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PREFACE

This booklet by Prof. (Dr.) N.A.M. Abdul Kader is an eye
opening effort on the rich cultural and literary tradition of Arabic litera-
ture written from Kerala since the 16th century. The Makhdums of
Ponnani were great scholars and teachers who followed the Sufi order
and trends of reforms in the Islamic way of life in Kerala. However it
was a century of foreign invasions in the history of Kerala. As such
Makhdums and later the Sayyids of Mamburam and their disciples
werec committed to spread the anti colonial ideology and struggles in
Kerala over four centuries in their teachings and social organisations.
Starting from the poetic tradition of Sheikh Zainuddin Makhdum I and
the historical account of his grand son Sheikh Zainuddin II through
Tuhfat Ul Mujahidin, the ideology of resistance against the foreigners
continued in the socio-political milieu of Kerala. Such resistance made
Kerala free from the colonial system of euro-centric hegemony. How-
ever by 1792 the region fell under the British, first time in the history
inspiring the rich tradition of resistance. It culminated into a pitched
battle in 1921 in South Malabar against the British.

This booklet, a revised form of lectures by the scholar organised
by National Mission for Manuscripts, New Delhi, in print is intended to
promote the anticolonial ideology from the Arabic literature of Kerala for
further research and indepth study. I am happy to mention my association
with these lectures in different academic centres along with the author.
Prof. Abdul Kader who has shown his deep erudition in this new area of
research and hope it shall be pursued by other scholars also.

Dr. K.K.N. Kurup

Former Vice Chancellor
Calicut Director, Malabar Institute for
01-10-2015 Research and Development






Arabic Literary Heritage of Malabar
The Anti-Colonial Approach

Prof. (Dr.) N.A.M. Abdul Kader *

It is a well known historical fact that the Arabs had commercial
relations with Kerala coast from very ancient time onwards and even
before the advent of Islam. The Arab merchants had close familiarities
and contacts with the Malabar region and the linguists and philologists
attribute that the term Malabar had derived from such contacts of
the Arabs. There is difference of opinion as to whether Islamic
propagations started in these regions during the life time of Prophet
or later. Anyhow, it has been established beyond doubt that Muslims
had become a distinct community in Kerala by 9*" century AD; and as
a result, Arabic language has struck deep roots in the region at least
before a period of one millennium.

The conversion of a Kerala king to Islam and his meeting with
the prophet and his consent for propagation of Islam in the region
are popular legends spread far and wide. It is known that Malik Dinar
and his followers visited some of the harbour towns in Kerala and
built the first mosque of Kerala at Kodungallur and later built other
mosques at Madayi and Kasargod. The descendants of these first
immigrants were known as Mappilas who extended their settlements
to several harbour towns of Malabar coast. The local rulers never
prohibited conversion to Islam.

* Professor Emeritus (UGC) & formerly Professor and Head, Department of Arabic,
University of Calicut, Kerala
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When Calicut became a prominent maritime trade centre during
the end of 14t century the Mappilas and the Arabs became a potential
merchant class in the town with substantial economic resources. They
enjoyed the major share of maritime trade in Calicut. In the village
markets and trade centers they were able to achieve a prominent place
with the active support of local rulers and landlords. Along with this
progress in different localities they established their own Mahals,
mosques and Dars and strengthened their social organisations.

Advent of the Portuguese

During the 16" century Muslims were compelled to fight
against the Portuguese who struggled to establish their political and
economic authority in Malabar. The advent of Portuguese on the
western coast of Malabar had introduced new maritime regulations
with regard to free trade. From the time of Vasco-da-Gama’s arrival,
the Portuguese sought monopoly in the lucrative spice trade from
India. During his second visit in 1502 Vas-Coda-Gama introduced a
system of passes called Cartaz system wherein every ship plying
Indian waters for trade had to carry cartaz issued by the Portuguese.
They as a naval power established their authority over Asiatic waters
and found that the vessels crossing the sea without their permission
were pirates. This situation brought in a new political and economic
condition in a fairly prosperous free trade harbour of Calicut. 2

The ruler of Calicut, King Zamorin, honoring his traditions of
free trade initially allowed the Portuguese to buy spices despite his
low opinion about them both for their conduct and quality of goods
brought as gifts and for sales. But, the local Muslims since the very
outset saw a danger and a clear threat to their traditional monopoly
of trade about to be diluted. The Portuguese soon showed extreme
cruelty by committing mass murder, mutilation and cther depravation
of the kind the locals were never used to. This was in fact willful
employment of terrar and might be an instrument of polity to facilitate
their strategy of subduing a numerously superior opposition.

Naturally the economic ambitions, political designs and
hidden religious motives of Portuguese were counteracted by the

2, Captain G. Prakash, Strategy and Technology in Maritime warfare in sixteenth century-
The Portuguese Vs Forces on the Malabar coast (Seminar paper), PP 8-9

6=



Arabic Literary Heritage of Malabar The Anti-Colonial Approach

Muslims in different parts of Malabar. Anyhow, these conflicts and
constant efforts for resisting the Portuguese domination gradually
resulted in diminishing Muslims authority and prosperity in the
regions. The international trade in which the Arabs and the Mappilas
jointly participated came to the gradual decline due to the Portuguese
intervention. The continuous encounters which had taken place
between the Arabs and the Portuguese over a century for control of
the Arabian Sea resulted in the withdrawal of the Arabs from Malabar.
Later, when Malabar was exposed to colonial expansion by other
European powers and their repeated conflicts and struggles for
resources restricted the growth of the Mappilas also as a trading
community.

This does not mean that Muslim community of Malabar has
been reduced into total infirmity as a result of this set back. On other
hand, its members had shown sufficient dynamism and devotion that
worked a common brotherhood even during the period that ensued.
The emergence of the house of Kunhali Marakkar as a house of naval
commandants and their heroic struggles against Portuguese that
lasted for more than a century remained a land mark in the history of
resistance to colonialism in the Kerala regions. They were first rate
admirals of the century who under the leadership of Zamorin led
several encounters against the Portuguese for keeping up the
independence of Arabian Sea. The last commandant from this house,
Kunjhali Marakkar IV was executed in 1600 AD by the Portuguese in
Goa. The leadership of the house had played considerable role in
resisting the Portuguese advent in Gulf countries which were also
included in their offensive and defensive strategies, and finally
resulted in the independence of Red Sea countries. 2

The encounters of the Mappilas against the Portuguese
colonial forces gave birth to famous writings in Arabic, which may be
the first forms of anti-colonial literature originated in the region.
The most significant one was Sheikh Zainuddin Makhdum II’s ‘Tuhfatul
Mujahideen’(1538 A.D.). He was the first historian of Kerala to write
a historical account in Arabic. He has narrated the caste oriented
communities of Kerala and the beginning of the settlements of the

3. Dr. K.K.N. Kurup, the legacy of Islam (Kerala), Samayam Publications, (Kannur)
2006, pp. 11-13
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Mappilas. The encounters against the Portuguese including the
necessity of a holy war or Jihad against the Portuguese and the
sufferings of the Mappilas were recorded in this work. His work
propagated an anti-imperialist ideology in Malabar and all over the
Arabic speaking world.

