown here is the original voiceless alveolar
stop arising in sandhi contexts like these, This sound later
came to be evaluated as a trill r (0°) with its point of articu-
lation on the palato-cacuminal region, when the sound was
short and intervocal or when it formed groups with p, k, ¢ —
Today when texts are read, these groups rp, rk, rc have,
generally speaking, a partially devocalised value for r.
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(vi) The Mss. and printed editions cf Old Mal. texts do
not show the change of I to t’.

2. (i) -n+ k-, p-, c-:— The Tam, literary rule pres-
cribes the assimilative change of n to the alveolar plosive t’ in
all casal compounds, in sequences with the “coaditional”
ending-in (as in varit’-ceyvan), and in the meeting of -n and
the fourth case affix-k.

(ii)) Already, colloquial Middle Tam. has illustrations
like ponkappu, pon kasur, without the change.

(iii) West cost inscriptions also have illustrations with
and without the change.

(iv) Lil. 3, 26, prescribes the literary Tam. change. The
commentary gives illustrations like pot’-kannadi, pot’-pa and
observes significantly enough that the tendency (already
present in Mal-) to avoid the change of n tot’ and to in-
troduce the change of nto 1 (asin polpd, pilpadw, mulcol-
which occur in US) is “not suited to the genius of the Mal.
language” (atra lakarachaya keralabhasayam natiyukta).

(v) Though Lil so imparatively Iays down the rule of
n>t’ in this context for Mal., illustrations embodying the
change are rare in Old Mal. texts: —

idat’kum [ RC ] ; ardharajyattit’kn [ Kautaliyam, p. 6].
Lil. may merely have respected tradition here also.

(vi) Reverence for tradition is evident also in the dis-
approval, by the commentary, of the Mal. change of nto lin °
polpii, mulcol, pilpaduw, etc., which is already found embodied
in US and other texts and which has been current for mun,
pin and pon in the literary dialect ever since.

(vil) When the final tip-contact alveolar masal meets
k-, p-, ¢c-, some instances show the assimilation of -n toa
homorganic nasal. *  Instances like engil [en + gil ],

1. Literary Tam. allows this change only for two types:-—
cattangot’t’an (cattan + kot’t’an) [TE, 351]; and optionally in
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puiijiri [ pun+ciri ], pufija [ pun 4+ cey ], at't’ingal®
[ at’t’-in-gal ] are literary, while others mumbe? [ mun +
b+ %], ombads [ onbado ], vamban [ vanban ], n’angd
[n’angs ], avamboyi [ avan poyi ] are colloquial.

3. -14-t- :—The literary Tam. rules are the following:-

(2) -1( of monosyllabic words with short vowels, like kal)
+ t-, involves in casal compounds a progressive assimilation of
the dental plosive to an alveolar plosive, and alsoa regressive
one in the change of the lateral 1 to an alveolar plosive ;

(b) in alvali (where the first constituents are monosyllabic
with short vowels), either the same changes as in the above are
produced, or the group of aydam?® and the alveolar plosive is

tengudam (ten + kudam) [ TE, 342]. The first type of cattan-
got’t’an envisage compounds where the relationship of father
and son is indicated by the first and the second constituents
respectively. There are many Old Mal. inscriptional instances
indicating the relationship of father and son or perhaps (in
some instances) uncle and nephew in Malabar (where the maru-
makkalttayam rule of succession prevails), and these com-
pounds embody the changes contemplated by the Tolkappiyam
rule : — n’arayanan’devan ( n’arayanan + devan )
[ TAS, 1II, p. 43 ], tevan’dupparamanian (tevan - tup-
paramanian), tevafijen'n’an (tevan+cen’'n’an) [ ib., III, p. 181];
tuppambattanaban (tuppan+pattanaban) [ ib., III, p. 183 ].

1. Ciraiyin-n-kilkkum [ TAS, IV, p. 79, 1. 61 ] shows how
the n of the colloquial is clubbed along with -n of the literary
compound.

2. The nb in in the Mal. colloquial anbads [cf. Brahm.,
p. 53] is due to “false restoration” prompted by back-analogy
operating on ambada (< aimbada) suggested by instances like
munbe > colloquial mumbe, or colloqulal ombada from
literary onbada.

3. I would (tentatively) represent the dydam with the
symbol h, because I think that it very probably embodied a
glottal fricative element before it came to have the voiced
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velar fricative value produced optionally, as in kal + tidw>
kat’t’idu or kahd’idwr; pal + tuli>pahd’uli; pal 4+ todai>
pahd’odai; al + tinai>ahd’inai.

(c) When the first constituents are monosyllabic words
with long vowels or when they are dissyllabic, then t’t’is
produced in casal compounds; but in those alvali instances in
which there was at all a change, the short alveolar plosive d’
appears (generally speaking) instead of t’t’ (the simplification
being due to accent-distribution), as in vel + tidw > vedidu.

which is uniformly given to it today when texts are read and
which it appears to have had from at least the period of the
commentary on Viracolivam and N’anniil, if the ‘head’ re-
ferred to by both these as the place of its production indicates—
as indeed it may—a generalised velar fricative value.

It is a well-known fact that the Sanskrit intervocal voiced
glottal fricative is adapted as a voiced velar fricative in Tam.
The uniform value of a voiced velar fricative attached to the
aydam perhaps from the time of Virac onwards (as suggested
above) leads me to think it that may have been evolved from
a glottal fricative element: :

In my view, there is nothing in the Tolkappiyam
stitras (relating to the aydam), which stands against this inter-
pretation of the history of this sound. Tol. states that the
sound appears after short radical vowels and in close associ-
ation with plosives following and that, while itis constant in
some words, it may optionally be replaced in some compounds
by another stop similar to the one following.

Tol. does not make it clear whether the aydam had a
mouth-fricative value or whether it also embodied a glottal
fricative element. The éxpression carn’dwr varin-alladur, used
in Tol. El., may very well be associated with either.

Leaving, however, this point open, one may say that for
the reasons mentioned above, a glottal fricative phonation
very probably preceded that of the uniform velar fricative
evaluation given to it today. :
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(ii) These literary rules are already absent in Middle
Tam. colloquial instances like kinat’t'il-t-tottikkw [SII, ITI,
p-7i

(iiiy Though the early west coast inscriptions have in-
stances embodying the changes, like n’at’t’ani [TAS, ITI, p. 16],
cen’n’ittalaiyit’t’iruvilakkinur [ ib., II, p. 176 ], -puraiyidattet’-
t’aruwr [ib., p. 198 ], pilaiyundagit’t’anigalai-k-konde [ib., II,
p. 80], n’at’t’ulam n’ey [ib., II, p. 195], there are many other
instances without the changes: — puraiyidattil-t-tirun’an’~
davanamum camaiccw [ TAS, III, p. 42], etc.

(iv) Lil, 3, 27 prescribes the literary Tamil change for
Mal., and gives instances like kat’t’alam [ kal + talam ] and
kot’t’en [kol+ten]; but ilustrations in the Old Mal. texts are
very few and rare:—

met’t’aram [ RC, 81 |
n’at't'una [ RC, 80 ]
n’at’t’avam [ KR, Bal., 123 ]

That Lil. followed merely a tradition here is also clear
from sitra 20 [ yaralebhyah kacatapanim dvitvam ] which
prescribes doubling of t after 1.

(v) On the other hand, the colloquial tendency to retain
I partly devocalised and to double the t following became the
regular rule in Malayalam. :

4. .n +t-:-(i) The Tam. literary rule prescribes the
production of t’t’ (involving forward and backward assimi-
lation) for casal compounds, while for alvali the change of t-
to an alveolar plosive d’ is laid down, as in pon-d’idur.

(i) The absence of these literary changes in colloquial
Middle Tam. is already reflected in inseriptional instances like
ten tisai [ SII, II1, p. 163 ]. .

(iii) West coast inseriptions only rarely show the changes
of literary Tamil:— pond’andappada [ TAS, II, p. 37 ], but
pon tandam [ ib., II, p. 174 ].
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(iv) Lil. 3, 27, lays down the Tamil literary rule of
n+t=tt’ for compounds like pot’t’amara [ pon-tamara ] and
pot’t’ar [ pon-+tar ] ; but illustrations are very rare indeed in
the texts. :

Instances like varunand’iéa [RC, 135]; ven'darkond’anayan
[RC, 73], magand’an [ Kautil., p.20 ], avand’an [ ib., p. 53 ]
beside avan tan [ ib. ] are Tamilisms.

(v) On the other hand, the Mal. use of 1for n, that has
already been noticed in connection with the meeting of n+k-,
p-, ¢-, was active; and instances like pol-t-tamara, pol-t-tar
became common in the texts.

(vi) -n meeting t is also assimilated to a “spread-blade”
n’ homorganic with t, in colloquial instances like tan’don’n’l,
avan’danns [ avan-+tanne ], man’dole® ‘skin of deer’ which in
the colloquial is indistinguishable from man’dole ‘bark of
mango tree.’

5. 1+ k-, p-,c-:— (i) The literary Tam. rule: the
cerebral lateral becomes a cerebral plosive t in casal com-
pounds, in qualitative and comparisonal compounds among
non-casal ones, and in the meeting of the feminine-denoting I
with the fourth case ending -k. ‘

(ii) But already Middle Tamil colloquials show lack of
this change, as in tingal kilamaiyum [ SII, I, p. 103 ], ulpada
[ib., I, p. 90 ]. » ‘

(ili) The Tamil literary changes are absent in Mal.,
except in a few rare old inscriptional instances like n’aduvalu-
mavargatku [ TAS, I, p. 41. |

(iv) Even Lil. which respects tradition so far as to pres-
cribe the Tam. literary changes in connection with some of the
previous types, expressly lays downin 3, 20, that in this context
1 daes not ' itself undergo any change but that the plosives
following are doubled wherever the change is embedied.

1. In the literary dialect the form is evaluated as mantolo
where n has its alveolar value, and t- (of tolo) is only partly
voiced, =
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6. n + k-, p-, c-:—(i) Thechange of n to t is prescribed
for casal compounds in literary Tamil-

(i) This is absent in Middle Tam. colloquials and in Mal.
Lil. expressly says [ 3, 13 ] that there is no change in Mal., the
commentary observing that instances like matkudam, matpanai
are Tamil and not Mal.

(iii) -n in the colloquials becomes changed to a homor-
ganic nasal in some instances like vengalam [ ven + kalam ],
mambana [ man + pana], pengutti [ pen kutti ], annal
‘brother’ [ an + kal ], vefijamaram [ ven 4 camaram ].

7. -1 4 t- :— The literary Tam. rules stand thus:—

(a) in connectian with monosyllabic words with short
vowels, casal compounds have tt, and the sequences of subject
and predicate have tt or hd ‘(muttidw or muhdidu).

(b) Casal compounds (with monosyllabic words having

long vowels, or with dissyllabic words, as first constituents)
have tt; but in alvali, either there is no change, or the long tt

appears shortened to an intervocal d (asin val 4+ tidw >
vadiduw).

(ii) Inseriptional instances like ayyanadigadiruvadi [TAS,
II, p. 67 ] ( <ayyanadigal + tiruvadi ), beside ayyanadigal
tiruvadi without the change [ ib., II, p.81 ], are rare and
tradition derived.

(i) Lil. [3,20] only refers to the doubling of the
plosives following in these contexts.

8. (i) -n+t-:— In casal compounds of literary
Tamil, tt is produced, while in non-casal contexts the dental
plosive is changed to a (voiced) cerebral.

- (i) Lil 3, 14, refers to the Tamil change of n + t=nd,
perhaps with a view to justifying traditional instances like
onder [ on + ter |, endida [en + disa ], tandar [ tan + tar ],
occurring in the texts composed before the period of Lil.
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(iif) Apart. from these tradition-derived instances, the
changeis not represented in Mal. external sandhi at all.

9, ¥y, 1, I +k-,p-, e, t-: (i) The literary rule of
Tamil is that in casal compounds and in qualitative and com-
parisonal compounds among non-casal ones, the plosives
following are doubled.

