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Publisher's Note

“Denha Services” is privileged to publish this monograph
of the late Rev. Dr. Placid J. Podipara C. M. I, the greatest
Indian ecclesiastical luminary of the twentieth century. As it
is clear from the “Foreward’”, the author completed this
study in 1963 and has revised it in 1972. Although he
entrusted it to me in 1979, he did not allow me to print it
immediately. During his last days, he went through the manu-
script once again, and then permitted me to publish it.

Certain technical inconveniences forced me again to delay
the publication. Thus the divine Providence has brought us to
this most auspicious occasion of the Holy Father’s visit to India,
to publish this important monograph on the origin and history
of the Latin Rite Christians in India.

As far as we know, this monograph in its manuscript form
has given inspiration to a few doctoral dissertations. Its publi-
cation, we hope, will definitely help many others to engage in
similar researches. We wish everyone in India and abroad a
fruitful reading of this fully documented monograph.

Varghese Pathikulangara C. M. 1.

(Co-ordinator, Denha Services)
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Foreword

Many have written on the origin and growth of
the Latin rite Christians of Malabar. This study
contains also a review of the arguments advanced
by them. Historical documents and the every-day
life of the different communities of- Malabar form
the basis of this study.

Placid ]. Podipara, C. M. L.

Rome, September 1963,
brought
up-to-date in Oct. 1972.

(except for statistics)






Introduction

1. There now exists in Malabar, the south west coast of India,
about a million Catholics who follow the Roman rite. They are
here termed the Latin rite Christians of Malabar, since the langu-
age of the Roman rite was Latin in their case. The Latin rite
Christians who were in Malabar in the 14th century became ex-
tinct before the arrival of the Portuguese. The Portuguese
reintroduced the Latin (Roman) rite into Malabar in the 16th
century, and gave rise to the present Latin rite Christians of
Malabar.

The Portuguese who were in India and the Indians of the
Latin rite were, in the beginning, under the ecclesiastical juris-
diction of Tomar. Then they came under that of Funchal whence
they passed under that of Goa when Goa became a bishopric in
1533. Goa was raised to an archdiocese in 1558 with the newly
erected diocese of Cochin (in Malabar) as its suffragan see. Thus
by 1558 the Latin rite Christians of India came under Goa and
Cochin. Both these sees enjoyed the Patronage (Padroado) of the
king of Portugal.

Gradually the number of Latin dioceses increased in the
whole of India, and now in Malabar itself there are seven Latin
dioceses and an archdiocese. As a result of several adjustments
and readjustments all these ecclesiastical units of Malabar now
depend on the S. Congregation for the Propagation of Faith. In
the course of this study we shall see how these ecclesiastical units
of Malabar evolved and assumed their present position.

Of the Latin rite Christians of Malabar many are a mixture
of European and indigenous elements; very few are of pure
European blood; the vast majority are of pure Malabar blood. Those
of mixed blood as well as those of pure European blood are now
generally called Anglo Indians. They have also the generic names of
Parungui, Topas, Cupajakarer, Munnullikarer (= three hundred)
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and Mestici which last, however, cannot be applied to those of
pure European blood.

All the Latin rite Christians of Malabar who are not of the
aforesaid categories were sometimes called Mundukar. Sometimes
the name Mundukar was restricted to those of Cochin and of the
surrounding localities, while at other times to a particular section
among the same. All, however, were and are divided into different
communities each with its own specific name or names. Here are
a few of these specific names: Ezhunultikar (= seven hundred),
Murcar, Murcacar, Agnuitikar (= five hundred), Mucua, or Moqua,
Nadar, Korukar............ .

Some of these specific names signify the profession to which
the communities belonged or belong. Names derived from pro-
fession are applied to several communities of the same profession
though each of them may have its specific name or names. As
a rule each of these communities, even those of the same pro-
fession, does not intermarry with other communities. Communi-
ties that are not against intermarriage are, nevertheless, consi-
dered by the other communities more or less like those that are
opposed to intermarriage.