Sheikh Zainuddin Makhdums II’s grandfather Sheikh
Zainuddin bin Ali, popularly known as Zainuddin Makhdum senior
was also an ideologue against the Portuguese conquest. He even
suggested a ‘Jihad’ or holy war against them in his famous poem
‘Tahrid Ahlil Iman Ala Jihadi Abadati Sulban’. When the Zamorin and
the Mappilas took steps to capture the fortress of Chaliyam, Qadi
Muhammed bin Abdul Aziz wrote another poem named ‘al Fath ul
Mubeen’ to inspire the military action. This poet inspired the Mappilas
for a Jihad against Portuguese. The ‘Khutba’ (Friday sermon) named
‘Al Khutbatul Jihadiyya’ prepared by Qadi Muhammed to be delivered
to those assembled before Chaliyam Fortress is another anti colonial
text. This text together with a poem named ‘Al Qaseedatul Jihadiyya’
by the same author is a rare document in manuscript found out by
this researcher quite recently after a hard labour. It may be specially
remarked that the Jihad initiated through these three texts were not
to convert Darul Harb into Darul Islam, but contained a message to
strengthen the authority of a Hindu ruler or the Zamorin. Such practices
give a new meaning to Jihad contrary to what was understood by
many theologians during the British occupation.

The British occupation of Malabar did not contribute to the
commercial, agricultural and social growth of the Mappila community.
The rural poverty was made intensive and extensive during this
period. The colonial administration introduced unhealthy changes in
the Kanam Janmam system and other agrarian relations in Malabar.
The tenants lost their fixity of tenure and were frequently evicted
from their holdings. These developments made the Mappilas to turn
against the landlords and the British administration. However the
British land policy and revenue system made possible of land sales
for revenue arrears. Those commercial and trading groups who had
liquid capital could purchase lands and become landlords. Some of
the Mappilas deposited their capital in land and became lords.
However the ordinary people lost their houses and holdings.

R
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These frustrations of the community turned to outbreaks in
19" century. The Khilafat movement in Malabar initiated by the
congress gave political leadership to the mobilization of the Mappilas.
This development had finally turned to the Rebellion of 1921. When
it was briefly suppressed several Muslim members were transported
to Andaman Island. Many of them were killed in action and hundreds
were hanged to death under the martial law. The leaders like Ali
Musliyar spread an anti-imperialist ideology in Malabar particularly
among the Mappilas.

Prior to 1921 and after several heroic Mappila songs were
composed and propagated to rejuvenate the Mappila enthusiasm.
These songs in Arabi-Malayalam, recollecting the heroic deeds of
Shahids and also the anti colonial ideology, inspired the Mappilas
and activised them for any political programme. The major battles
fought at the time of the Prophet like Badr, Uhd, Hunain and Khandag
as well as a number of local struggles including that of Malappuram,
Cheroor and Puthanangadi were celebrated in this manner. These
songs popularly known as ‘Padappattu’ (war songs) numbering above
fifty remained a constant source of inspiration to the warriors and
provided spiritual solace to the Mappila women folk who were mostly
kept in loneliness and perpetual anxiety over the fate of their men in
struggle. Such corpus of songs and many other contemporary
compositions provide us with an invaluable branch of literature
exclusively contributed by the Mappila community.*

During the period, the Mappilas as a separate religious
community was exposed to puritan religious reforms by their scholars
and the community as a whole was in search of its identity. The
question of identity was more intensified in the colonial context as
there were efforts on parts of the Christian Missionaries to convert
the lower segments of native society. Therefore an ideological conflict
was even taking place in the social order against the dominant
sections in authority. The question of land, religion and identity came
before the Mappila with all their intensity than any other time before.
The great intellectual scholars like Sayyid Alavi Tangal, his son Sayyid
Fadl Pookoya Thangal of Mamburam and Umar Qadi of Veliyankode,
who lived in 19 century had an exceptional puritan approach to the

* Ibid, pp. 15-17.
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religious and social affairs of the Mappilas. Umar Qadi had even issued
edit criticizing the British and their revenue system. Sayyid Alavi
Thangal had also taken a strong stand against the British rule and his
tract ‘al Saiful Battar’ advised a fight against the enemies of God till
the end. He always stressed the unity of Islamic community and
endorsed a revitalisation among its members. His son Pookoya Thangal
led the community more rigorously to the direction in which his father
moved, and compiled several works exhorting the believers to defy
and resist the colonial force.

Tahrid Ahl il Iman

Tahrid Ahl il Iman ‘Ala Jihadi ‘Abadat al Sulban is a poem of
135 lines composed by Sheikh Zainddin bin Ali al Ma’bari who was
born in Cochin in 1467 AD and died in Ponnani in 1521 A.D. He was
also known as Zainuddin Makhdum -, who having educated in Mecca
and Madina for a long time later became the supreme Qasi of Ponnai
who built the grand mosque of Ponnani and laid foundation to the
Dars system of Islamic higher learning there.

The title itself means ‘Rousing the people of faith to struggle
against the Portuguese.” It was written at a time when the power of
King Zamorin had considerably declined as a result of the continuous
encounters against the Portuguese and that reduced the Muslims
into a helpless situation. Sheikh Zainuddin depicts the barbarous
nature of the Portuguese and narrates the atrocities committed by
them against Muslims. He tries to sensitize the believers of the true
situation with“ a view to awaken their spirit. He says:

bypay ulall e mi iy a0l Ly S Ul
gt il L 1y )y Sea IS e D ik b
A s alpcla Splgly  apm i Gl il s
Aojpldi A€ G Ay e @als eilly Y e
b iy il Gasaiy Al e (3 Jlgal (B 0a35

5. R | ) A S0 o
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%, Sheikh Zainuddin bin Ali Al Ma’bary, Tahrid ahlil Iman ‘ala Jikadi ‘abadat Sulban,
lines 7-2
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It means that the Muslims are in great grief due to the

atrocities of the Portuguese, who worship the cross and image.

They transgressed beyond all bounds in the lands of God

and resorted to all sorts of mischief openly.

They practiced various sorts of violence in Malabar,

caused many hardships and disorders,

by means of captivations, loot, burning the mosques,

tearing Holy Book and violation of honor.

Burning the Properties, fighting the Muslims, blocking

the travel and stripping of livelihood.

Devastating the lands, enslaving the faithful

Fielding their women in charming attire for tempting

Muslim women.