(ii) This ruleis preserved unaltered in Mal. Cf. L1il. 3, 20,
which gives illustrations like n’ir-k-koli, n’ar-p-pattu,
n’aykkutti, palkkinaru,

10. -m + k-, p-, ¢, t-,’y~, v- :— The Tamil rule is that
in casal compounds and some non-casal compounds (qualit-
ative and comparisonal), -m is elided and the plosives following
are doubled (as in mara-k-kombuw, vatt a-k-kal), while in other
alvali contexts, -m is assimilated as a varga nasal to the plosive
following.

(i) Colloquial Tamil and Mal. observe the same rules.
(iii)) Cf. Lil, 3, 17 (maraficerudw, etc.) and Lil. 3, 19
(vatt appalaga). :

1. -, -n+ n’-

(i) Itis necessary here to emphasize the phonemic
difference, existing in Mal. and Old Tam., between the n’
produced with a spreading of the terminal portion of the
tongue-blade on the upper teeth and the roots of the teeth (or
sometimes both on the upper teeth and gums), and n produced
by the contact (which may roughly be called ‘“‘point-contact”
in order to distinguish it from the “spread-contact’” mentioned
above) of some considerably reduced area of the tip or blade
of the tongue on the alveolar portion.
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The phonemic difference would be evident from the
following pairs of forms with different meanings.

an’n’ay ‘that dog’
Tamil : | -
annay

en’n’ilam ‘which field’

ennilam ‘my field”
en’n’al ‘if so’, ‘but’
Mal. : ; -
ennal ‘by me’

mun’n’al ‘three days’

L))

munnal ‘chief person’

It will be noted that long sounds are involved here,
In Old Tamil the ‘spread-blade’ n’ occurs initially, and in the
group n’d and finally in two old words porun’ verin, while the
‘point-contact’ n is met with finally, medially, and in the
group nd’ (but never initially). The groups n’d and nd’ have
in the course of the evolution of Mal., changed to n’n’; and
porun’, verin® have become obsolete even in the middle Tam.
stage; the other Tam. rules regardingthe occurrence of short
sounds hold good for Mal. also.

The fundamental difference between n’ and n in actual
phonation is the spreading of the end of the foreblade for the
former, and the mere contact of a very much reduced area of
the tongue-tip for the latter. Cf.the use of the expression
n’an’uni paran’dw by TE for n’, and of n’an’uni ot’t’a forn.
It is precisely this difference that also distinguishes the acoustic
appeal of the one from the other. The positions on the mouth-
roof are also different as pointed out above, but this is not
quite so fundamental as the manner of contact (though the
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respective positions possibly also to a certain extent facilitate
the production of the acoustic appeal of each phoneme); for
both sounds may be produced (though with some difficulty for
the Malayali) alike on the dental region and on the alveolar

region provided indeed the manner of contact is carefully
marked off.

The Mal. and Old Tam. stops corresponding to the
“spread-blade” dental nasal are tand d, while those answer-
ing to the “point contact” nasal are t’ and d’ *

" My use of the same diacritic slant-stroke for the nasal
of the former series and for the stops of the latter series does,
it is true, offend symmetry; but I may say that the use of
special symbols for these sounds is unavoidable because of the
non-existence of zhese sounds as phonemes in many IA langu-
ages and in Dravidian languages other than Mal., Old Tam.
and Toda. The acoustic appeal of the phoneme n in many IA
languages and in Dravidian speeches (other than Mal. and Old
Tam.) is that of a ““point-contact” sound (except as a subsidiary
member of this phoneme in n’l where n’ has a spread-blade
value). In these circumstances, I think it would be improper
and unscientific to fix for the symboln (when used in Mal.
and Old Tam. instances) a sound-value which would be in
conflict with the value obtaining for this symbol in other
Indian languages.— The only course open to one would be to
use special symbols for the unique phonemes of Mal. and Old
Tam.— I know that the use of the same diacritic slant-stroke
for sounds belonging to two different series is unhappy; but
till facilities are available in printing presses for the use of
other symbols, I shall have to be content with n’ for the
spread-blade nasal, and t’ d’ for the point-contact alveolar
stops. If facilities were available, I would use the following
scheme:— t, d, n’ for the ‘“spread-contact” series; and t. d
and n with bars printed below for the “point-contact”
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(ii) According to the literary Tam. rule both in
vet’t’'umai and in alvali, when the first constituents are mono-
syllabic words with short vowels, nn is produced (involving, in
the case of -1 4 n’-, a twofold assimilation whereby the lateral
-1 is converted to a nasal n and the dental n’ is changed to the
alveolar n; and in -n+n™ a single progressive assimilation of
n’ to n).

When the first constituents are monosyllabic words with
long vowels embodied, or dissyllabic words, then only a short
alveolar n (simplified from un on account of ““accent-distri-
~ bution”) is produced.

(i1) These changes are met with in some Mal. instances:-
Old Mal. n’anneri [KR, Ar,, 273]

i menilam [TAS, II, p. 173]
5 n’anali [ib.]

= onattinil [ib,]

25 munnokki, pinnokki [KG];

n’anirs [ n’al 4 n’ars ], pinnokkam [pin 4 n’ckkam], are
common in modern Mal. also.

(iii) Already, however, in Middle Tam. colloquials and
in Old Mal., the changes are absent in instances like il-n’nd’-
[ TAS, III, p. 58 |; in some, the -1or-n was merely elided

alveolar series: The use of a bar printed below the nasal n
would serve to make the symbol symmetrical with the symbols
for the other members of the same series. This n would (it
must be noted) be acoustically equivalent to the n of many
Indian speeches; yet, wherever the phonemic difference
characteristic of Mal. is not met with, n alone may be used for
the sound, as in many IA speeches, in Kann. and in Telugu.
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and n’- was retained, as in n’an’ali [TAS, V, p. 6- 10th ¢/],
men’okkina maramum [ ib., VI, p. 143 ], (beside men’okkina
with literary Tam. sandhi). In modern Mal., n’an’ali, padin”ale
are heard with n’ owing to the influence of the forms n’ali and
n’ale.

(iv) There is regressive assimilation in modern collo-
quial Mal. unpan’n’eratte [ unnan 4 n’eratto | raman’n’ayara,
onattun’n’al [ onpattin-n’al ].

12. -l,-n 4 n’-:— In literary Tam., bothin vettumai
and in alvali nn is the resultant when the first constituents are
monosyllabic with short vowels, while nn appears shortened
as n when the first constituents are monosyllabic with long
vowels, or are dissyllabic.

(i) In Mal., these rules are not of general application.
Apart from instances like the following (of which some are
exclusively Old Mal., while others have been handed down to
modern times), the sandhi rules of literary Tam. do not
operate.

Exclusively Old Mal. are unnilam (vl 4 n’ilam) [TAS, I,
p. 553]; n’inal (n’il + n’al) [RC, 28]; n’ifayane (n’il4-n’ayane
[RC, 175 ]; avanila (aval+n’ila; [ Lil, 3, 21 comm ]; n’anjf
(n’al+n’al) [Bhg, 7, 8]; unnakkw, untadi, onnudalar [ KR,
Bal 7 L

“ Crystalised ” compounds preserved down till today
are eNna el+n’ey), venna (vel-+n'ey), veifire, enniira (en+4
 n’are,) ennali (en+n’ali), kannirs, kannovs, tannirppandal
panile (pan + n als).

13. I, -l + m-:—(@) land [ are respectively changed to
-n and -n according to the literary Tam. rule.

(i) This change also is found embodied in a few in-
stances, some of which are exclusively Old Mal., like vanmiki
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[ RC, 9 ], n’anmukhan [KR, Ar, 266], menmoliyal [RC, 21],
poduvatmar [ TAS, II, p. 172 ff. ] beside poduvatmar [ ib. ]
tonmel [ RC, 38 | rajakkanmar [ Diit. ], unmoham etc.

- (i) Modern Mal. preserves some old instances like
n’anma, menma, ubma, verma.

14, -m+n’-:— (i) In Tam. literary sandhi, -m is elided
in vet’t’'umai and in alvali, except after monosyllabic words
with short vowels, in which case there is regressive assimilation
of -mto n’.

: (i) In Old Mal. this elision is only rarely represented,

in instances like iranda-n’al [TAS, II, p. 173], while the usual
practice is to assimilate m ton’ so as to produce n’n’, as in
instances like tudannun’n’al.

(i) The Mal. practice is already foreshadowed in
Middle Tam. colloquial instances like véqdun’n’ivan‘dattukkm
ESIE I p 121 L

(iv) Lil, 3, 18, [nenah] has the illustration
maran’n’and’'w in the commentary; apparently, the Mal.
practice is envisaged here.

15. -m4m-:— In Tam. literary sandhi, -m is elided,
generally speaking.

In Mal,, this elision is very rare. Bhg has a rare
n'iraminnum [ 4, 18] '

16. 14+n’-:— (i) OIld Tam. shows no change in this
context; but Middle Tam. showed the production of nin in-
stances like vanal, common in Middle Tam., texts; cf, also
kinokkiya [ SII, III, p. 59 ] '

The change is adverted to in Vi racoliyam in Sandhi, 18.
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(ii) Old Mal. had kinokkina kinarum [TAS, VI, p. 143],
vanal [ RC,etc.] and panilam [ Lil, 3,21 ]; and Lil
expressly refers to the change in 3, 21, comm; Mal. colloquial
enikk-< elunilkk-, also shows the change.

(iii) This change was permanently incorporateli in
Mal. internal sandhi in the past stems of verb-bases with
final -] (see below).
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Internal Sandhi

1. Glide-developed sounds y and v in inflexional
positions, as in Tamil :— vali-y-il, pi-v-in-al, etc.

2. Doubling of -k, the fourth case ending, in instances
like ti-k’k’s, padik’k’s, malai-k’k’s, mel-kka, adalkks, ar-kka-

Doubling of -k of the postposition kal in instances like
ti-k’-k’al, padik’k’al, vadilkkal, etc.

25 DouBling of I, [, n, n, y of monosyllabic bases with
short vowels before vowels following, in inflexional and con-
Jjugational positions.

Doubling of -m of n’am in n’amme, n’ammal, n’ammude,
but not in n’amakks or n’amukks. -

4. 14+t = t't’:— (i) kot't'am, vet’t’i.
(i1) Causative bases agat’t’-, etc.
(iif) Past stems et’t’-, vit’t’-, etc.
5. 1+t(d) = nd’ > n’n’:— (i) an’n’s, in’n’s.

(i) Past participles in’n’i, en’n’i; and
past stems cen’n’, kon’n’-, etc.

6. |+t <= tt:— (i) Paststems like kett-, katt-,
vett-, etc.

(i) Causative bases urutt-, puratt-,
ete-

7. 1+t (d) = nd (i) unds, third person non-rational
sing. form of the kurippuvinai
base ul. :

(i) Past stems: like vind-, kond’-,
pund-, (of pil-).
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8 n+4t=1tt:— () tit't’a, mut’t’am, pit't’e.
(ii) Causative base: tit’t’-
9. n+t({d) = nd >n'n’:— en’n’-, tin’n’-
10. -n+d [of ude] > nd’:— marattind’e, end’e, etc.
This -n-d’e is symbolically represented (i) in old

vatte]utts inscriptions as ™0° o [ TAS, VII, p- 142 | ;

(i) as M®e00 in a 16th century ms- (of a Mal. translation
of Kural) ;

(iii) as ®Moo in the 18th century Samksepavedartham;
and (iv) as @m0 [ with one ©°- symbol ] today.
1I. n+t(d) =nd— (i) tind.
(ii) Past stems kand., und-

(of un-)
12. y,r, 1,1+ k-, :— paykk- etc.
13. 14 n’n’ =00 > n:— Past stems like vann-, vinn.

amifnn-, uminn-, Kenn-
14.* d 4t =1t :— (is Noun-bases like at’t’am,
: - kut’t’am, et’t’am-
(ii) Verb-base like vat't’.
(iii) Causatival bases like at't’-, :
mat’t’-.
(iv) Past stems like pet’t’-, uti=,
at't’-,
15. nd’ + t-t't’ :— Inflexional ending in kat’t’uvaniyam.
[ Lil, 3, 29 ], kat’t’ukidakkal, beside
kan’n's, < kand’a.