2. Malabar is also the abode of Oriental rite Christians, the
vast majority of whom are St. Thomas Christians who trace their
origin to the preaching of the Apostle St. Thomas. The honorific
titles of Mapila or Nazrani-Mapila are applied to many of the
Oriental rite Christians.

By the St. Thomas Christians are meant not only those
who claim to be the descendants of the converts of St. Thomas,
but also those who have been at different times brought to the
faith by the same or have become one with the same. In course
of time long before the 16th century, descendants of the con-
verts of St. Thomas together with their early converts and those
who had become one with them came to be considered some-
thing like a caste or separate community with high social pri-
vileges equal to those of the highest Hindu nobility. Hence later

1. Malayalam names when transliterated into European chara-
cters assume different forms. In Malayalam itself certain
names have different forms. Thus Munnuftikarer, Munnuttikar,
Munnuttiparizha, Munnuftilparigia ... are different forms of the
same name.



INTRODUCTION &

converts would only gradually be amalgamated with them through
intermarriages. The chances for such an amalgamation were little
for converts received as a body from non-Christian communities.
So too Christians of a different origin, as v. g. those called
Southists (Thekkumbhagar), would remain as a distinct community
with no such special amalgamation.? Nevertheless, all could be
one with the St. Thomas Christians in rite and ecclesiastical set
up. Thus in common parlance all were and are called St. Thomas
Christians.

The Portuguese found the St. Thomas Christians using the
East Syrian (Chaldean) rite, being governed by East Syrian
patriarchs and East Syrian Dbishops. These patriarchs and
bishops were often called Babylonians and Armenians. The Portu-
guese accusing the St Thomas Christians of Nestorianism endea-
voured to make them change into the Latin (Roman) rite and
into the Portuguese Latin jurisdiction. There was resistance. But
at the end of the 16th century the Portuguese Latin jurisdiction
was imposed upon the St. Thomas Christians, and gradually their
East Syrian rite was deformed to a great extent by mutilation
and latinisation. As a result many became dissidents in the
17th century adopting Jacobitism and later on also the West
Syrian rite.

Those who kept up their ancient communion with Rome
and also their ancient East Syrian rite (deformed as said above)
had to fight for almost three centuries to get bishops of their
own rite and nationality. They are now known as Syro-Malabarians
or Chaldeo-Malabarians or Malabarians, and are constituted into
the Syro-Malabar Hierarchy. In their fight to get bishops of
their own rite there occured even ‘‘schisms”’ among them; the
“schism’ of 1874 is perpetuated in a few families that became
“Nestorian” after 1907. From the dissidents who became Jaco-
bites have arisen several other sects, and all these sects, except

2. The origin of the Southist is traditionally connected with
a 4th century colonisation from abroad. Of the ancient
Christians of Malabar all those who are not Southists are
called Northists (Vadakkumbhagar). Each have their own
version or versions regarding the origin of this distinction.

. It is interesting to note that among some Latin rite Chri-
stians near Quilon and among certain Tamil Brahmins also
there exists the distinction between Southists and Northists.
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the “Anglican” who are now merged into the ‘South Indian
Church’, use the West Syrian rite. Those who become catholics
now from among these retain the West Syrian rite and are
known as Syro-Malankarites or Malankarites. They are consti-
tuted into the Syro-Malankara Hierarchy. (Malankara is another

name for Malabar).

All the above-mentioned denominations whether catholic
or non—catholic, numbering about two million and a half, are
generally called Syrians after the Syriac language (Eastern or
Western) which they used or use for liturgical purposes. The
name Sf. Thomas Christians also is often applied to all of them
although from the point of view of origin not all of them are
St. Thomas Christians as said above. In a wide sense, therefore,
Syrians and Sf. Thomas Christians are used as synonyms. Lln the
following pages we too shall adopt these nomenclatures for the
sake of avoiding confusion.