He goes on describing their cruelties and oppression and
finally calls the believers to get up and fall in line for Jihad against

those tormenters.
e gl i (g 48
R vpm— PR PRSP
L aay yd JS (e a5
R dlgs Sas e ksl
Ay Hse—dall s i gy s
Ta a3y lSla LA ol

85—y s Al AL ol

He found that it was the duty of all Muslims who have physical
strength, provision and equipment to wage holy war against the
Portuguese. As for slaves, they need not get permission of their
masters, so also for children without requiring permissions, and for

RIS Sy PP
B 3 e e
1 ise ol s 1s o m Al (5 50
ol AN g BYAY o  4gid
Lol asfly il lgla a3V,

6. Tbid, ines. 26-27
7 Ibid, lines, 81-84
8, Ibid, line 86.
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strong wife. May God give those who fight ample rewards and save
them from any hardship and misery. Oh people of Islam, people of
Prophet Ahmed, come on to this holy war with Zeal and fervor. Therein
lies the pleasure of the creator and creation including mankind, jinn,
animals and birds. Oh people, you should never take the Portuguese
for your friends or masters, even though you fear ruin and loss of
trade. If you neglect this holy war, you will lose the riches of this
world as well as of here after’

In this manner he rouses the fighting spirit of the oppressed
believers by citing the pleasures of heaven and warning those who
desist from the battle and those who hesitate to spend their wealth
for its sake, of hell fire and its horrors. Thousands of copies of this
revolutionary poem were produced in writing and were sent to
Mahals in various parts of Malabar, as a result of which several
outbreaks have occurred. It may be under the influence of this poem
that the house of Kunjhali Marakkars proceeded to Calicut and
assumed leadership of the maritime warfare of Zamorin against the
Portuguese.

Tuhfat ul Mujahidin

‘Tuhfat ul Mujahidin’ is a pioneering historical work written
in sixteenth century AD. It is the first authentic work on the history of
Kerala which was widely circulated among learned circles within
Malabar as well as in the various parts of the world for more than 3
centuries was first printed in Lisbon in the year 1898 and the copy of
which is still available in the library of the world famous Al- Azhar
university of Egypt.

Sheikh Zainuddin Makhdum, the author, also known as Sheikh
Zainuddin Makhdum I, was born at Chombal, near Mahe North
Malabar in the 16" century. He was the grandson of Sheikh Zainuddin
Makhdum |, the author of ‘Tahrid ahl al Iman’ and many other works.
The full title of the work is ‘Tufat al Mujahideen fi ba’d Akhbar al
Burthughaliyyin’ (Tribute to the holy warriors in respect of a brief
account of the Portuguese). The work consists of an introduction and
four sections. The introduction sets forth the reasons which led the
author to compile this narrative, mainly to stir up the Muslims into
activity against the unbelievers who had invaded the territories of

“12-
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the Muslims and oppressed them. The first section deals with the
merits of Jihad, citing the verses of the Quran and the sayings of the
Prophet that relate to the rewards for those who engage themselves
in holy war against unbelievers. The second section gives an account
of the first appearance of Islam in Malabar and the growth of various
prosperous sea ports on the west coast. In the third section, the author
enumerates the strange usages and customs of the Hindu inhabitants
of Malabar and the treatment accorded to the Muslim subjects by the
Hindu rulers. The fourth section is entirely historical, giving an account
of the Portuguese from the time of their first arrival in Malabar in
1498 AD right up to 1583 AD.

In this work the author describes the Portuguese atrocities in
Malabar, particularly stressing on their animosity towards Muslims.
The author narrates the condition of peace and prosperity that
Muslims enjoyed in Malabar before the advent of Portuguese and
compares it with the pathetic situation that ensued.

Lot Jeay clogsd Loy Al 0 3 Lglal oy dgd 1aba oy Jlale 5o 8 1510 Cpaleadl (e Laan
peasaa) OF pgaind aie g 8ISl \gile ) alla A aa lgilal pgr yec g Led (palusall JS a Lally 1) geda A2
Al pgle a0 Jakid 15dla y g3l ol i€ 0 Lami Fgday o8 clila3 3 e 1y pokd clagun s Aand 0 paldly ciagidl
Saailly olall Cilioal o (oans Y lay sl Datiely et gaudly cab gallid o Mad Al pglin g Y1 a JIS5
Jla 3 M cppalecall 1 gald el A i il e it A3a 31 e iy ol e T gaa g <D Al o3 jallall
Axill y 2 (e pgd I Le s (ing oly i (i Vg Al G gmalaiog W 1y jlay (JAlls il s Canaall e
A e o 8 g 3y slealls cpellpaly pa Sl 5 3 g o il ) e o iy Cpabiadl (Dl
Sue den b el DAY Lt 5 g pandl 138 Cand (i A1 lo A Ll pa 005 cpaiss )sals e
(O 8S pgia 5ly 5K eans Y (e pgia |y el L g eCppaliadll 334 pedsial (e (s b paalea 8 cglduall
Cabanall (3 g1y o5 jlam Vol e pd o3 (g 0y pudll Cilalisall 1yl g Al il M gin A 15355
° i
Translation: A party of foreign Muslims entered some of the
seaports of Malabar and settled there. In course of time, the
inhabitants of these towns began to embrace Islam day by day. Before
long, Islam spread all over the region at great pace and Muslim
population began to grow and soon in the cities of Malabar heralded
the settlement of Muslims in big numbers. In those days, they did

?. Sheikh Zainuddin bin Ali Al-Ma’bari, Tuhfat al Mujahideen ed. Hamza Chelakodan,
(Calicut 1996), P. 14.
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not face any kind of opposition or oppression from the non Muslim
rulers who were then in power. As for these rulers, they continued to
live adhering fully to their own ancient religion and its rites and
practices.

Thus Muslims continued to live in peace and prosperity by
the boundless grace and blessings of Allah. But this condition did not
last long. The Muslims began to deviate into sinful living, forgetting
the blessings of Allah and disobeying Him, and then Allah sent the
cruel and wicked Portuguese Europeans to dominate over them.

The Portuguese invaded the Muslim abodes and subjected
them to all kinds of oppressions. The abominable atrocities and
cruelties the Portuguese openly unleashed on Muslims were
countless. This Portuguese reign lasted for more than eighty years.
By that time, the condition of the Muslims had become extremely
pathetic. They had become impoverished, weak and powerless. They
could not find a way to get out of this wretched hole. And the militarily
and economically powerful Muslim Sulthans and Amirs reigning
elsewhere did not come forward to rescue the Malahar Muslims from
the calamity that had befallen on them. The reason was that these
Sulthans and Amirs, having little interests in religion and who loved
this transient world more than the next, would not struggle (jihad) in
the path of Allah and spend their wealth in His cause.

| have undertaken the composition of this book in these
circumstances. | have composed this with the intention of giving
inspiration of the believers to wage war (Jihad) against the cross
worshipping Portuguese. The occasion for this effort is the fact that
waging a holy war has become an obligation of all individual Muslims
as the Portuguese had invaded and occupied the Muslim abodes.
They killed innumerable Muslims. Those who were caught, bound
and confined were countless in number. Many were forcefully
converted to Christianity. Kidnapping Muslim woman and raping them
in custody to produce Christian children was rampant. Their intention
behind these deeds was to prepare these children to harass and fight
the Muslims when they are grown up.”°

10 Sheikh Zainuddin, Tuhfat al Mujahideen translated. M.H. Hussayn Nainar (Calicut,
2006) PP. 4-5 ;

i .