1. The internal sandhi changes in 15 to 20 are represented
here as involving the sandhi action of the element -t~ In my
view, the action of a morpheme t has to be regarded as
primarily initiating the changes, though it is possible that in
some types the change was analogically introduced.
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16.

14

- 18.

19.
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g+t=kki— (i)

(ii)
(iii)
ng+t=kk —()

(i1)
(ii)

mb+t=pp;—(i)
d+t=tti— (i)
(i)
(i)

(iv)

20. .n-l—v (or b):—(1)

21

(i)
(iif)

Past stems like pukk-, takk-(a),
mik’k’-(a).

Transitivo-causatival akk-, pokk-,
Noun-bases like akkam, pokka.

Inflexional ending in kurakkupada
[ RC].

Noun-bases like irakkam, pokkam;

Transitivo-causatival bases irakk-
pokk-, n’ikk-

Inflexional ending in irippelugs
[ RC, 190 ], ceppeda, veppan’tol.

Inflexional in ittind’e, etc. and in
katt-an,a etc.

Noun-bases like attam, n’ottam
L Bol)

Transitivo-causatival bases like att-,
oft-, katt-

Past stems like n-att-, katt-, patt-
(or pett-)

tinman
tinmin

tinmom

n4v(orb)=am:— (i) unman

(1) unmin

(iii) unmom

1. ‘timmam [ K. Bhag.,, p. 42 ] shows the “vulgar’’
colloquial assimilation of n to m. kun’n’ummel (< kun’n’inmél)

[ TAS, V,p. 52 ] is common in tne colloquials ef even the
educated classes.
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Mr. Sesha Iyer walks boldly where Prof. Nilakanta Sastri
fears to tread. In his monumental work on the Colas, Prof.
Sastri successfully resisted the temptation of “finding a con-
tinuous story out of the discontinuous material ' provided
by the Sangam literature. ~Mr. Sesha Iyer, on the other hand,
gives us a complete chronological list of the Ceras of the
Sangam period from Udiyan-Ceral (c. 17. A. C.) to Kanaikkal
Irumporai (c. 286—306 A. C.) along with the names of the
contemporary Colas and Pandyas. This list is based solely on
the three Sangam works: ‘Purananiru’, ‘Patirruppattu’ and
‘Silappadikaram.” If his conclusions are correct, the book
undoubtedly marks a great achievement in South Indian
history.

But the author’s conclusions are as hasty as his premises
are shaky. He still adheres to his view expressed in 1917 that
“Silappadikaram belongs to the 2nd century A. C., and as he
hints* that Pro. Sastri holds this opinion it may be interesting
to quote the professor himself :—

“The period covered by the extant literature of the
Sangam is unfortunately not easy to determine with any
measure of exactness.— The longer epics, the Silappadikaram
and the ‘Manimekalai,” by common consent, are taken to belong
to the closing stages of the Sangam age. * (c.400 A. C)) Itis
not clear how far the incidents mentioned jin the epics may be
treated as historical and not simply meant to furnish a familiar
background to a romantic story.” #

* «The Caras of the Sangam period” by K. G. Sesha Iyer.
(1) ‘The Colas’ Vol. I, p. 5
(2) ‘The Ceras of the Sangam period’—p. 111.
(3) The ‘Colas’ Vol. 1, p. 4.
(4) Ibid. p. 55 (note).
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The author admits that his postulated chronology lands
him in considerable difficulties.  Senkuttuvan for instance, if
he were the son of Imayavaramban, must have been a conten-
arian while still actively engaged in warfare. MTr. Iyer there-
fore concludes that the text implies ‘decendant” by the word
<son’. But his successor, Adu-Ko tpattucceralatan who fasted
unto death at Vennj js also described in “Patirruppattu’ as the
son of Tmayavaramban ; and no explanation is attempted for
this incongruity.

The author claims it as a ‘fact of history’ that there were
two lines of Ceras ruling simultaneously at Vafici and Tondi,
though he finds “no warrant for the * suggested disintegration
of the Cera: Kingdom™ into three dynasties as suggested by
Pandit > Raghava Ayyangar, the third one ruling at Mantai.
What exactly he implies by the term ‘fact of history’ 1s not
explained.

The chapter on the “Political, Social, and Religious back-
ground” is readable, but comes as an anticlimax after the
masterful handling of the subject by Prof. Sastri.® The author
is ““quite certain that succession among Sangam Cégras was not
regulated by Marumakkattiyam law,” and he even dogmatises
“when and in what circumstances ‘Marumakkattayam’ law of
inheritance came to be followed in Malabar need not now be
investigated.” On the other hand I would suggest that a broad
comparative study of the social organisations of the different
communities and tribes of the Orient atthe beginning of the
Christian Era, can alone emable us teo see through the con-
flicting mature of the evidence presented by the Sangam
literature.. Even a casual perusal of the treatises on ‘Social
Anthropology’ by Lowie, Rivers, or Malinowsky would show
that the ‘Matriarchate’ was one of the earliest forms-according
to Lowie, the earliest form—of social organisation. Matrilineal
and patrilineal communities or clans, with exogamous or endo-

(1) ‘The Ceras,’ p. 49,
(2) Ceran Sen Kuttuvan by Raghava Ayyangar,

(3) ‘The Colas’—Ch. 1V, “Government and social life
_in the Sangam age-”
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gamous marital relationships, have been known to exist side by
side in perfect amity. The unobtrusive transition from one
type to the other, of individual families, or even of groups,
has been recorded. Tamil Ksatrias and Sidras are known
definitely to have emigrated into Malabar and gradually
accepted the dress, outlook, and matrilineal law of inheritance
of that country. Both systems exist among the ‘Ezhavas’ and
Moslems of Malabar, and may serve as yet another illustration
of such permeation. That the Colas and Pandyas were patrilinea]
during the Sangam epoch, does not therefore necessarily lead
to the conclusion that the Ceras followed suit. In any case,
we do know that even among the Colas and Pandyas, the law
of primogeniture was frequently set aside:

Further, the Sangam treatises themselves are by no means
explicit on this issue.  The author finds it “difficult to believe
that the ancestors of their race whom Imayavaramban and Ilam-
Ceral-Trumporai are urged to ! rival---were not their paternal
fore-fathers”. This difficulty can easily to removed by con-
sulting a reliable dictionary for the word ancestor. He is forced
to admit that Mr. M. Srinivasa Iyengar and Prof- Somasundara-
Bharati (Annamalai University) hold views opposed to his.
Prof. Venkiteswara dclivered a series of University Lectures
at Madras last year in which he asserted that itis clear from
the Sangam literature that the Ceras were matrilineal. Under
such circumstances it is unfair of the author tohave stated that
his opponents’ ““assumptions fell flat on the Tamil world”.

The two lengthy chapters on ‘Vafici-Mitar® and ‘The Date
of the Sangam Epoch’ may well have been omitted. These
topics have been discussed threadbare long ago; and a regurgit-
ation of all the old arguments, is, to say the least, nostalgic in
its reactions upon the reader.

Two of the prominent inaccuracies deserve deletion. The
author states (p. 94), “We may also note the evidence of

(1) Patirruppattu 14 and 85.
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Tirupiinatura, the town situated on the holy Piarnpa river,
Tiruptipatura is the residence of the Maharajas of Cochin”.
The latter part is true, but the Pirpa or Alwaye river is many
many miles away. In page 142 he dogmatises that the
“Architecture of the buildings in the Malabar coast reproduces
the distinctive features of the architecture of the Mongolian

countries, particularly in its temples”. This is essentially
wrong.

After a very careful study of the book I am led regretfully
to conclude that the author’s statement in' the preface, that
““as yet no intelligible account of the ancient Cera kingdom
based on reliable sources has been attempted’, remains true in
spite of the publication of his book. Ever since Indian
" scholars have attempted to write the history of the Cera
or Kerala, there have been the ‘Tamil’ and the
‘Malayalam’ schools of thought. This linguistic division was
understandable, but of late there have been regrettable signs
of a territorial cleavage, based on political, rather than on
academic differences of opinion. I will give a few instances
and leave the reader to draw his own conclusions. The author
generalises in his introduction that “Tradition is really human
testimony, ...in the absence of trustworthy first-hand evidence,
tradition may and ought to be accepted as the ground-work
of history.”” Yet when it comes to the traditions embodied in
the “Keralolpatti” they become a ‘legendary mess’, a fanciful
list’ a farrago of legendary nonsense’.  “All that has been
claimed for the work,” the author continues, “is that it may
supply materials  to fill up the gap from the 4th to the 9th
century A. C,” and concludes, “Keralolpatti cannot, therefore,
be of any use for our purpose.”” Conceding the concluding
remark, I would suggest that the diggression on ‘Keralolpatti
was irrelevant, except to cast aspersions on the unnamed indi-

vidual who made the ‘claim’ in the S.R.V.R. Institute
Bulletin. (Vol II).

Senkuttuvan is said to have given audience to a
«“Sakkiyan of Paravir, a town in North Travancore” -(the italics
are mine). Apparently Travancore was well known in the
Sangam age just as, according to the author, “The Cera
Kingdom still flourishes like the pay tree”! (p. 156)- On
another occasion, the author holds that ‘ripe old age’ among
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monarchs is ‘“certainly not unknown™, and continues, “In
recent history we may instance William I, King of Prussia, the
Ex-German Emperotr William II, Queen Victoria’—and other
European monarchs. He need only have stepped across the
Travancore frontier to cite an illustrious living example.

I confess that Mr. Iyer by no means stands alone in this
attitude. Kaladi, the birth-place of S’ankaracharya; Mamala,
of Govinda Marar, the famous contemporary of Thyagaraja,
and many other places as well have been described in Journa-
listic articles as °till recently belonging to Cochin State”,
Such sectarianism, however, is unwanted among serious
students of Kerafa History., |

NO1IE:-- After this article had gone to the press, the sad news arrived that Mr.
Sesha Iyer was no more, He was undoubtedly a most eminent scholar and
had made valuable contributions to the archeology of ancient Kerala. A man
of strong convictions, he was ever ready to fight doggedly for his theories,
It was therefore felt that to withdraw this article, now that his virile pen
has ceased to write, would be an act of dis-courtesy to the trojan spirit of this
distinguished scholar,

| 44
22




A LIST OF THE RULERS OF COCHIN
: By

T. K. KrisuNA MENON

1. Bhaskara Ravi Varma, A. D. 700.

2. Viraraghava Chakravarthi, A. D. 744.
3. Sthanu Ravi, A. D. 824.
4

Goda Ravi Varma, A. D. 912 (reigned for 20 years.)

(On these four more light has to be thrown by further
research.) =

(From five downwards, the date against each indicates
that of his or her demise).

5. Rama Varma, 658 M. E./1510 A. D.

= 6, Rama Varma, 712/1537.

(Of 5 and 6, a Chambu speaks in eulogistic terms of their
prowess and learning. The Chronicles state that 6 was also
called Unni Raman Koil. Dr. Day says that he ruled for 37
years.)

7. 'Vira Kerala Varma, 736/1561.
(The Champu speaks of his fame. He was killed by a spy
of Vatakkankoor).

8. Goda Varma, 740/1565

(The next Raja Ravi Varma, it seems, only ruled for 14
days. He died in the battle at Puthiya Kavu.)

9. Rama Varma, 776/1601

(He was known as the Raja who went to Kasi. In those
days a pilgrimage to Benares meant untold difficulties. The
Raja died on the way, while Goda Varma who had gone with
him died at Ramesvaram.)

10. Vira Kerala Varma, 790/1615.
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11. Ravi Varma, 800/1624 Sept. (Trippoonithura.)
12. Vira Kerala Varma, 810 Mith/1635 July.
13. Goda Varma, 820 Mak./1646 Feb.

From 1 to 13, all the Rajas belonged to the Elaya
Thavazhi. No. 13, Goda Varma, adopted from Palluviruthi,
Chaliar, Miatha Thavazhi and Muringir (called Muringir and
Matattinkal) branches. The last got itself incorporated with
the Efaya Thavazhi; that is how the Ruling family got the name
of Matavarhsam.)

14. (A Raja from Elaya Thavazhi) 821 Mith./1646 Jan,
(Trippunithurah).
15. Virarayira Varma, (Palluviruthi) 825 Mak./1650 Jan.