3. The aim of this study is above all to discover the origin
of the Latin rite Christians of Malabar. The Portuguese worked
among the non-Christians and the St. Thomas Christians, .trying
to evangelise the former and to latinise the latter. The Hindu
kings (especially those of Cochin and Porca) were against non-
Christians becoming christians. They deprived the converts of
their government offices, properties and possessions. This opposi-
tion was withdrawn only by 1560, i e. some three years after
the erection of the diocese of Cochin in 1558.

Do the Latin rite Christians of Malabar take their origin
from a latinised St. Thomas Christian body which, for that
matter, formed as it were the nucleus of the Latin diocese of
Cochin in 1558, and to which have been incorporated later con-
verts from among non-Christians? Or, again, could the Latin
rite Christians of Malabar as a community be termed ‘St. Thomas
Christians of the Latin rite’?

The whole question is pivoted on the first fruits of the
religious activities of the Portuguese in Malabar. We have to
see how the Portuguese approached the non-Christians and the
St. Thomas Christians, and what the fruits or reactions were,
especially before the erection of the diocese of Cochin in 1558,
Events that followed the erection of this diocese, both before
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and after the end of the 16th century, are also worth studying.
We shall, therefore, take the whole period in question and divide
it into different chapters in the chronological order. In the first
five chapters along with a short history of the corresponding
period, we shall deal with the work of evangelisation and latini-
sation carried on by Portuguese and the other missionaries. The
remaining chapters also will be devoted to the same topics, but
in a different manner.

By ‘evangelisation’ we mean the conversion of non-Chris-
tians to Christianity, and by ‘latinisation’ we mean not the im-
position of certain Latin customs, but the successful imposition
of the Latin (Roman) rite in folo together with the Latin Juris-
diction, on the St. Thomas Christians.

Since the chief places where the Portuguese made their
influence felt in Malabar were Cannanore, Calicut, Cranganore,
Cochin, Quilon and the Travancore coast, we shall have to make
references to these places in a special manner.



CHAPTER ONE

Evangelisation and Latinisation, 1500 - 1550

Vasco-de-Gama the great Portuguese admiral opened the
way for Portuguese conquests in the East. He landed in Calicut
(Malabar) in 1498, and it did not take time for his followers to
begin their conquests. For the Portuguese political and religious
conquests went hand in hand, and the one could not exist with-
out the other. We are chiefly concerned with their religious con-
quests in the field of evangelisation and latinisation.

In this chapter we have to deal with the religious conque-
sts of the Portuguese during the period that preceded the ere-
ction of the Latin diocese of Cochin in 1558, or more precisely
from 1500 till 1550. We shall speak of evangelisation first and
then of latinisation.

Evangelisation

Vasco —de ~(Gama at his first arrival (1498) established
friendly relations with the Zamorin, the Hindu ruler of Calicut.
Cabral followed Gama in 1500. When Cabral set sail from Portu-
gal he had with him a ““Vicar”, eight secular priests, eight Fran-
ciscans, a student of philosophy, a lay-brother and a musician.
He thus set out prepared for the spiritual conquest of the lands
to which he was going. He landed in Calicut and erected there
a ““church”. Soon the ecclesiastics began to preach the Gospel.
Among their converts was a Brahmin who took the name of
Michael a S. Maria. But in an uprise instigated by the Moham-
medans some were wounded and some killed. Among those killed
were three Franciscans. Those who escaped followed Cabral to
Cochin. Reaching Cochin at the end of 1500 they preached in that
town and in the neighbouring island of Vaipin, Michael a S. Maria
serving them as interpreter. In 1501 Cabral went from Cochin
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to Cannanore (north of Calicut) leaving behind in Cochin seven
of his company who had come with him from Portugal.