Arabic Literary Heritage of Malabar The Anti-Colonial Approach

The author has made it clear in unambiguous terms that the
intention of the narration is nothing but rousing the believer to fight
against the oppressive colonialists. He elucidates that it was only by
the sincere support of Muslim- friendly Zamorin, the Muslims who
lacked a powerful leader of themselves - could keep fighting the
foreign enemies. He also accuses Muslim Sulthans and Emirs for not
taking any interest in the affairs of the Muslims of Malabar:

&as 58N Lo 0glS y pgallinn ol g ppdle S0 300 03 el gl Gl e abis o A2 Y

b g 19 astis 5 g paladl (ppalundll na &5 gnas pgiilhs )8 Lo ) sl pholgn (318 en s b sala | S 130

pena 330 a1y 13 5 cpgllsaly ot L oy 359 pgn 5 DALy pgil o lanty () salusall Cinada in § 30

el ipny go - b jleail di) el aa gl saly Cpalaall Cpladl pgllsals Cimg oy 1y ac 5 peliy oajib il
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The author appreciates and praises lavishly the Hindu rulers
of Malabar for their tolerance and friendly relations with their Muslim
subjects, after pointing out the fact that the places like Calicut,
Veliyankode, Tirurangadi, Tanur, Ponnani, Parapanangadi, Paravanna,
the localities surrounding Chaliyam port, Kakkad, Tikkodi, other
localities surrounding Panthalayani, Kannur, Edakkad, Tirurangadi,
Mahe, Chemmanad, the localities surrounding Dharmadam on its
south Valapattanam and Nadapuram, on the south Kodunagallur,
Kochi, Vypeen, Pallippuram and several other coastal areas became
thickly populated and grew into towns with thriving trade and
commerce, all because of Muslims.

38 S ) Ll Jan WD o L Ly 55580l 53l 8 aaliaall 1y a5 e sl Ll

GO g5 o5 cgali y3 iy o pSilyy iy SIS Jia ba e DU Cipae 58S L e Jladll Ll Jeayy

¢ 535S Jiag 43y )0 lga o Lea p2 g (5398 iy SISAS Bl LIS ai Msa e 3is @ im0
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sde gaaly ¥ Gl Ule 5 led o palually 1500 W L agiillaa adey dadiiall agilile agile ) gay 358
12'(._»;‘_“

He asserts in the above lines: “The Muslims and their trade
prospered because of the great tolerance with which the rulers and
their military, though they were Hindus, treated the Muslims. They
were not Hindus only in name, but pious people who strictly observe
their ancestral customs and rites in Practice. Seldom did they do

1. Sheikh Zainuddin, Tuhfat al Mujahideen (Ed. C. Hamza) Calicut - 1996. Page 18
2, Tbid., p. 24
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anything amiss so far as their religious rites were concerned. The
Muslims then were, in fact, their subjects and not even accounted
one tenth of the population. Yet, they did not treat the Muslims in
any way hostile or unfriendly except on rare occasions.” **

Dr. K.K. N Kurup, the renowned historian of Malabar remarks:
“Thucidides had given a detailed account of the Peloppenacian wars.
In the same way Zainuddin had become Thucidides of Kerala by
writing this historical account of Kerala’s resistance against the
Portuguese. The great achievement of Zainuddin was his devotion to
Islam and its philosophy. He was a pragmatist and tried his best to
inspire the native elements in a total fight against the Portuguese in
the 16" century. His notion of a Jihad was not to convert the Darul
Harb into Darul Islam but to safeguard the interest of the native ruler,
the Zamorin. Such a broad mind in a theologian was not generally
found in the middle ages. Thus his philosophy has relevance even in
the present century in a total fight against the ideology of neo-
colonialism which consolidates the resources all over the world.”**

Al Fath ul Mubeen

Qadi Muhammed bin Abdul Aziz of Calicut who passed away
in 1616 AD (1025 AH) was a renowned philosopher, poet and sufi. He
had composed more than 12 works and profusely contributed to the
growth of Arabi Malayalam literature. He was the Qadi of Calicut and
the spiritual leader of Muslims belonging to Qadiri sufi order founded
by Sheikh Muhyiddin Abdul Qadir al Jeelani of Bagdad. His
composition of ‘Muhyiddeen mala’ a ballad in Arabi Malayalam paying
rich tribute to Sheikh Abdul Qadir al Jeelani was a landmark in literary
history of Malabar and a great contribution to Islamic devotional
literature.

The most significant work of Qadi Muhammed, is ‘al Fath ul
Niubeen’ which is on a historic theme and it seems that he was an
eye witness to those events which determined the course of the
Portuguese political power in the history of Kerala. This war poem
was written in 1579 AD. The text was a criticism of communal
intolerance and atrocities committed by the Portuguese in Kerala.
While narrating a historical event of 1571, the conquest of Chaliyam

3, Tuhfat al Mujahideen (Tr. M.H Hussain Nainar) P. 45
4, Dr. K.K.N. Kurup, the Lefacy of Islam, P. 79
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fortress constructed by Portuguese on the right bank of the river of
Beypore at Chaliyam, the poet had also shown that only a united
movement of Muslims and Nair warriors could resist the Portuguese
intrigues and political designs. As he was the Qadi of Calicut, the
poem also reflected his loyalty and patriotism in favor of the ruler,
the Zamorin. His loyalty towards the ruler was deep. The main
motivation of a poem like this, as expressed by the poet, was to
obtain the blessings of God. For a Muslim, patriotism is a way to
Godly blessings.”® Full title of poem is ‘Al Fath ul Mubin li Samiriyyi
Alladhi Yuhibbu al Muslimeen’. ‘Al Fath ul Muben’ means the manifest
victory and the rest denotes that it has been dedicated to Zamorin
who loves Muslims. It may be found strange that such a great Islamic
scholar and spiritual leader had celebrated a manifest victory gained
for a Hindu ruler in 537 lines which was also dedicated to him.

He starts the narration qualifying Zamorin as Muslim friendly:

Ay e el a7 s A dys o d .ol g ld
‘ﬂed__j‘dﬁﬂ g;éi)gf??ltfji‘} 4ﬂ%ﬂad‘a___1ﬂ£;g§§ 3....:3\3

“Let me narrate a wonderful story of a strange war

broke out in Malabar province,

The like of which had never occured in that province before.
This occurred between Zamorin, the lover of Muslims

and his antagonists the ungrateful Portuguese.”

He goes on describing the virtues and noble qualities of
Zamorin:

Gladl g Al (8 Lap Y QY 3 i lgle
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15 Ibid.. pp. 73-74
16 Ibid., lines 14-19
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“The world famous Zamorin’s mental strength

Be known to the whole world,

Particularly in the foreign countries of Syria and Iraq.
He likes our religion, and loves

Muslims than all others.