16. Rama Varma, (Chalar or Chazhur) 831 Edavam./
1656 June. (Trichur).

17. Riani Gangadhara Maha Laksmi, (Elaya Thavazhi)
833/1658.  (She adopted four young princes from Vellat
swarupam.)

18. Rama Varma, (Vellat) 837/1662.

(He and his two immediate anandaravans were killed in
the battle of Mattafichery.) :

19. Goda Varma, (Vellat) 838/1663 :

(Through the help of the Dutch, the next Raja of ‘Mﬁtha
Thavazhi got Goda Varma removed, and gamed the gadi.)

20. Vira Kerala Varma. (Mitha Thavazhi) 862/1687.

(The Portuguese assisted the Chazhar branch. So, h.e
went to Colombo to seek the support of the Dutch. On his
way back, he demised.) _

21. Rama Varma, (Chazhir) 868/1697.

22. Ravi Varma, (Chazhir) 873/1698.

(Hedied at Thiruvalla, where he had gone to supervise
_the temple affairs.)

23. Ravi Varma, 897/1722. (Trichur).




116 RESEARCH INSTITUTE BULLETIN

24. Ravi Varma. 906/1731 (Irinjalakuda). The State
Manual refers to him as Rama Varma.)

25. Rama Varma, 921 Dhanu/1746 Jan. (Kurikat)

(Only from here the State Calender list contains the
names).

26. Vira Kerala Varma, 925 Dh./1750 Jan- (Irinjalakuda)
27. Rama Varma, 935 Kan/1760 Aug. (Cochin)

28. Vira Kerala Varma, 951 Kanni/l775 Nov. (Trippi-
nitturah)

(He entered into a Treaty with Travancore for the last time
‘in 1761. The State Manual refers to him as Rama Varma.)

29 Rama Varma, 965 Kar./1790 Aug. (Trippiinitturah)

30. Rama Varma, 981 Kanni/1805 Sept. (Trichur)

(Known as Saktan Thampuran. He entered into the
first Treaty with the English on 1 Jan. 1791.)

31. Rama Varma, 984/1809 (Vellarapilly).

32. Vira Kerala Varma. 1003 Kan./1825 (Trippanitturah)
33. Rama Varma, 1013 Thulam/1837 Nov. (do)

34. Rama Varma, 1019 Ed/1844 (Irinjalakuda)
35, Rama Varma, 1026 Mith./1851 July  (Trichur)

36. Vira Kerala Varma, 1028 Kan./1853 Feb. (Kasi)

37- Rama Varma, 1039 Mak./1864 Trippinithurah).

38. Sir Sri Rama Varma, 1063/1888 (do)

39. Sir Sri Veera Kerala. Varma 1004 Chingam./1895 (do)

40. Sir Sri Rama Varma, 1107 Mak. (Trichur) (Abdicated
in 1090).
~ 41. Sir Sri Rama Varma, 1107 Meenam (Madras).

In the recently published issue of the All-Kerala Sahitya
Parishat Journal No. 4 of Vol. VI), Mr. K. N. Pisharoti refers

to certain Rulers of Cochin who were scholars and poets besides
being patrons of literary men. Of the dates of some, he does not
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say how he came by them. I shall glance at his paper so as to
assist future workers in this field: First he refers to Rama
Varma who ruled from 740 to 776 M. E. It was he who got
Thiru Kural rendered into Malayalam- He composed Rasa-
Krida, a manipravala-kivya. He was a patron, among others,
of Mukkola Nilakanthan Nampiitiri, Mazhamangalam and
Maualandam Bala Ravi. Next he refers to Vira Kerala Varma
(776-790 M. E.) who, when he was at Trichur, on his way to
engage the Zamorin, induced Nilakantha Kavi to compose
Thenkailanathodayam. It is about him that Meppathir
Bhattathiri praises in his Matamahidaprasasthi. It was when
the poet was living with the ruler at Matilakam that he com-
posed this poem. = Next. reference is made to Ravi Varma
(897-906) at whose instance Vedantachari wrote the com-
mentary Uthejini. It was at the time of the Ruler whose de-
mise took place in 921 M. E. at Kurikat that a Parakum-
Kathu was performed. Kufijan Nambiar participated in it.
It took place in 919 M. E. Unnayi Warier was a native of
Cochin and a dependant of its Ruler. In his article, Mr. N.
Pisharoti publishes the introductory verses to Warrier’s Nala
charitham Kathakali which refer to deities in some of the
famous temples of the Cochin State. Kalakkatha Raghavan
Nambiar composed his Sakuntalam attakkatha as directed by
Vira Kerala Varma who reigned over Cochin from 936 to 951
M. E. It was the Ruler who demised in 984 M. E. who composed
the Sundara Kapdam pana. Vira Kerala Varma (984-1003
M. E.), the tradition goes, composed a century of attak-kathas,
48 of which are listed by Mr. N. Pisharoti- Besides these he
has also composed several hymns of surpassing beauty. Arar
Atithiri, Kallair Nampitiripad, Kallenkulangara Raghava
Pisharoti, Muthukuri$éi Unni Nampitiri, Etapattikad, Chera-
nellir Krishnan Karthavu were his contemporaries and de-
pendants. These have enriched Sanskrit and Malayalam in a
large measure basking as they did in the sunshine of a generous
royal patron.




A BUDDHA IMAGE AT PARUVASSERI
By

P. ANUIAN ACHAN

Paruvaséeri is a small hilly tract lying outside the border
of Cochin State, about 21 miles to the east of Trichur. In
and around this locality, the State owns extensive lands as
properties belonging to the Vadakkun’n’athan temple, Trichur.
Not far from the Devaswam office at Paruvasseri, on the
summit of two small hills separated by paddy fields, stand
prominently a Siva temple and a Durga temple Just outside
the enclosure of the temple of Durga is a small shrine dedi-
cated to Buddha, for whom an image has been set up and
daily offerings are made by Brahmin priests even now.

From the photograph published with this note, it will be
seen that the image at Paruvasgeri is none other than a dhyani
figure of Buddha seated on a raised dais with his hands placed
on the centre of his lap. The face of the figure has been
badly mutilated. Above the head is the holy umbrella in
circular discs carved in bold relief meant for protecting the
head of Buddha. On either side of the figure stands a devotee
carrying something in one hand, supported from below by a
dragon (vyali). In front of the raised dais is seen a
svayambhu (7) image of the Lord kept garlanded. In front of
the daisis placed a circular stone over which offerings are
~ placed for the diety.

‘The worship of Buddha had been quite common in the
west coast for several centuries, remnants of which can still
be found in the hilly tracts of Paruvasseri. The only material
difference that has come about in the form of worship is that
the worshippers of Buddha are now the Hindus and not those
who go by the name of Buddhists.

DR G




ON OLD MANUSCRIPTS
BY

R. ANANTHAKRISHNA SASTRI

The libraries of India have secured and are still securing
Mss- from different parts of India for the benefit of the
reading public and also for printing the rare ones, if sufficient
copies are available for collation. The search for Mss. was
started a century ago, the credit of this being due to some
extent to Sir William Jones at whose instigation the Asiatic
Society of Bengal was established at the beginning of 1800
A. D. There were a number of collections before that period,
and they were preserved in the places of the Rajas of the

cogntry and also in the houses of learned people throughout
India.

We do not know when the script was introduced in India.
One thing is known, that the immigrant Aryans in India were
the last to invent and utilise the script for their literature,
whereas the Greeks and the Romans were the foremost in
preserving their respective literatures in writing- We find the
writings of Plato and Socrates preserved: in the Vatican at
Rome and other places. We find the writings of a number of
great writers preserved in their respective countries. But in
India the case was different. The ancient Aryans trusted to
their brain from the palmy days of Vedic civilisation down to
the Puranic period of the 10th century A. D., and preserved
the voluminous literature of Vedas and Sastras in memory
which was transmitted orally from teacher to the student. Of
course it lookslike a fable for the modern people who have
been unaccustomed to carry such a big load of four Vedas and
Sastras in their brains. To clear this doubt, if one goeseven
today to any Brahmin Village, one can find Brahmans who
may not even know how to sign their names but can repeat
before the searcher all the Vedas accurately and can tell him
also correctly the number of words of Agni that occur in the
Rig Veda and other Vedas which he had studied. Such was

i
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the brain power which handed down the Aryan literature from
time immemorial to the 9th Century A. D. Megasthenes, the
Greek historian, records in his book when he was at Chandra-
gupta’s Court for some years before our Christian Era, that
“‘justice was administered orally.” In Adoka’s edicts we find
the first script in the 3rd century B. C. From that time on-—
wards we find inscriptions about the doings of the rulers of
India on stones and copper plates. Panini, the grammarian,

knows lipi (script) vaguely, and his successor Vararuchi
- mentions Yavana (Greek) script which was more prevalent in

those days. Even Amara simha of the 6th century A. D. has
not described in his Kosa the scripts except to mention Lipi.

When later on the necessity arose for developing the worldly
things in courts and other assemblies, the scripts also began to

expand. There is an ancient saying in Sanskrit to the effect
that “writing came to exist for seven purposes, viz., 1. writing
for commercial purposes; 2. love-writing; 3. Sympathy; 4.
writings conveying hatred; 5. writings to express sorrow; 6.
happiness; and 7. Dharma Lekhana (to record benevolent
deeds).”’ All Asoka’s edicts and successive copper plates.
belong to the seventh group. When S’rangara and other Rasas

had to be expressed, the second type begam to spread in the
form of kavya literature. = The oldest Manuscripts discovered

at present belong to Ayurveda and Jyotisa, which cover types
3to 6- The last type was the Vedic literature which was
strictly an oral tradition till the 10th century A. D. When the
Puranas became the order of the day ata certain period, the
writing became a professional one and there is mention made
in some Puranas how the professional scribes were to be reli-
giously honoured with presents etc. and how the gifts of books
(Vidya-dana) te individuals and to the librarian were to be
made in order to get religious merits: Some Puranas like
Devi and Matsya mention in detail the writings and preser-
vation of books etc., as a religious ordinance. So we may
safely say that when one takes the trouble of counting the

Manuscripts now existing in publicand private collections or
libraries, the number will go not only to lacs but to crores,

each Manuscript having been copied a number of times. For
instance, the copies of Ramayana of Valmiki copied at
different times and at different places go to more than
ten thousand in number. Ido not exaggerate the number
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in this case, as I. am a Manuscript worker since my youth.
I can even authoritatively say that from a perusal of the
passages of the dead manuscripts extracted and preserved in
the living works, the number of Manuscripts that disappeared
owing to the Manuscript custodian’s poverty and other
misfortunes like fire, flood, religious fanaticism and plague etc,
might have been much greater than those left behind. From
the 11th century onwards when our great Acaryas like Sri
Ramianuja and other learned people appeared successively in
-the field of the Vedanta literature, voluminous works began to
appear. Since that period Dharma Sastra literature also began
to develop enormously. After the complete disappearance
of Buddhism from the land of its birth i.e. from the 8th
century onward, Srauta literature with its animal sacrifices
began to re-assert itself with vengeance in the field, followed
by thousands of commentaries and annotations. Thus a large
collection of works on various subjects has come out from the
8th to the beginning of the 19th century A. D. The Tantras
and Mantras also had their own quota of Manuscripts.
Hence we find in India alone an unlimited number of
Manuscripts.