Joao do Nova followed Cabral in 1501 bringing with him
more Franciscans. Probably the Franciscans divided themselves
between Cochin and Cannanore for evangelisation.! The second
advent of Vasco—de— Gama in 1502 and the arrival of Francesco
Albuquerque in 1503 gave a fresh impetus to the work of the
missionaries. Alfonso Albuquerque who followed Francesco Albu-
querque proceeded to build a fortress in Cochin before he returned
to Portugal in 1503. The Portuguese got access to Quilon in
1503 and there too rose a Portuguese fortress. A Dominican,
Rodrigo, who was left in Quilon to instruct and baptise the St.
Thomas Christians of the place must have preached to the non-—
Christians also. Peter Jarric says that Rodrigo “confirmed and
cultivated many mortals in the true faith and also turned (many
mortals) from the slavary of demons to the sign of Christ.”?2
One Manuel de S. Mathias is said to have worked later in Porca,
Quilon and Trivellam.

The Portuguese took Cranganore in 1504 and erected a
fortress there. Petrus d’Amarante was working in Vaipin till
1507, and then he went to Cranganore that year.3 Cochin became
the seat of the Portuguese Viceroy as early as 1503 and conti-
nued to be so till 1530 when the Viceregal seat was trans-
ferred to Goa.

From Cochin and Quilon the Portuguese could extend their
missionary activities to the Travancore coast (the area to the
south of Quilon) and to the Fishery Coast. They worked in
Cannanore and some other places also. We find the secular
priests, the Franciscans and the Dominicans working in Malabar
for the conversion of non-Christians. They began their work
simultaneously with the arrival of the Portuguese in Malabar.
That their labours bore immense fruit is testified to by contem-
porary letters sent from Malabar to Portugal. We give below a

1. Cf. Ferroli D, SJ, The Jesuits in Malabar, 1, Bangalore,
1939, pp. 93-96.

2. Peter Jarric SJ, Thesaurus Rerum Indicarum, Coloniae
Agrippinae, 1615, p. 494. S

3 Ferroliv B iSJ, opiieitisl: o
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summary of a few of these letters published from the original by
Silva Rego. The king of Cannanore wrote to the king of Portugal
in 1507 that conversions from the low castes such as Thiar and
Mucua were taking place in Cannanore. Slaves and vassals too
were becoming Christians as the same king wrote in 1512.
Lorenzo Moreno and Diego in their letter to the king of Portugal
(Cochin, 1510) say that many Nairs had become Christians. One
Arel (Arayan: a caste) “‘pilot of the Cochin bar” informed the
king of Portugal in 1510 that himself, his family and some thou-
sand of his followers had become Christians. According to Pero
Mascarenhas (letter dated Dec. 20, 1514, sent to the king of
Portugal) in the church of Cochin itself were baptised more than
six thousand souls who lived in places around Cochin. The same
on Dec. 7 of the same year had written that more women had
become Christian, and that of the rest the majority were sellers
of small articles, a few Panicals and some Nairs. Sebastian Peres,
vicar of Cochin, informed the king of Portugal, Jan. 8. 1518, that
many had become Christians and that many more would become
if they were given money. According to his estimate (ibid) there
were ten to twelve thousand Christians, and the major part of
Iravas had embraced Christianity. He wrote to the king of
Portugal in Dec. 1527 that in 1527 itself one thousand were
made Christians. *

There was opposition on the part of Hindu kings, especial-
ly on the part of the king of Cochin. The opposition was mani-
fested by depriving the converts of their property and govern-
ment offices. These penalties did not affect the poor and the
lowcaste people such as Mucuas and Pulayas who had no pro-
perty nor government offices® It must also be mentioned that
the zeal of the Portuguese was too ardent to remain inert in
front of oppositions. Peter Jarric speaks of this in this manner:
“The king of Cochin though a friend of the Portuguese, almost
from the beginning passed a law by which he forbade his subjects
to become Christians unless they gave up their goods. ...The law
remained, but many of his subjects from among the Saracens and

4. Silva Rego,Documentacao Para A Hisloria Das Missoes Do
Padroado Portugues Do Oriente, Lisboa, I, 1947, pp. 212 sqq;
I1, pp. 61 sqq.

5. Ferroli D, SJ, op. c1t pp. 156, 315, 375.
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from among the heathens and also from among the Jews... were
led to Christianity: nay also Nairs and optimates...” .