He helps our religion and

Implements our religious laws

In Malabar, or wherever the Muslims live

They are his subjects.

The poet admires the commitment of Nair soldiers and
praises the ruler again and again. This ruler will not attack any other
country without a reason and he will not confiscate the property of
anyone. He will not adopt dubious and treacherous methods in a war.
He is also a man of vision, strategy, courage, patience and forgiveness:

pl—day laal (33 puly e o ddlyabY
Vs g3 L ) ging | 5——ae ) G e Ol 33L Y
B L g el yia,
Bieaally 5 sl 2 o ya dela &l &l gl galf jad
Picla o 2l ool sially yually delally yuadlly gl W 3

Then he prays for the Zamorin’s welfare and proclaims that it
is the duty of every Muslim to pray like that:

20 padasa by 13 Jia ey ) Csaluall maaa e caal g

While applauding the ruler’s will to fight for his religion and
religion of Muslims, he finds fault with other Muslim rulers for their
inaction and compromise with enemies: (lines 50-51)

c._\_)la.gy?l_mancﬂmu u:AJLu.__-sga_)’LSCAAS‘Y
21 ey SN ) pallia 38 agiS) Oalusall Cpa g agind JaY

17 Ibid., Lines. 34-35
s Ibid_., Lines. 41-42
19 Ibid., Line. 44
20 Tbid., Line. 49
21 Tbid., Lines. 50-51
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He describes the ugly features, unruly behavior and barbarous
dealings of the Portuguese:

mla qliy il L gl
Gl sdall Guad ¥ (gam )
o M Al 4
sV 535 p—aall 22l
s VS cpiall (555
A3 e \SE
B _l———gda o A1) Gl 2l

6 SN o pan B3 ¥y
-\Jﬁ\f‘d:u‘j_‘i.“‘\.\aéj

el s T | gaaindd
GRL_al Gy L) i liay,
do—u s &) g3e (gac)
Shl—all ale a3 8l 58
JS Y Al Ay S
Se—ay (e QSIS oy
apadll g Glaadall y Sl o3

4l (e s La sl SIS

.\_a_..u‘a.lh_’(_'ﬁ.ﬂ.gé‘)a‘}n

2 oay Sl lay Pla 33 1 e el
So, oh people listen to the war tale of Zamorin in rapt attention.
The worst sort of human beings who follows the most impure way,.
The staunchest enemy of Allah, His messenger,

His religion and the community of the messenger.
He is the Portuguese, the worshipper of cross
who prostates before idols and images;
Despicable in figure and appearance

feline eyed like devils.

He urinates like the dog and whoever cleans for it
out-casted by them and driven away.

Master of trickery, aggression, betrayal

most distant from cleanliness.

Thus they made several similar attacks

those beyond any reckoning.

They burnt countries, demolished mosques

kept the men as slaves.

They killed many innocent persons

harassed those who pass by.

The poet threw light on the violation of civil rights of the
indigenous especially in the lines 168 to 196. The Portuguese even
compelled their enemies “to eat one’s own flesh and to shoot arrows

2, Ibid., Lines. 52-58
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themselves selves to their bodies”
23 g 4dagy Aada danlydankaydl 33 g

In the early stages of the battle narrated here, there were
several set backs to the soldiers of the Zamorin. Then the Zamorin
himself marched to a nearby hill and proclaimed that he will go on
starvation till the fortress was captured by him. The Mappilas then
declared a Jihad against the Portuguese and initiated a life and death
struggle with a single motivation that their ruler should not go without
food and prolong his vow of starvations.

Finally the Nairs and Mappilas succeeded in capturing the
Portuguese fortress with great valour and heroism. Here Jihad was
declared to support a local ruler who was the follower of Hinduism.
In fact it was not to crown a Muslim ruler or for making a country of
non Muslims into a country of Muslims. Even the meaning of Jihad is
demanded re interpretations in social and theological
conceptualizations. The texts like Fathul Mubin and their ideologies
be brought out to the masses for promoting communal harmony,
spirit of nationalism and patriotism. Only such efforts would be able
to resist the onslaught of neo-colonialism in developing and multi
religious countries like that of India.?

Al- khutbat ul Jihadiyya

This another anti colonial text by Qadi Muhammd of Calicut
in the form of a khutuba prepared by him and sent to Chaliyam
fortress and neighbouring mosques during the war narrated in al Fath
ul Mubin; to-be delivered there by the preacher most probably as a
Friday sermon. This is a unique document remained unknown to the
outside world and found out only recently in the course of the survey
conducted by this researcher for National Mission for Manuscripts
and procured by one of his students following a hard task.*

3 Tbid., Line. 188

. Dr. K.K.N. Kurup, the legacy of Islam (Kerala), P. 76

25 It was kept hidden in a volume of several works bound together and among a number
of other handwritten books at the house of Pangil Ahamed Kutty Musliyar, a highly
renowned Islamic scholar of the last century. The student visited this repository several
times in search of this work and could find it out only after a highly tiresome effort. The
student is M.K Abdu Rahman Kutty Faidi, a UGC junior Research Fellow under my
supervision in the Department of Arabic, University of Calicut.
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It is a highly instigative speech in written form composed
with a view to stimulate the faithful towards a hard battle against the
Portuguese till the achievement of total victory. A number of Quranic
verses and sayings of Prophet were cited to awaken the spirit of the
Muslim warriors who had been assured of either reward and booty
or honorable martyrdom and ensuing eternal bliss.

Following the abundant quotations from Holy Quran and due
formalities of speech it enters into an open call for Jihad against the
hostile aliens, the Portuguese who entered Malabar and created all
sorts of mischief there.

sy plical¥i Bue (5 leaill ol il 13gh adaall Salacall A5 Cpag el gl 1368 algadl ol 5f e il g
pha) a1 3ach yealinlly (gaut) g1 g | il gesloll s A posd) i 1 STy ehals IS 3 lale pll) B 1 gled 6
F8ley ol slall g Dl o 5 a1l g ol el e Il Tl abuadll o 1kl plSal] jilak | sma g
sailall g Aalily | giamnd s cpgady pee 303 |sa jaly capanl y peansy Lol 3l (Jin (a8 Al e |5Bha g spb 3Dl 5 shacey
sabpell fiilaa 1 gladt g S CRLST 1 ga 8 g ¢ uaill g Lo §gle f g 1) M gl § gl 38 cadlan W 5 Al Lealil
G o o o8 6 gty Lo e gl 5 6 ghn a3 s (30 € 65 jlacil gy ) | g g 66 ol 5 3 jilanall 1 slhae
Lgigal ¢ jasy | e padusall (3 5k Vynia g ol el pgies (15183 38 lan (30 oS 1o 21 o Clis (a oS o5 ) s
) (1S ol g sy Fgnaly o Al 1520y oy QI S 1y pae g dalasdll g i)
peisl o Al g 3 cpgiarie pgllpaly cagingd Gitapall Dolaay el il Jal Gldas Cpaluadl) 1 gide 4 o)) pualll Le o
% Ll a1 )il o agilS daa
“Oh people whoever intends Jihad, this is the occasion.
Whoever aspires to the highest success this is the day. The Christians,
the worshippers of idols and images have indeed entered into every
locality of Malabar region. They have proliferated onslaughts and
atrocities. They set forth different means of transgression and
torture. They demolished Islamic edifices. They obliterated rules of
governance. They have dominated over the Muslims, domination of
a master over his slave. They put powerful sulthans and kings to
disgrace, took over hegemony of their lands, filled their hearts with
fear, even wiped out their signs and names, shed their tears and
blood and strengthened their position with the fortress and canons;
leaving not any artifice and canons to get destroyed. They orphaned
children by their murders. They widowed ladies and dames. They
destroyed shadows of the land. They took away livelihoods of the
people. They left traders and travellers without work; and