As for the writing, our ancestors ‘used two methods:
one by super-scribing by coloured Jiquids on the writing
materials, as we do now on paper; and the second by inscribing
with a sharp metal instrument on stones, copper plates and
palm leaves. The scribes also cultivated writing as an art,
Many learned men became scribes, as the profession was a
paying one. A fine writer learned in different branches of
Sastras, who did not commit any single mistake in his
voluminous writings, was honoured like a god. We find not
a single mistake in the Manuscripts of the 9th to 15th

centuries; and with one single copy any scholar can prepare a
press copy for his edition. I wish I had a photograph with
me for producing a copy of such a Manuscript for the benefit
of the readers.  Afterwards deterioration came in. From the

end of the 16th century, illiterate scribes were employed for . =

copying, and the literate neglected the writing practice. The i
result was that in course of time almost all the Manuser




122 RESEARCH INSTITUTE BULLETIN

produced between the 17th and 19th century were hopelessly
inaccurate and such Manuscripts can only serve as tests by
which we can judge the proficiency of scholars who attempt
to edit them,

The materials for copying Manuscripts in ancient days
consisted of country-made paper (kakada) and of palm leaves,
(Tadapatra). These latter were found only in certain parts of
the country, and so paper was more freely used for writing
purposes. The country-made paper Manuscripts prepared by
an admixture of red powder (haridra) withstood the attacks
of insects longer than palm-leaf Manscripts, though the latter
. were tanned and well coated with the application of the
juice of Datura, Hence we find a limited number of Manus.
cripts in palm leaves,

In Kashmir the bark of a tree called Bhurj was used for
writing to some extent, and we meet some beautiful Manus-
cripts in that material: In Assam some Manuscripts were
written on the finely prepared bark of a tree called Agaru,
and we get a number of Manuscripts of Kivya, Puranpa etc.
on that material: Some preparation made out of cotton and
pith in those days called Toola Patra for writing purposes
did not stand long. - The country-made paper was the chief
material extensively used in ancient days. Such well-prepared
Manuscripts still exist, challenging the ravages of climate and
time. The longer the time, the more fresh the letters appear.
The method of preparing ink is forgotten at present. Ink was
called Laksha (lac ink). Even the so-called Stephen’s ink
fades away. after some years, whereas lac ink which our
ancestors used, appears brighter as time passes on.

The letters were called Varnas when uttered orally, and
when they were converted into writings they were called lipis,-
the superseribed ones. Lip and Lib mean ‘besmear’, and the
inscribed ones are called lskhanas, lik meaning ‘to inscribe’

. - or ‘to dig”. We can safely group into three divisions all the

ocal scripts used for recording the Sanskrit language in this
ﬁsﬁfcauntry The northern group of scripts had its origin
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before the Budhist period and continued till the end of 7th
ceném)}/l A.- D. when Buddhism disappeared from the land of
its birt

The origin of the script has not been solved as yet
satisfactorily. Any way, when once an idea originated and was
recognised, systematic improvement of the script was effected
~ gradually- Thus the Nagara (improved) script is now called
by us as the parent of all scripts from the Adoka edicts to the
present well-improved scripts. The Himalayan script of
Buddhist literature belongs to the elder branch where the
present Tibetan scripts are used. The younger ones are
Nandi-Nagari, Deva-Nagari, Sarada of Kashmir, Bengali,
Maithili and Gujarathi which are used now in the northern
parts. The southern division constituted of Telungu, Dravida,
Kerala and Karnataka branches was planned later on inde-

pendently. To these, however, the present writer has not
directed his attention.

~The third one is Utkala Script in Orissa country. - The
letters are round ones, and there is a vast Sanskrit literature in
that script from Veda to Kavya well preserved in palm-leaf
Manuscripts: The Burmese and Singalese Buddhist Manu-
scripts, inscribed - on finely tanned palm-leaves, might be the
imitations of the old Utkala round-shaped scripts. All the
above scripts belong to the left to right type. . ,

In one of the twelfth century Dharma Sastra works
called Kriyakalpadruma which Rao Bahadur K. V.
Rangaswami Iyengar is now editing in the Baroda Series,
the author quotes extracts from Devi-purana which Hemadri
also repeats: “One should copy in Nandi-Nagari script in
palm leaves with beautiful and clear writing the sacred liter-
ature and present it to a learned scholar.«.....e.....

This is the only mention of the script Nandl-Nagarl in
our sacred works. This Nandi-Nagari script at present seems
confined only to Vidyanagar Empire i-e. Bellary, Gokorna,
Malnad-and Mangalore (Karnataka country). When the great
Sayana, the Vedic commentator, in 1350 A. D:, engaged;
copyists for copying his works at Hamp1 (Vldyanagar), € 3
that the paper manuscripts were copied- in- Devanagan
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palm-leaf ones Nandi-Nagri scripts. Almost all the palm-
leaf Manuscripts which have survived and are now preserved
in the Sringeri Math library are in the Nandi-Nagari script.
The total number of the manuscripts in the Matha Library is
at present 461.  Sri Madhvacarya’s birth-place was in the
west-coast (Uduppi). His writings as well as those of his
successors and $isyas were almost all in Nandi-Nagari script.
Some of these manuscripts travelled into the Tamil and Telugu
countries with their custodians. Owing to want of practice in
reading this script, even the possessors of those m anuscripts
do not utilise them. In Mangalore side, there is a script called
Tulu, with Tantras and other works. Some of the Uduppi
- Literary Manuscripts are in that character. At present the
Nandi-Nagari has become obsolete.

Two Eras were current throughout India for common use
from time immemorial. One was the Vikrama Era called
sam-vat-sara started at 56 B.C., and itis observed even
today throughout northern India. Another one, the Saka
Era, starting from 72 A.D., is adopted by a particularly
limited section of peoplein Bengal and Maharastra. We do
not know how the two Eras have become prominent, and
who the heroes of these two Eras were.  Of course there were
also local Eras like Nevari Era in Nepal inthe north, and
Andu era in the extreme South, in Kerala. The Buddhist
Era did not survive in India. Sri Jain Era has survived
among the followers of Sri Jina, and, is about 2450 at present,
To some extent the Kali Era also was formerly current, but 1t
has ceased to exist today.

The Manuscript writers make mention of the Vikrama Era
called Samvatsara. = Among the palm-leaf manuscripts dis.
covered so far, the earliest date found is 927 samvatsara i. e.
871 A. D. Thisis the oldest palm-leaf Manuscript in our
possession. There is a collection called Bower’s collection
which was brought from Eastern Turkistan sometime ago,
- which the Manuscript scholars attribute to 7th Century A. D.
The paper writing and the subject matter have led them to fix

‘date so early as 7th Century A: D. But no mention of date



ON OLD MANUSCRIPTS 125

is made in the manuscript itself. Next comes 1164 i. e. 1108
A.D. From this date to 1550 A. D. We have dated Manu.
scripts preserved well in Jain Bhandars. The paper manu-
scripts begin with the date 1236 samvatsara i.e. 1180 A. D.;
But till 1455 A. D. the dated paper Manuscripts are scarce; and
from that date both Saka Era as well as Vikrama Era Manu-
scripts are found, till printing appeared in India. Nearly a
century ago the Manuscripts were many, and almost all of
them were dated. The wonderis that in Andhra, Dravida
and Kerala countries where the manuscripts appeared in large

numbers owing to the increase of learning since the Aryan
permanent settlement, there is not a single mention of

Vikrama or Saka Era recorded by the copyist at the end of
his writings. Some latter-day Andhra and Dravida Manu-

scripts record Prabhava year of 60 years’ round, and a few
mention Andu Era of Kerala: There are patriotic people who

say their Manuscripts are as old as 2000 years, and some
ignorant S’astris used to tell me when I used to meet them to

secure manuscripts for public libraries that theirs were written
in some Rishi’s time i- e. 4000 to 5000 years back.

In this extremely hot and moisture-ridden country the
manuscripts do not survive longer than 500 years though well
protected. The Palm-leaf and paper manuscripts which we
have now where specially prepared to withstand the ravages
of time and are protected by the use of preservatives. In spite
of the precautions, time has told upon many of them. The
untanned and ordinary paper manuscripts did nct stand more
than 500 years. Hence we do not get ordinary dated manu-
scripts which are older than 500 years either in the North or
in the South, = When a date occurs in the Manuscripts, the
scribe invariably quotes at the end of the manuscripts the date
of the completion of the copying, the Era, the month, the
bright or the dark fortnight, the day, the asterism, the place of
the country ruled by the then Raja, and his own heredity if
he is a famous man. He also points out for whose benefit
the copy is intended and whether it is private or public.  Thig .
gives us the then current date accurately if we take the trouble:
tocalculate these with the assistance of the nautical almanac

The reference to the then rulmg prince in India at
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particular place provides very useful information for our
historical purposes, just as we get authentic information from
stone and copper plates. In a few manuscripts, the date of
the work also is mentioned. As regards the Eras (Samvatsara
and S’akha) we find the samvatsara first mentioned by
Varahamihira and Arya Bhatta in their respective works, the
dates being 499 and 504 A. D, Before that time we do not
know what era was prevalent in India, as we do not have any
manuscript records. Again Bhattotpala mentions the ninth
Century in his works. From the tenth century forward we
have plenty of authenticated dates of the Eras.  Such is the

history of our palm-leaf and paper Manuscripts with scripts
and dates.

In Northern India there was a development in the art of
drawing pictures from the 13th century onwards. We find
now picture mauuscripts very finely drawn with different
colours on art paper, showing pictures of Ganeéa and other
gods. In Jaipur side where the art of picture-drawing was
developed in the earlier days we find a number of Raga and
Ragini Manuscripts and well-depicted pictures of Devi in D evi
Mahatmya Manuscripts. There are 24 pictures drawn in fine
colours depicting the important incidents of the Bhagavata
stories, and those costly pictures are preserved in the Baroda
Library. So also the hundred enchanting Devi pictures as
depicted by the Great S°ri S’ankaracarya in his soundarya
Lahiri work—the finest of the fine —are preserved in the same

library; and any one with a taste for the fine arts may go and
see them and satisfy his longings. In the south where the

palm-leaf manuscripts are predominant, some fine pictures are
drawn on palm leaves and on the wooden boards of the manu~

scripts, showing yantras, chakras, lotus, and the devata
figures. Recently, I saw a number of Jain Tirtankara figures
drawn very nicely and artistically in a tanned palm-leaf manu-

script which isnow kept inthe Lahore University Library.
Crude Dasgvatara pictures drawn on palm-leaf manuscripts

and on their boards are occasionally met with in the southern
manuscripts. In Gujarat and Kathiawar the horoscopes

(Kundali) of some great men were prepared with coloured

pictures of 12 Zodiacs and of Navagrahas etc., in rolled paper

of 20 or 30 feet length. They are to be found in many
ouses of the old families. :
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We find in Kerala country alone some old Chinese coins
used as buttons (tied with a piece of thread) for manuscripts.
These coins are some centuries old. Chinese students might
possibly have come to the Kerala country for Buddhist study
and might have left the coins there: Thisis a subject well
worth further investigation, '




THE DIWANS OF COCHIN
BY

Sahityakudalan T. K. KRISHNA MENON

The Diwan is the chief executive officer of the State.
Though he has to take orders from His Highness the Maha-
raja on almost all important matters, yet, as the Prime
- Minister, he is mainly responsible for the efficient adminis-
tration of the State. In early days, the offices of the chief
minister and of the commander of the army were combined
in one and same individual.

Somewhere about 954 M. E., there was a separation of
these functions, and the minister came to be called Valiya
Sarvadhikariakar. This designation came into disuse, when,
in 987 (A. D. 1812) the British Resident Col. Munro, on the
requisition of the Ruler, assumed the office of the chief

minister. He was, so to say, the first Diwan of the State.