Not only conversions from among the non-Christians, but
also mixed unions with the Portuguese increased the number of
Latin rite Christians. The Portuguese Viceroys encouraged the
Portuguese in India to marry indigemous women, and endowed
these families with properties and money. Albuquerque in his
letter of 1512 speaks of evils among the new Christians of Cochin
and says that the process of mixed marriages was going on
quickly. According to his estimate there were about a hundred
such marriages in Cochin and Cranganore’. Pero Mascarenhas
in his letter cited above says that fifty eight local women were
married to the Portuguese, that they had forty eight children,
that three local women one of whom a Mohammedan, were
married to three local men and that there were forty unmarried
women with forty five children. Such was Pero Mascarenhas’s
estimate of mixed unions in Cochin for the year 1514. Antonio
Real in his letter to the king of Portugal says that those that
married did not want to serve the king, and that recently only
old people had married and those too their slaves and captives?8,

Cochin from the very beginning began to show signs of a
town subject to the Portuguese. Vincenzio Maria a S. Cathe-
rina de Siemma in his Viaggio All ’Indie Orientali (Roma,
1678, p. 190) makes the following remarks about Christians
subject to the Portuguese: They were of three kinds: the
first called Regnicoli were soldiers from Portugal; the second
were Mestici born of Portuguese soldiers and Indian women;
the third were slaves converted to the faith. The first
with the exception of the nobility were the dregs of
Portugal, restless, often guilty of some crime or exiled;
the second were badly brought up, most effeminate and
sensual; the third were rude and fierce unable to do any
skilled work ®. In fact in the treaty concluded between the
Dutch and the Portuguese of Cochin in 1663 it was laid

Peter Jarric SJ, op. cit., p. 510.

Silva. Rego,;op. cit. , liel

Silva Rego, op. cit., II, p. 171.

Summarised by Ferroli D, 8J, op. cit., I, Bangalore,1951, p. 134.

©oNS
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down that ““all true born unmarried Portuguese shall be
conveyed to Europe; all married Portugusse and Mesticos
shall proceed to Goa...; all Topases (semi-assimmilated half
castes) and Canarians (converts brought from Goa) shall
remain at the disposal and direction of the General...”.
Slaves too were handed over. All free persons and persons
belonging to the Church and subject to the king of Portu-
gal were comprehended in the treaty'?. Here we 'see how
Cochin had fully developed into a ‘‘Portuguese town”.

The number of the Latin rite Christians steadily increased
in Cochin and in the neighbourhood through mixed unions whe-
ther legitimate or illegitimate and through conversions. On the
Travancore coast thousands were baptised by St. Francis Xavier
who arrived in India in 1542. “In the space of one month” says
the saint, (Nov-Dec. 1544) ‘I made Christians of more than ten
thousands in Travancore” !'. Quilon too had by this time become
a regular mission field. St. Francis Xavier opened a Jesuit house
in Quilon in 1548/49 2,

From all that has been said hitherto it is clear that in
Cochin and in its neighbourhood thousands of non-Christian con-
verts were received into the Latin rite before 1527. It cannot
therefore be said that ‘‘the Indian Christian community of the
Latin Rite on the Malabar coast from Cannanore to Quilon was
being formed more by the adoption of the Latin Rite by the
St. Thomas Christians than by conversions until the Jesuits be-
gan mission work in the area in 1560 after which latinisation
and mission work went hand in hand”.'® No doubt this kind of
assertions are based on the assumption that the opposition of
Hindu kings towards conversions to Christianity was withdrawn
only in 1560. But, as we saw, the opposition did not affect the
poor and the low-caste people; there was opposition on one side
and conversion on the other side. The incorrectness of similar

10. Ferxoli D, SJ, op. cit., II, pp. 20, 21.

11. Coleridge SJ, Life and Letters of St. Francis Xavier, 1881,
p- 280.

12. Peter Jarric SJ, op. cit., p. 494.

13. Arattukalam M (Mgr), St. Francis Xavier (Souvenir) Ernakulam

3511956281, +60.











































































































































































































































































































































