% Qadi Muhammed bin Abdul Aziz, Al-Khutba al Jihadiyya the unpublished text, pp. 3-4
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compensated their profit with loss. How many Muslims were confined
in their prisons! What a catastrophe that has been afflicted! How
many vessels they did set fire! How many ships in the sea they
drowned! How many Muslims were entered into their religion by
force! They blocked routes of Muslims both land and sea. They burned
Holy books and mosques. They erected in their places churches and
houses of worship. They flattened graves without any authority. They
abused the women in the presence of kith and kin. They tormented
Muslims like people of hell. They reduced Muslims to their
scapegoats, and their wealth to their booties. Allah has indeed taken
away mercy from their hearts; as though they were created out of
nothing but grudge.”

Then the text congratulates those who came forward to wage
Jihad and those who supported the fight by their wealth. It reminds
that death is an inevitable end from which no one can escape. Running
away from the battle field is the meanest act and courting death
there is the greatest honor one can achieve. It goes on inciting those

around to heroic fight by illustrating the alluring rewards reserved
for martyrs in the heaven.

A paragraph is set apart for elucidating special rewards
assured for taking part in the maritime warfare, which is described as
ten times more superior to a war in land. Every sin including debt
will be forgiven to a martyr of sea, when in the case of a martyr of
land, the debt has been excluded. The farmer will not feel the pain

of weapon but as delicious as a chilled nectar taken by one when he
is thirsty.

Wl el 5y5a) Sy ol (B Sy de e duadl adl 558 Ol adl 5l e oSl
) b )y sy B3V ) LSl el ey il b mlh aa a0 AT e B e Il
vl g il g nall gl sl W ey 208 JS ) Gl Sl dlle Gl s Gl aalidiS
¥ ecualy ol al iy sadl g8l oyl W18 ol asg iy ) sk e e pgial S1 pgal s )
F7 LB e ) elag e 3,88 W1 230 A ¢ 30
This text was prepared by a great scholar of Islamic theology,
a mystic and Qadi of Calicut Sheikh Muhammed bin Abdul Aziz in
order to rouse the valour and boost the morale of those Muslim
fighters who surrounded the Chaliyam fortress to conquer it for the

27, Ibid., lines. 7-8
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ruler Zamorin. The Jihad mentioned here was not in any way to
establish Muslim supremacy over the land, but in fact favoring a Hindu
ruler of the land to strengthen his hands, especially his maritime
power.

Al Qaseedat ul Jihadiyya

This is another valuable text found out together with ‘al
khutbat ul Jihadiyya’ mentioned earlier in the course of the survey
conducted under the leadership of this researcher, quite recently. A
poem in 43 lines composed by the same author Qadi Muhammed in
the same context of the war for capturing Chaliyam fort and
subsequent victory secured by the allied forces of Muslims and Nairs
under the leadership of the ruler Zamorin. At the outset, he
congratulates the Muslim fighters for winning this decisive victory
over the Portuguese and celebrates their courage, dedication and
heroism.

B0 da sl pgr 3ay Aelantl) Jal el i Ll Y
iy S pdSargysdlar lala el Gl el
Aalh Al i, WSlga Cua GEY Gipls
Bias al jhaloall g Al e 3 al el (Slael

Oh the leaders, men of courage and those

who are fascinated by Islam utmost.

Oh the one who turned fighter from the folk,

With wealth, spirit and his own noble self.

Reputation of their Jihad indeed spread far and wide

for also slaying of enemies in the depth of sea.

You, done well and sold yourselves for Heaven

Won pleasure of God with all blessings together.

Bestowed by the Most Gracious unending reward
And treasures of booty in the world on other hand.

Then he turns to be an admonisher and warns those fighters
who might be carried away by material motives, and they spoil divine

% Qadi Muhammed bin Abdul Aziz, al Qaseedat ul Jihadiyya (the unpublished text),
lines 1-7
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blessings of this world and alluring rewards reserved for them in the
hereafter. From the context it is understood that a small number of
fighters might have misbehaved after gaining the victory by attacking
some ships passing by the sea with the aim of looting the sailors
belonging to their own community. The poet condemns such
tendencies in emphatic terms:

Ms@lﬁg\@aﬂh aadea ol gl B8 aganys
Aal aal ) ams JsaY  aadaly By skl LIS |5 lad
23 a1l agdde ) adi gy aill J8 ST el
Bl ecleld S H e N Jsi IS

Bl 08 3 S ll @ S gl i ol oY
0dpal ve glal by Db aSlela 38 e g
Some of them have sold their reward for their struggle,
They attacked ship men in the sea.
Thus they turned into robbers by plunder:ng
wealth of some believers in the depth of the sea.
So came down the success, enemies rose high
they prevailed over by (divine) assistance.
A person hostile to mankind when he dies
All say ‘Al Hamdulillah’ thanking Almighty.
For by hurting fellow beings their provisions grow less
Everywhere else will go high the blessings.
Calamity befalls upon you from above the heavens
And at the demise you will be stripped of your faith.

In the concluding lines he reminds that mutual admonition is
the duty every believer and clarifies that his intention while giving
this advice is genuine and free from any ill feeling. He asks for
forgiveness if anybody felt otherwise.

Arabi Malayalam Literature

Arabi-Malayalam is a unique form of expression developed
by Malabar Muslims. It is Malayalam language written in sophisticated
Arabic script. A number of sounds in Arabic tongue do not have

_Tbid., lines. 7-9
3_Ibid., lines. 13-15
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corresponding phonic forms in Malayalam. Even the very
fundamental terms of Islamic doctrine Allah’ and ‘Muhammad’ cannot
be transliterated retaining its purity. The Arabic alphabet comprises
28 letters. Of these, 13 letters lack phonic equivalents in Malayalam.
The only solution that scholars of early Muslim generations in Kerala
could find is to use Arabic script for Malayalam, and this is what has
happened as a virtual inevitability. Most regional languages of India
had adopted the sophisticated Arabic script in Islamic societies which
gave rise to Arabi- Tamil, Arabi-Kannada, Arabi- Bengali etc, in same
manner. The languages in other cultures had undergone the similar
transformation while interacting with Arabic and the original scripts
of some of them had even totally surrendered to Arabic. The Pahlavi
scripts of Persians for instance, virtually become defunct by the over
riding deployment of Arabic script.3* *

The heroic Mappila songs composed during the colonial period
in Malabar were propagated to rejuvenate the Mappila enthusiasm.