He did yeoman service toit. Col. Munro put down lawless-
ness in the State by rounding up certain dacoits who were
carrying on depredations there. = Next he created a good
administrative machinery, and fixed the pay and pension
of the officers: The Kariakars who had charge of the several
taluks had to look after the revenue collection, and civil and
criminal matters. Col. Munro relieved them of their latter
work. -To carry on the judicial work, he started courts in
Trippunithura and Trichur, and a Huzoor Court with appellate
jurisdiction in Ernakulam, while, for policing, he organised a
separate staff. = He also made strict arrangements for the
collection of the land revenue, customs, court fees, and of the
produce of the forests under the direct agency of the Durbar-
Many of the temples of the State, he. for proper reasons,
brought under the Management of the Sircar- He did not
neglect the education of the youth of the land; for, in suitable
places, vernacular schools were brought into existence. He,
by the gradual development of the resources of the country
and by the careful handling of its income, was able to pay off
the arrears of the subsidy due to the paramount power. There,
_ too, by his efforts he was able to get a substantial reduction.
- He was a great officer and a very tactful man, and always
~acted in conformity with the wishes of the Maharaja.
name is a household word in the sister States of Cochin

D L
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Captain Blacker, the assistant Resident, and Mr. Nanja-
ppayya were assisting Col. Munro in the administration of the
Cochin State. When Munro found it was necessary that an
officer should be put in sole charge of it, he suggested the idea
to the Ruler, who then appointed Mr. Nanjappayya (993 M. E.)
as the first Diwan of Cochin. Mr. Nanjappayya followed the
wise policy initiated by Col. Munro. He worked hard and
made his subordinates follow his example. To ensure effici-
ency and to know the state of affairs firsthand, he frequently
toured in the country. = He instituted Zillah Courts in Erna-
kulam and Trichur, and changed the Huzoor Court into an
Appeal Court, and rules were brought into force for the con-
duct of the civil and criminal work of these courts.” He in-
creased the income of the State by the introduction of a new
abkari system, and also by the development of the forests of
the State. Medical help of the allopathic kind also was made
available for the people, and the Civil Surgeon of British
Cochin was appointed as the ex-officio Durbar Physician.
Several of the minor outstanding boundary disputes between
Travancore and Cochin were amicably settled at a conference
of the two Diwans. The survey and settlement of wet lands
that he conducted in 996 M. E. is an important event associated
with his name- The published report of the operations shows
the care and trouble he took over them so as to cause no harm
to the people.  The accounts prepared at the time were always
found to be correct and complete. He opened all the70
water-pandals and a few of the wuttupuras closed by Col.
Macaulay, an act which gave sincere joy to the Raja and his
subjects. He minted a coin called puthen which was in circu-
lation till the time of Mr. Rajagopalachari.

On his death in 1000 Medam, he was succeeded by Mr.
Seshagiri Rao, who was then the Divan Peishkar- Though he
was not as skilful and tactful as his predecessor, he was a
thoroughly honest officer. Hisonly aim was to carry on the
regular administration in a peaceful manner. But he was
thwarted even in this innocent attempt. By a mild protest
against his master’s order to stop the allowance to the consort
of the previous Ruler, he incurred the displeasure of the Raja
which necessitated his leaving the State in Medam of 1005,




TIRUKKURAL IN MALAYALAM

" [A 16th century Ms. containing the Tamil text and the
~ Malayalam translation]

Edited by L. V. RAMASWAMI AIYAR M. A., B. L.

Editor’s Introduction

1. The existénce (in the Paliyam Library) of a sixteenth-
century palm-leaf Ms. containing the Tamil text of Kural and a
Mal.’ prose translation thereof was brought to the notice of
Keérala scholars by Mr. Paliath Anujan® Achan (the Govern-
ment Archaeologist of the Cochin State), through a paper of
“his contributed to the “Proceedings of the second session of

the All Keérala Literaty Conference” (pages 159 to 164)
" Mr. Achan also published a few specimens. of the text of the
Ms. in his Archaeological Report for the year 1109 M. E.

'He has now been kind endugh to place the “whole Ms.
at my disposal for publication in instalments in the columns

of this Bulletin. T take this opportunity to express my thankg
to him. ‘

II. The Ms. contains the full text of Kural (13 30
couplets) and its Mal- translation, inscribed in Mal. characters
throughout. There is no attempt made to distinguish the

“metrical feet or the prosodic’ divisions of the Tamil verses.

Each of the Tamil couplets is followed immediately by a prose
- rendering in Mal. The headings of the different chapters-and
- sections are also” given in Tam. and Mal. Every group of ten
couplets reccives separate serial numbering, the serial numbers
“being inserted at the end of the Mal. renderings. The serial
~ numbers of the verses starting from the commencement of each
- " chapter are also inserted at the end of each decad. Though
alm-leaves show signs of decay and discoloration, the
riting thereon is on the whole in a fairly good state of pre-
tion, and the characters employed are bold and legible.
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IIT. Itshould fill the heart of every Malayali with legitimate
pride to know that this perhaps is the very first among the tran-
slations (into a foreign language) of the immortal work of the
great Tamil “poyyil pulavan” who has commanded the esteem

and reverence of generations of readers from his own time
down till today.

European scholars like Beschi, Graul and Ellis popularised
the Kural in the West through translations of portions of the
work; but it was Pope who brought out (in 1886) a full-length
text and English translation with critical notes. Other English
renderings have appeared in India subsequently; and I Know
also of a Hindi translation (of portions of the work), that
appeared a few years ago. The present Mal. translation is
centuries older than any of these, and the preparation of a full

Mal. rendering of Kural in the 16th century bears eloquent
testimony to the wisdom and the breadth of outlook of that

Malayali patron of letters who perhaps wanted his countrymen

to share with him the delights of the eclectic philosophy of life
embodied in the work,

IV. All that could be gleaned from the present Ms.
regardmg the date and the circumstances of its composition
is contamed n the fo[lowmg statements m the tail-piece:—

‘ool (m’kmc;,]gggﬂm;cm cmmonm;o._ma,oggo 7700 oégum"lcs,
60000 2800~ ag)gzrm’l_ ®1BAB8 IV 1330._g_)cm’lro%mmom’l(o%g:|om%'

DRJ0AJ. MOAINA], @65 380 — 6al10mg oG 700_.9,0@@@%%&’0@:
250 —@Re® 1330. :

alggainls wejaie] S0 061§0Me maamoasmm:’lm% cmocgp

ag)¥m i@ WOMQIoH a,m’lmaaa%_a@sfm'l@m mrow’]mam gg’]mod}.
CH0® aleM) P9 aneT'! : - 3 :

The emment Kerala poet- -scholar, Ullur, has tentatlvely;.,. ,
suggested (Vljnana Dipika, IV. p: 202) that the Rama Varma
referred to in the Ms. may have been the King of Cochin of
that name —an illustrious saint ‘and patron of le-ttel:s—who
ruled from :

s -

1 T1ruva£luva p- payan is one of the pames by,,»yhmh

-
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740 M. E. to 776 M. E. Uliir has reconstructed (as far as
materials permit) the history of this king’s saintliness and
literary patronage; and in the course of this reconstruction of
the king’s personality, reference is mades to a Chidambaram
stone inscription wherein the king’s gifts to the temaple are set
out. The contacts which this King appears to have established

between himself and Tamil n’ad probabilise the view that the
translation of the Kural was made under his auspices.

Though after the days of 8emo@rsiace, and of the later
ColDDIM Hal@BoTe MOWMID and =elewaun@Re’aiod, the influ-
ence of Tamil literary culture considerably declined in the West
Coast—as is evident alike from the general trend of literary
development in Kerala and from some of the observations and
obiter dicta in the commentary on Lilitilakam—it is quit pro-

bable that the contacts with Tamil culture were now and
then renewed in at least some centres of learning. The politi-

cal relations of Travancore with the Pandyas, the story of the
poet Kambar’s visit to Kerala and the tradition that even

Eluttaccan came under the influence of Tamil Vaisnavite
philosophy, point to the possibility of Tamil literary influences

having trickled through here and there even at a time when
Kerala literature had attained its own distinctive efflorescence,

In any case there is nothing improbable in the suggestion that
a most distinguished patron of letters like ®@o@alain who was at

once a Maecenas and a Rajarsi may have of his own accord or

under the inspiration of Tamil scholars in his court, encouraged
the propagation of Tamil classics like the the Kural.

V. The original Tamil version in the present Ms. contains,
aside from scribal errors, a number of Malayalam peculiarities
and Tamil colloquialisms. I would single out here a few types

like the following, reserving a full list of these for one of the
appendices to this work:— '

- () %%soal final a for Tam.-ai: ueon (4), 0o (5),00

& (1) Accusatival-e for Tam. -ai:™eg (3), momoan (22)

3 ;l“_he tendency to use i after v : 90100 70]100(13), am.@
or Qﬂ)o@@”&)&)m). -
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(iv) Vowel-changes of the following types :—®a1$e (501,
412 etc.); 2019909401 (for LWE9aa]01® jn 403); EBD (for
@@ in 377); ©2101@ (for 21101@ in 412), ©2199928%s (for
a1'Qeoad8. in 505); m1o1an (fof om0 in 23); ™ol (27).

(v) ai for ei (ey) in ®#9210198 (26); ®ag® (for ~W in 516);
eenng|omo (for 60V oW in 356).

(Vi) 25MED2]00Q (for 95m©O0°aldnq in 11); also Gal06el
(for Galdel ipn 435), OH NS (for G)cB)S).

(vii)) The absence of Tamil literary sandhi in types like
the following: —

CMOTIHS (for e@00°® in 509); RN Tt o) (for 00" aldel®
in 40); @n®cise1@® (5]18); emood em@ala) (for ecmoomaoslay
in 510); alomemosse] (for a10emoss] in 542); ~HRIe IO (for
ag)g) 2909 jn 15); etc.

020" Thtead of 2% o dpess 31, 32 @adains
) |

(ix) The use of forms without @29a199S.

(x) The use of the Tamil colloquial on- ~glide in ®@oam
@mOe (416),

(x1) Other Tamil colloquialisms like €21®@ (for.cal2s°®
in 412); sodanease (for LRy '00se in 41); 2@ (for #2149
in 388); Golo@my (fgr @a1009) in 405); al@alow’] (for S BIGToR folvelhs
in 15).

VI. On the other hand, the language of the Malayalam
translation also contains Tamil forms and constructions here
and there owing to the influence of the original : forms like
oeismomses beside others like 2m@1me ; 6aIBMAD beside
ealnud; tensefinites with and without personal endings; the
wholesale adoption of Tamil constructions.

By the'side of these pure Tamilisms and a number
traditional old Malayalam forms, there are many racy collo
expressions and words which ‘deserve the attention -
student of Malayaiam. I shall be discussing them
appendix to this work.

- u
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It is not possible now to find out clearly whether the
Malayafamisms in the Tamil original (of the present Ms.)
were due to its having already been current among the
Malayali scholars in the west coast. If other dateable west
coast Mss. of the Kural are discovered, one might be in a
position to clear this point- So far asI know, other west
coast Mss. of the original or of any Malayalam  translations
have not so far been reported. :

Some of the Malayalam translations have not so far been
reported.

Some of the Malayalam renderings are short and sum-
mary, aiming more at the reproduction of the substance than
at a literal interpretation- Elaborate explanations like those
of Parimelalagar are nowhere attempted. While the transla-
tions of a few couplets here and there appear to me to be far
too inadequate to bring out all the implications of the original,
there are others which strikingly reveal new perspectives; and
it is possible that some of these new interpretations may be of
use to the students of the Kural. There is little doubt that the
renderings, such as they are, might have served the purpose of
giving the Malayali an idea of the wealth of wisdom that lies

in this great Tamil classw which has been described as
“jruvinaikku marun’du.’

VII. The palaeography is, as is to be expected ina 16th
century Ms., that of ®»%eg¢Ed”, though Sanskrit sounds are
not always represented by the special symbols of @09 agyom°,

presumably on account of the influence of the @@=l forms of
the Tamil original.

The symbols are more or less the same as those used today
except for the following: : ‘

(i) There is no ~J®998) anywhere; and the symbols for
short e represent both the short and the long varieties of this
vowel. :

i) While the pure consonantal sounds ®, @3, oo, 6rid, OB,
esented as in modern writing, a similar upstroke

r ¢ also, connecting the termination of the symbol
d ““~4221” at the top,
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(111) The M@ 9° has no distinctive symbol The
absence of the ligatures (or subscripts) for 2 (as in ~gMoal0;
000l 9l |e: eaigldom al¢l, etc.) perhaps indicates,
particularly in pausal positions, the Mal. o-

(iv) The conservative symbol %0 appears very often of
the “spread-contact” ™ [=n’n’] in this text; but  js also
met with in inStances like the following :— wanalomosom .
[= ®@eomm®] (37), ealeQEmmemp]os (40), aeElm ('78'7) @l
a0lea o (1287) B9 (1287)

(v) Only one © -symbol appears when Tamil 0 jg re-
produced, or when the symbol @™o js used conservanvely for
Mal. ™ [=n’n’]; and in these instances the ojas for o@
preceds @, whenever it 1s used.

(vi) On the other hand, the Mal. singular “sixth-case”
ending with the voiced alveolar stop appears invariably with
two ©- symbols, and the symbol for 29 is placed between @ and
the first ©-symbol, in as 8»OM00, agada0o -gtc,

(vii) In internal positions, °® appears beside ®; old @
" beside ®; oot beside ™I Mot beside ™. But e, o, ami, are
uniformly used in internal positions. ®® sometimes stands
for old a2, a5 in Wee@IRJe (for LWOaIIR]o),

(vii) The symbols for ki (modern &) and ti (modem @)
“appear respectively as & and @.

The symbol for ri (modern @) appears here both as @

~ and @, the higher level of the final outward bends disti
 guishing the latter from the symbol for ta (noted above)‘gj

- (ix! The doubled ‘o s represented by the I¢
the symbol (for @) being written below a full sym’



136 RESEARCH INSTITUTE BULLETIN

(x) The symbol for 21 has two of the initial curvatures
(in the symbol for o1) placed on the same level, with one per-
pendicular up-stroke at the end.

(xi) ®8 appears sometimes with the Icitvrard bend for
u shown inside (as for short &), while at other times the

modern 8 itself is used (with the leftward bend shown out-
side)-

(xii) The symbol a! (for the short sound) alternates
with . :

~ (xiii) Both ®g and & appear.

(xiv) The pure consonantal value of Tamil $° is repre-
sented by the symbol © which also stands for &°.

(xv) The ®pmavion gymbol o alternates with a symbol
embodying a dot ( = Tam. ~4287) at the top.

(xvi) Other minor peculiaritiesv relate to the symbols for
sounds like @, @, etc.

VIII. So far as the original is concerned, there are two
well-known editions: one with the commentary of Parimela-
lagar, and another with the gloss of Manakkudavar.

The original, asreproduced in the present text, follows the
scheme of Parimelalagar in the arrangement of the stanzas.

IX. In the footnotes, I have pointed out ‘“‘mistakes”,
colloquialisms, Malayafamisms and variations (from the text of
Parimelajagar) in the original text, and (ii) embodied here and
there comments of mine on the translations and on a few
linguistic peculiarities.

. X. The version printed below faithfully reproduces the
- matter in the Ms- (both text and translation) except for the
following:—

Thelong e and o are distinguished from the short
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(b) A few punctuation marks are introduced in the Mal,
renderings. :

(c) Symbols in the Ms., for which types are not available
in the Press, are represented by the correspondmg symbols
-used today.

(d) The matter enclosed within square brackets and pre-
ceded by an asterisk mark is introduced by me to fill in gaps-

The matter enclosed within small brackets forms inter-
lineations made by the scribe himself.

The prosodic divisions of each Tamil couaplet are not
marked off inthe printed text below, since the original
Ms. contains no such divisions. e 2

The phrase 210 ®a10m occurring after each Tamil
~verse and the expression o9®021oq at the end of every Mal
rendering are omitted in the printed version.

The colloquial forms and other peculiarities of the Ma’l
renderings are Ieft completely unaltered.

For convenience’ sake, the serial numbers are conse-
cutively set out at the begmmng of each Tamil verse in the
text printed below. : =




Text and Translation

&S0 oY D

1. @Eneng®einaipatmeld aomlalsaudymeooRels— (D®IM) enlo®Bte—

A TDVOGORIIe BRSHIVENDIGY; DEIHOM1OBNRI00 @YETald
UMDY  ag)BOOIO,

1
2, HSHOOOMILIIWAIWHMMH@IE  AILI01aIM00ITHMILIHAMIND —

) RJOMDWDHEBYe  HOOMTMOM  aleialg) @Y™ IaldHalnd
, : 2
- MIBHTNILIMLISS,

3
3. 021301691 HIMIMnoeMs1galamod  Melneealmisaloe aiod—

22101 emeela1MmomdeEnsHwes]mmoss @Yool alog’

4
D

5 (]
4. cuMmOmd calimeonwglodEnsicalmose Worgm1Sialn)el—

7
CAIMNEH Yo BAIMRINNID o DAJOMAIMEBOST1HNEAINMISS 6L
@1gjadoaldq.

1 a1e10laimooissosomsemlad  [a19e10Talmb 4 Mondte 4 eamowoEnd
+agm1ad].—The @Engoalses in emovosnd is not embodied in the Ms.

2 ®ISSHOMILIOILISS .

3 caidmod

4 The ¢° appears without the full upward stroke; this sometimes
stands for ¢° and at other times for .

: 5 caidmmoseT@oege.— The ©°is left out; and further the Tamil
0olwesian. is not shown.

D$0001. —Mgea) is a Malayalamised form (as the final vowel
; such Malayalamisms occur in the original text, while conversely
 are met with in the Mal. translations also,

sarga sign is left out,
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1 2 :
5. om[*]cain1@muUTem®ecainom] 0UMOIOBOCIBaES"

3
allolmodnog—

4
MABUID DTUTD g 0BWIEONAR®E|oB8 DRJ-

5 6 7
6. ealomlalo®leaseimallomomenlolmisnovssnmmalmlamosd mis

109 alod—
a2 ] BTwaBsommM 18] emoImIm@od mIsale®aid.
8 9
7. oOmMésalenn@lfjomo (M0o) coealmoseRjomd DMEHINNHEIDINNES

I®—

8mMoImoeje Sald MEJPMUMSIHW  BalRIBUSE BOM
@6 MO0OD.

10
8. @ronIoPlmEMdndte Galamodsngjomd alloaloeimimmeinim— .

WERSOSLIIG 1R EUVAMIMHN0 aldBOM1MHTI GalanNalss
allouTeasod mIgeoe).

@A eaMRe
Calmoaleaoclmd [6aind 4 0ee0alm....]
ajolomod

4 The translation here is but a summary; the meanings of g®ote
ca1d qualifying mmarleamg. and of ensomoesaid qualifying ad®¢° are not
brought out.

5 01001

6 0a100°m1d,—The pure consonant @° is found represented very
often in this text with e following.

7 agseemol.—The use of om® in the present Ms. is due to the
Mal. oo of a° 4 m°=a®,

The Mal. rendering here again is a mere summary.

8 The east coast Tam. versions show guesa.
9  CaIRMMIBBORIIM ceeerensrens the final o is due to literary Ta‘p&.é
uorw? which is not followed in this text in many instances. %
10 caldmodasg)oo” ail0aio¢l........The ©° of caidm® - is ¢
the sandhi change of e to o° (before ai°) is also lacking. .

a=h3

atloanwl is ailo4@pel; alloareescd in the translation bri
substance and the derivative meaning of the expression.

W B

-
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, 1 2 2
9. ea8loiaa1omw cdeemalgjenl Af)im &6m O OB0INS
Q16Moe BHOTMNES £1—

A16eMInE] an_:oroﬂgjoan@'lm @smm'lgg @mo_locmgoo
U1 I0BHD AIBMBBOHD MOEIOO. L

a
10.  a1loaeg|@edsedmI D MO0 BE0AIMNST @AIDIMAIR —

M H0VAIMSTOR Caldooaid alloaldesed MImmod; calnd
e .
@10 M.
aMallog aeawes Mo

E 6 7
11..  aIaMNMIQEIB00lPs @ 1UTDEI000MZMHEMQMeDdZJo0q —

DEWSOOAIFRe OOAIR MO DEIHIMEHZ®MMDIo. ¢
e Y . 8 ,
12, @ga)ode om0 @gosal D088 Mg |0RBIBHOY—

£ : ~ 1 1 ®

m1oom1Me WM TMe DN Mo IMA AV Do - Y.

1 c®oslo’satoololo’@smalelcal.—  The iite'rary Tati, ‘sandhi
changes are not embodied; the doubled gy for shoft &1 'is due to'the in-
fluence of Mal. :

2 02, Sa i

3=-Fhe translatxon here is not clear. aloleneledad’s *mterpretatlon
is “The heads which fail to bow down in reverence at the feet of the Great
Lord who is possessed of the Eight Virtues, are as worthless as palsied
senses.” msmassad gives ‘like a doll devmd of se‘nses as'the meaning
of uaog’]o" o001 10 - £ 1 g 3

4 spepoaid. FEaiEn - 3

5 The rendermg here reverses the cofistruction - in the original.’
The verb m1m° «in the ongmal has ‘the meaning “to. swim across (and
reach the other bourne);”” but the meaning assoc1ated Wwith ™1gn® in the
Mal rendermg of No. 8 and with ®™m®- in the translation of the present
plet is “‘to sfrugéle in the waters of the sea of blrths and deaths i
6 mmw"cm

+n_|00<§} e % ten
mﬁowgﬁm —on in 2669 shows Mal cmmu’l—-

phrase @loomme’ Wemomime brings out the force of @ggauv.
: —-g%‘h%mm’kﬁﬂv) explains Dajiogee.
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1 : v
13.  allgpimdqenlo®lg|ib - m"lme‘]ramT@n‘w_l@@aﬂ'}cﬁqsommw’l_

, o5 ¢
¢ 99n1QPE1od allviom1de sl 210110 1uBID..

14. n@'o’]ﬁwad}gwm(% : 0] WHEIMOo0 AU 3:00 71 09 0md —
09067 | 9oR 103 PPAIM AIDDE.

3 4 5 6
15, eagq @ mca:gaa'c%i)rmmomﬂnmoamazsmrsgjg;nngg)omnaw-—

GRIBHEMTG HHalY96 B /5D B9, 6920
T@o OY. ;

7
16.  aNwoeailogelarleImzod  000%en@malusa 00PNl 62610 T —

29 9aIQYIYIM agjealieje R3O,

8 : ‘ 9
17. oMg.d3ele@m@mMmI@aaname”  ®31am$1 21 am3@RMm @0 noelail
sNad—
a9 TpJo 1M BROOATLIIT  &*SEJs HHOW.
; : : 10
: 18. aNosgyos  aywrem sm.lb\p@ mamom)m.m [*(o%] QozMIdas
n6ng —

oY MIORIVWIYICI @D21LH 0> alRWYs eTaIdss Gaal
HCod8o DR, e

1 ealow g:]‘ln%
<

£0E g T force of anN@IMdvlwmeiagy “the wnde world girt by the
sea’” appears to have been summarlly condensed 1n the 1ranslauon through
AN I RS EeES,
3 OB B0
4 -01000100°
5 ogsyimae- -
6 agejooese.— According to literary Tam. mvaw?, the fin
agggoe is elided before o’ following. :
7 @ogjoad,—d is due to literary Tamil cumw?.
8 omldeean [rmdb.[.m'lfbmm] :
9 agviles) @om. :
10 [a10d8e +ag©d]

-
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1
19. @M I0ME@emO  UTQMEIHBe  ALIIMOI Padh o TMT 08—
aY 96a1QPWlod @IMAJe MalnjomdBH1W Egalg].
3 3
20. meldosnwi@els mlmwnlwoss. wIMIMoaWIe®MIPLe—

®IR1gJoom 9lkhe  ©alINOWREIGO™12]830ID #004100Q0
4
oleg].

5
M1EMID O IBHOHD-BY210Me CAIDAUTSICD MatMV.eses

6
21.  ereognDIomIdani@aen 0ll9a]om Gaege amiaioqamlay —

af2JOMDMNHEBRYs  @VOTEOH  BRMOINRHOmM M lsa TN

7
oomalaomaumes @enlad.

22. @omodeal@ennWe M@0l UYODODIOSWER 16@6 06Ne0Q—

€150 201000 ADFRIOD:H1CR) - MEAIIMTWHS
HAIBOOBODFRO.

10
23. DmenDHNUNNB®TRTAN1MENA TR BHOD al108:T1008IE: —

mmacsmacleom Wihe 06alPoIMaes anledm GOCEIId

11
o278

1 av:e@m1md [a198:00) +agmIab]

2 areswo@elodmId [gels +agmim]

3 @EnesnxiIm

4 The translation @a100. for ayse agrees with the interpretation
given to it by a@smessad and commonly associated with it; aiolcocived

interprets eyoe literally as ‘water flow’, though he refers to the other
interpretation also in his commentary.