3. M.N. Karasseri, Arabic in south India (Ed.), (University of Calicut- 2003). pp. 126-128

* Arabic Malayalam was developed as a dialect of Muslim intelligentsia, for the
purpose of communication among themselves and a separate branch of literature developed
in that dialect. It was neither Arabic nor Malayalam but an admixture of both. The
Muslim community, in general were familiar with the Arabic letters and scripts. The
language used by them was Malayalam but words from Arabic, Persian and Urdu languages
were liberally borrowed into it. The literature of Arabi Malayalam can be divided into
prose and verse, out of which verse was more popular. It is generally known as Mappila
songs ‘Mappila Pattus’ (Mappila songs) that includes hymns that eulogise the holy
figures, martial songs, moral lessons, songs of praise addressed to God, historical
documents of holy events, love lyrics and wedding songs.

The first work in Arabic Malayalam verse, as per the generally accepted view, is
‘Muhyiddin Mala’, which is a devotional song that celebrates the greatness of Sheikh
Muhyiddin Abdul Qadir of Jilan and renders the major events, especially the miraculous
feats of his life. Badar Mala, Nafeesat Mala, Manjakkulam Mala, Mamburam Mala,
Malappuram Mala and Makhdoom Mala are some other works of this sort.

Martial songs known as ‘Padappattu’ is another main branch of Arabi-Malayalam
verse, which was enriched by over 50 songs the most prominent being Badar Padappattu,
Uhad Padappattu, Makkam Fatah, Futuhu Sham, Hunain Padappattu and Khantaq
Padappattu, all narrating the wars fought by Muslims in Arabia during the early period of
Islamic propagation. Later these sorts of songs were also composed about local riots like
that of Malappuram, Cherur and Puthangandi. The major contributions of Moyinkutty
Vaidyar (1852-1892) - the all time celebrity of Mappilappatti - belong to this genre. Since
such poems carried anti colonial message and remained a constant source of inspiration
and spirit of sacrifice, a large number of those were proscribed or destroyed by the rulers
of the period.
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For instance, the legend of Manath Parambil Kunhi Marakkar Shahid
or the Ballad of Kottuppalli Nercha provides a theme of Martyrdom.
Every year this festival is conducted by the local community of the
Mappilas to cherish the memory of this martyr the hero lived at
Manath in Veliyankode, near Ponnani. He had courted martyrdom
fighting against the Portuguese in order to rescue a Muslim girl who
had been captured by them and taken to their ship. He was the first
martyr of Malabar in an anti colonial encounter. His body was cut into
pieces by a soldier, which had fallen to far off places. It is believed
that his bodily remains were kept in a small structure at Manath. The
Maulud or recitation of this ballad or conduct of such a song ritual is
generally organized for divine blessings, cure of diseases and
fulfillment of desires. The Kottuppalli Nerchappattu, a ritualistic song,
reflects the entire legend of heroic martyrdom of Marakkar. The
narration begins according to the customary practice in the name of
God and praying for His blessings.

Translation:

In the name of Allah, praise be to Allah,

Peace be upon the Holy Prophet and his family.

Oh Allah, bestow me well being so as to complete

the ballad of great martyr Kunhi Marakkar.

The beloved son of Abdullah, born in

the house of Manath in the village of Veliyankode.

With great love and affection, the mother brought him up.
He acquired knowledge and also fighting skill.

The ballad recited in Maulud depicts the heroic martyrdom
of Islamic scholar, who from his own wedding occasion decided to be
a martyr to safeguard the honor of a Muslim girl. Kottuppalli Mala a
ritualistic song composed by an unknown poet, reflects the entire
legend of heroic martyrdom of Marakkar. The mosque and the sacred
burial had created a popular culture around the historical event of a
native confrontation against the Portuguese. A network of events,
patterns of religious behaviors, concept of martyrdom and legends
had promoted the Islamic identity and its own popular culture in the
annals of history of Malabar. The Muslim community has created its
own cultural environment for this purpose with supernatural events
and myths.
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‘Ramanthali 17 Shuhadamala’ in Arabi-Malayalam and
‘Shuhada Moulid” in Arabic also are devotional texts bearing anti-
colonial message. The Portuguese had founded a small settlement
in Ramanthali village near Ezhimala, of North Malabar, which was
fortified and known as Kottappuram (place with fort). Since several
centuries back there had been a Muslim settlement also at that place.
As the Portuguese were in animosity against the Muslim inhabitants
the latter were exposed to constant sufferings form the new settlers.
In the circumstance the Muslims decided to fight against the
Portuguese and an encounter between them took place in 1524 AD
at Ramanthali, in which 17 Muslim heroes had courted martyrdoms.
This incident, which was also referred in ‘Thufat al Mujahideen’, was
exalted and the exploits of these heroes were recollected in a
traditional Maulud in Arabic and in ‘Ramanthali 17 Shuhadamala’ in
Arabic Malayalam.

In the encounter, these martyrs were cut into pieces by the
Portuguese and were deposited in a nearby well of the Juma mosque.
Finally, they were searched by the relatives who found the bodies
with divine appearance and not decayed. They were given honorable
burial at the place of the present Magam where devotees used to
give offerings for blessings and remedy of diseases.*

These sorts of Malas and martial songs (Padappattu) had
played a key role in anti — colonial struggles waged by Muslims during
British period also. They were recited in great devotion by all
members of Muslim families in Malabar. Though lived in utter poverty
and constant stress, such recitals provided them with a feeling
security, derived from the hope for divine blessings and the super
natural powers of saints, martyrs and other holy men. The Muslims
had never been superior to their adversaries with regard to number
of soldiers, provisions, arms and ammunitions. In spite of that they
had achieved impressive victory in the battles they fought at various
stages of . Islamic history and the legends of such victories narrated in
the songs extended consolation to the women folk who were
remaining inside their houses in an environment of perpetual
apprehension and concern, whereas their male counterparts were

3, K.K. Asainar, Charitram Thamaskaricha Poratiam (Ramanthali Muslim Jama’ath
2007), pp. 18-20
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indulged in constant struggle against the mighty British imperials
forces.