5 mlemod. -~ The stroke for @ is wrongly used in the Ms.
6 aamatonemioy [ummmﬁ-{-@m’)‘lm]

7 The Mal. rendering is imperfect.

8 @essmggolad

AP Im10moaee [URED 4 LATOHD]

idea conveyed by easeromgmalgy is not expressed or implied
tation of aidlcaeivad or memesswud,
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- 24. gmnmcmnamog'lm)ocmomamgg.'o.oaﬂom AURHN M0 0a|eS000a
1
ulg —
2 : «
Al IEMaHOm GROTHAIM. SMISTWIMD @0g jaud quighom
SElBe @RAem ollom.

3
25.  @3@muTamINo00md @0 HIU T 2Jon 1110350200 DM 1 REM LI
ejodhn1—
4
alemignm®|sTwamsosmmssn @M  01e11® &mU[amavmne
(cmoam’l)
5
26. 02JWE0TWHHAIAIIBNAINTWA a1101® daa il ennlwasnal
6
HEI)MID—
@oOTo@os I dom  alYje ©al010Id; agalwal
o0alglud agsload.
7 8

27. 2199819 3006921MI00eAMORGTMUSMI0TAIIN HET O EIdh —

aloml m(alwarens MIelolaumalem GRII:A100.

1 sodagp (=6® o) i

2 eagm is translated as atemi@mo; but here it has the meaning
ajesi@I®@.; see No. 25.

3 m&mﬂm'lmoqgoﬁcﬁammﬂ “the supreme lord of those residing in
the wide heaven.”

4 aellw oE@mrvs. is an incorrect rendering, this appears to have
been noted already in the text, since the word avoem) is introduced below
the line here. The correct idea is that thc lord Indra could bear testimony

_to the might of those who have subdued their senses, the allusion being to
the curse pronounced on. Indra by the sage Gautama.

5 eaiw’and; cf. eagm for egu’® in 516, and eeaigPw “a e .
in the translations of Nos. 13, 14, 15. , g

6 6a10°®:e10m0n. 2

Note the absence of literary Tam. sandhi in ﬂn.!@ro%aem"lgy%
doubling of @, .

7  agBoecm@drend (am%q+m@m’l<ﬂ+mam)

8 emalaiond

-
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28. m"lmanamw'lmoamdmmrmasgm mleigm 0es0en¢18:05101150—
@MAIFPSBAUMOS AlalMe cIRnR0PTWINT0 LR,

1 2 =
29.  &EMEBMRHEMO0TMIMOIBMIBHET &HEMERR &HOOMEIV1D—

®AIPS/UBROS CH0ale BMOMOIL]e MSTWHSI.

30. -EomMEeREMINEOECAIOD 05000} 138806 210066 6Ma ORI P
210 —

afponj@1dase @M ©aIRWITd MEaloMMBEO BRONEMNA.
: 3
ey @000 012110)QemEY WM IMOHN0 elin soo.

4 S
31, allog{late ©aIGAUYEIM BOAMTWeH0800a10R) QD 1Bee.—

6
CRIAHCOMWYos EUTAHHNGHWo 6GHISHRo; gm)'l(zsm a,omro"é

WenEMIM a’lom OR].

8 9 S50 11
32. @EPOE1RYeHB0aine0R} WOMEBMDOOMELT (e d> 1OOR]EHS—

8CUMes WAmomIn alemeVIMBRISHAIDTR); GRD
= 0089100 OHSOWENIICRI SDR].

e

1 The use of the form @a;l@ggmmaas is a summary of asmenmme
“meadool mImdood <of those who have scaled the peak of saintliness;”
the idea conveyed by #emeasy. ‘even for a moment’ is also lacking in
_the translation.

2 o8l

3  aelgqomod

4 salelfaigeiome  (9atei’0lo 4 Do 4 8DDMo). —

5 remom’mggmaomammomomw'lm (oo 4 999®: 4 @R +
agalemo 4 gmﬂc&s) '

6 ealans, stands for acum"oJo, the word looks like being related

10 Skt. earlany, orit may be a blend of Tam atojey and Skt. ealge or
ﬁﬂ.l'lﬂ:o.

7 . @oeso in the original means ‘increase’, ‘prosperity’; ®oaa3 in
e translation is a derivative signification, '

8 mnoom1myom:. —
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1
33.  8RJoUNHBWOEI00ITHHMEWII0ED 9al8}o01aT afgjoe HAIRBI—

WoNeOm S8Y1WICH AWIWBAINAS @R S0 AIRe O,

2
34. omoDSsMncallLIMIMT ERAOMOMOMIMLINIdemal10—

mmgg'lmi BOYH] $S0CM ©~lY1ado wenomlm (cmcm B
wm‘mm'l.gy) G® WoMe.

3 4
35. @Ye900106H01H:8 1w T1IMINAJIMIME:0TFH0In1MOMO —

5
DDFRYHERIOaIQo GH0alnjo HSTOMDIORJe LDRJICD 6Hal

Qe Women Wale. :

6 u
.86,  @padoolaloenimomossemiy m00@enIdMdQ. &GN IdMBOOED B66IN —

00188 MOOBHH  HHAIPHHOBB0e WEDe afiBQ MIOMWI

CO Wahe 6OalY; EP® HXIDGELTVWIM @M.

7.
37. @poEmInI@eiMmenlanezd  eI101166 %60 10Q0mMIRmMISATMIMIaaS——

WD AIOMOHDIMEAIIM T REHENED; mmg’im Hleslmdoniecm
®o  AJAMMSHHTWOAUCNNo BHENEN 1606 50T,

1 oapjeion”

2» eye:eimlo ailo

3  @EnYs90001d (mm‘gpmoq + @0aio)

4  9e9001TwRM0s (P89 -+ Q@ﬂﬁﬂ@‘ + @®00o)
5 amgyyes. @pIRe

6 @®noe eaid

7 ananess.—The implication is that the man
palanquin enjoys the fruits of the good deeds of his past b;
bearer expiates the sins of his past karma.
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1 2 3
: 38, A119°Moten1S506HMMB0IN0T108 @RI MITILTVOSHRe
& Cd— -

MOTe AlP@IBHICD Wihe HalQ’G:DIH 100 BOAUIMEE Wade
(o lwses.) SaJ.

4
39. @ERoomITE AUGBUEHRIDate OBOOEIAIICD A l&PDIR)—

WoDOMIER! QMG DMe; ERMEJOE® AUWRTROIMRIOe

5
@I o,

6 7 8
40. 21V LIVLIEDMOBDOCM a@bmmcﬁm@aﬁgﬂomcmo@ouﬂ——

smaid Sa1CQYMBMMAME}0e WIMe; ERMEJOGD ol BT
alel.

1 a119°Mote aiso@ResD
2 ma00001td (MmQ + @yooTm)

3 wmosw.—The use of &° for the mm. indicates the voiced velar
fricative value when Tam. texts are read. This value appears to have
existed for this old Tam. sound from at least the Middle Tam. period.—
This colloquial evaluation is reproduced here.

4 ajhynlel (ald$s 4 eper)
5 @Cﬂa_lo

6 eniu’al0e1®

7 ema’s. —o° is due to the literary Tam. avawl of m° and &°.

8 pwo alorim.

(To be Continued)




REVIEWS OF BOOKS

@65 quoanimymowamod (Two Literary Stars): By 4. D.
Hari Sarma, Ernakulam. With an introduction by Srimati
T. C. Kalyani Amma. Price Rs. 1-4-0. Pp. vii, 259 (lllu-
strated).

The book under review deals exhaustively with the life
and the literary activities of (i) Kerala Varma, Valiya Koyil
Tampuran, C. I. E. and (ii) his nephew, Professor Raja Rija
Varma of Travancore.

The author gives us a very interesting account of the above
two literary stars hailing from the South, connecting their
relationship with the family of the Raja of Parappanad in
British Malabar. In 1788, during the invasion of Tipu
Sultan, three male and five female members of the family
of the Raja of Parappanad are said to have fled to the South
and reached Trivandrum, where they were cordially received
by the then Raja of Travancore, Raja Kartika Tirunal. Since
the ‘refugees’ did not somehow find it congenial to go back to
their home in British Malabar even after Tipu had returned
to Mysore and found his grave there, the Raja of Travancore
gladly placed at their disposal a permanent abode at Changa-
nadszri in the present Leksmipurattu Kottaram, which originally
belonged to the Raja of Vadakkumkar. In due course:
through the will of Providence, both these royal families be-
came bound by marital relationship; and the Parappanad Rajas
soon became consorts to the royal Princesses of Travancore.
Thus the eldest son of the youngest of the five ladies that fled
to Travancore during Tipu’s invasion of Malabar was made to
enter into wedlock with the Travancore Princess, Gowri Leksmi
Bhai. The reputed scholar and musician, Raja Svati Tirun’al,
who became the ruler of Travancore in 1829, was the son ba
of this marriage. Thus the bond that came into .
between the Parappanad and the Travancore royal
proved to be, in after years, a source of unendin
growth and development of the art and literatu
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The author of the book, therefore, rightly describes the two
“literary stars’’ as the two Kalpakas that have been nurtured
and made to blossom on account of the tender care of the
Mabharajas of Travancore in the Leksmipuram Palace.

_ We invite the readers to the several chapters of this inter-
esting book, which the author has dedicated to Mahakavi
Ullar S. Parameswara Iyer. :

“P.A. A




NOTES AND COMMENTS.

A curious article! about the legends connected with the
Sucindram temple has appeared under the title, ‘“‘Where Trial
by Ordeal once prevailed”’,

The antiquity of the site of this historic temple is of
course undisputed- But the surviving structures are all com-
paratively modern, the imposing Gopuram being an ordinary
example of the late Dravidian type of architecture, It contains
numerous inscriptions which have been studied and carefully
discussed in the pages of the ‘“Travancore Archaeological
Series” and which leave little doubt that this Gopuram was
built by Tamil architects during the period of the Nayak domi-
nation of Vepad. A popular rendering of the temple legends
has also been given by Miss E. G. Hatch in her excellent guide
book to Travancore.

Trial by ordeal existed not only at Sucindram but also at
numerous other temples in Kerala, and it is a fact recorded in
history that these trials were abolished by statue in the middle
of the nineteenth century.

The author is old enough and high-caste enough to have
<ither read about this temple, or to have visited it long before
“‘the recent Temple Entry Proclamation......... .(which) has
brought to light many interesting facts about the temples in
the State.” .

- A few examples of Mr. Iyer’s penmanship may be quoted
as examples of unscientific writing on archaeology. Speaking
about the Gopuram he writes, “This massive structure has
nothing Western either in design orin its material......... The
whole Gopuram is covered with exquisite and delicate carving
in masonry which would extort admiration from the Western:
who has not seen a temple in Southern Indza — (The 1tahcs a
mine). =

1 Article by Mr. A. Padmanabha Iyer inthe “Qua
the Mythical Society,”” Vol. XXIX, No. 1,
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The paragraph on ‘Trial by Ordeal’ is brief. ‘“When
(ghee) is in a boiling condition, the guilty person would be
asked to dip the finger thrice............ If the hand has not been
affected in any way, ......... he or sheis adjudged innocent.”
And now comes the concluding remark, His Highness the
Maharaja of Cochin passed through this ordeal when he gave
his assurance of friendship with the Ruler of Travancore.”

The insinuation contained in that sentence is as patent as
it is absurd- The Raja of Cochin who is alleged to have gone
through this ordeal,—the title ‘Maharaja’ has only been
recently given to the Cochin Royalty by the British Govern-
ment,— was never accused or considered guilty by the illus-

trious Raja of Travancore. The two monarchs entered into

a defensive and offensive alliance in 1761 A. D. “The Cochin
Rajah, having requested the assistance of the Travancore
Rajah, to drive the enemy away and to extend his territories
as formerly.........” ' Tradition exists that the Cochin Raja

also committed himself by Oath before the deity at Sucindram

to fulfil the terms laid down in the treaty; and it is needless to
add that they have ever afterwards been kept up by both
parties. :

The incident has therefore no connection whatsoever with
the trials by ordeal held at Sucindram temple; and the inten-
tions of the author in including it in his article are, to say the
least, questionable.

It is to be regretted that this article should find a place in

the respected columns of the Journal of the Mythic Society.

V. K. R. MENON.

f?chpin Sircar Records, Mss., dated 26—12—1761.
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