Prof K.K.N Kurup has conspicuously put it “Mappilas as a
community encouraged the rituals of uprisings through its popular
institutions. The institution like Jarems, Mouluds, Nerchas, Mosques,
Thangals and Mussaliars and their popular ballads and songs of
particular occasions had brought in close association of the rebels.
The rebels’ martyrdom had taken place in acute social frustration
and in several cases it was narrated that they had no alternative. It
can be rightly pointed out that religion and the identity of the
community were brought out together with the question of land, the
means of production, in an agrarian society and its fast changing
tenure system and regulations. Their anti-feudal character was
inspired from religious sentiments and promoted through a ritualistic
approach. It also promoted anti-British sentiments as the entire socio-
political system had adversely affected the life pattern of the rural
poor of the Mappila community. The struggles against injustice and
social oppression in the long run had created an awareness and
consciousness in the community against the land lords and the British.
The institutions which promoted this awareness and social memory
later played considerable role in providing a historical background of
the great rebellion of 1921 in this region.”**

Umer Qadi & Mamburam Thangals

Hazrat Umar Qadi (1765-1857) of Veliyankode, a sufi saint born
in 1765 in a family reputed for scholarship in Islamic theology and
was educated under Mammi kutty Qadi of the Makhdum family of
Ponnani who initiated him to Qadiriyya order of Sufism. He had
written several tracts and fatwas both in prose and poetry on various
aspects of religion.

It was believed Umer Qadi had possessed supernatural
powers with the ability to disappear from a police lock-up and also to
force the police to act according to his desires. He was not only a sufi
with miraculous capabilities, but a great critic of the British and their
administrative system. His landed properties in Veliyankode were
heavily assessed by the revenue officials. He had even protested

. Dr. K.K.N. Kurup, The Legacy of Islam (Kerala), PP. 70-71
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against such collections and openly declared that he would not pay
tax to British for God’s land. He never paid land revenue, but his
friends had fulfilled this obligation. After their death, the village
headman demanded the payment from Umer Qadi. He scolded them
as servants of the imperialists who had slain Tipu Sulthan and
destroyed many native rulers. When a complaint was filed before
the Revenue Divisional Officer, Umer Qadi was brought before him
for trial. The officer Neebu asked him: “Are you Umer Musliar of
Veliyankode who rebels against the British authority and refuses to
pay taxes?”

He replied affirmatively. Then Neebu threatened him to
confiscate his wealth and banish him out. Umer Qadi replied in a
defiant tone: “l will never pay you tax for God'’s land. You may exercise
your authority; | am ready to face any situation”. When the officer
threatened him again, he became furious, jumped up and spit on the
face of the officer shouting °Jdas L Js& 13¢ (what do you mumble,
you stupid?). Subsequently he was sentenced for imprisonment for
a long period.* During the life time, he was highly respected by the
- Hindus and Mappilas as a divine personality. After his death in 1857
he became a cult figure among the rural folk of Malabar and a symbol
of defiance and negation of tax to the imperialist regime.

Mamburam Thangals of Tirurangadi played an important role
in regenerating an anti British consciousness, in the minds of Malabar
Muslims who were greatly exploited by the British rulers. Sayyid Alavi
Thangal (d. 1845 AD) who was born in Tarim (Yemen), had arrived
Calicut in 1767 AD as a boy of seventeen and settled at Mamburam
where his maternal uncle was also a scholar and theologian. His tract
‘al saif al Battar Liman Yuwali al Kuffar expounds the attitude that a
Muslim must adopt towards oppressive foreign rulers every where
in the world. This tract that called for an uncompromising fight against
the aggressors till the end was widely circulated in Malabar which
inspired Mappilas to direct action against British authority. Mamburam
Thangal who had a large number of followers was an ambassador of
Hindu-Muslim harmony. On the other hand he had personally involved
in anti Britisih Mappila uprisings of 1801 and 1817. It is also believed

35 Veliyankod Mahallu Committee, Hazrat Umar Qasiyude Jeeva Charitravum
Kritikalum (Veliyamkode 1999), PP. 38-49
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that he had taken part in anti British battle of Cheroor in 1843 in a
miraculous manner, fought sitting on horseback and his leg was
wounded by a gunshot of the enemies.

His son and successor, Sayyid Fadl Pookoya Thangal (d. 1901
AD) who had established the Jama’ath Mosque of Mamburam
inherited anti-British feelings of his father. He issued a number of
fatwas on theological questions and propagated anti-colonial
message urging the believers to wage war. His most important
contribution is ‘Udddat al Umara wal Hukkam fi lhanat al Kafarati wa
Abadatil Asnam’ , a collection of nine small works including ‘Tanbih
al Ghafileen’, ‘al Durr al Mandoom’ etc., those incites the believers to
open fight against colonial rulers. He was very much an architect of
Hindu-Muslim unity and wielded great influence among both
sections. Hence, the authorities saw in him a big threat to their
sovereignty and forced him to leave the country. He went on exile to
Arabia in 1852 together with his family and later passed away in
Constantinople in 1901.3¢

‘Muhimmat al Muemineen’ written by Aminummantakath
Pareekkutty Musliar is another text that shows the involvement of
Ulamas of Malabar in anti colonial struggle against British, compiled
in the context of Khilafat movement. This work clearly stated that it
was the duty of every Muslim to struggle against the imperial forces
who were oppressing Muslims all over the world and confronting
Islamic Caliphate in Turkey. This treatise was signed by the author
and testified by the prominent Ulemas of the period. This was
lithographed at Muhyil Garaib press of Tellichary in 1921 and widely
circulated in all Muslim populated areas. Due to the explosive nature
of the text it was proscribed by British authorities who issued a
notification in Madras Gazatte which declared that anybody possesses
a copy of this was liable to be sentenced for five years’ imprisonment.
The author later escaped to Mecca in disguise and carried on his anti
British writings there also.

In fact these writings in Arabic and Arabi-Malayalam had to
deliver a message to the Muslim community of Malabar, when they
had been in a difficult situation created by the foreign aggressors in

*. Moyin Hudawi Malayamma & Mahmood Panangangara, Mamburam Thangal:
Jeevitham Athmeeyatha Porattam, Darul Huda Chemmad, 2009, PP 67-87.
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their colonial exploitations. They had not only brought commercial
rivalry but also religious fanaticism to the Malabar Coast. There had
been no justifications for their unwarranted lootings, destruction of
men and wealth and atrocities in Malabar. As a community, Muslims
had to resist these oppressions in the light of the holy Quran and its
policy of Jihad. But it was not to convert Malabar into an Islamic state.
But, it was to safeguard the interest of the local ruler. It shows that it
was the duty of a Muslim to support the native ruler. Jihad was an
instrument for this motivation. The Arabic heritage of Malabar reveals
the true spirit of anti colonialism and propagates an ideology for the
consistent resistance.
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This booklet, a revised form of lectures by the
scholar organised by National Mission for
Manuscripts, New Delhi, in print is intended
to promote the anticolonial ideology from the
Arabic literature of Kerala for further research
and indepth study. I am happy to mention my
association with these lectures in different
academic centres along with the author.
Prof. Abdul Kader who has shown his deep
erudition in this new area of research and hope
it shall be pursued by other scholars also.

- Prof. (Dr.) K:K.N. Kurup
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